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110 The Gospel of John

Reconciliation:
Lazarus (11:1-44)
“Whose sins you shall forgive shall be forgiven, etc.” (20:23)
“He who has bathed does not need to wash, except for his feet.
(13:10y
Baptism:
The baptism of Jesus (1:32-33; 3:26)
The marriage feast at Cana (2:1-11)
The “cleansing” of the Temple (2:13-25)
The conversation with Nicodemus (3:1-21)
The conversation with the Samaritan woman (4:1-30)
The healing at Bethsaida (5:1-17)
The walking on the water (6:16-21)
The source of living waters (7:38)
The healing of the man born blind (9:1-38)
The Good Shepherd (10:1-18)
The raising of Lazarus (11:1-44)
The foot washing (13:1-20)
The miraculous draught of fishes (21:1-8)
Eucharist:
The marriage feast at Cana (2:1-11)
The “cleansing” of the Temple (2:13-25)
“My food is to do the will of my Father” (4:31-34)
Chapter 6, especially 6:1-15 and 6:51-58.
The foot washing (13:1-20)
The vine and the branches (15:1-11)
The meal of bread and fish (21:9-14)
Baptism and Eucharist:
Blood and water from the pierced side of Jesus (19:34)
Water and blood as witnesses (1 John 5:8).

1

This list is clearly “maximal.” It gathers indiscriminately from the
suggestions of scholars, some of them reflecting upon the text from a
more systematic perspective or reading it in the light of subsequent pa-
tristic and Church thought and practice. For the contemporary biblical
critic it probably comes as something of a surprise that certain events
have been read as containing explicit teaching on the Christian sacra-

> The words €1 un 10vg n6dag are textually doubtful, and may have been
added by a copyist to solve the problem of sinfulness after baptism. For a dis-
cussion of this issue, with bibliographical details, see Francis J. Moloney, The
Johannine Son of Man. BibScRel 14 (2nd ed. Rome: LAS, 1978) 192-93.
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ments. One might ask, for example, how the anointing of the feet of
Jesus might be linked with the Catholic sacrament of anointing, oﬁ
how the cleansing of the Temple, where there is no reference to any
baptismal symbols or rituals (especially water), however subtle, could
refer to the fundamental Christian sacrament of baptism? ,
These questions could go farther, as contacts between most of the
texts cited and the sacraments of the Christian tradition are tenuous :;\(j
best. A further point should be raised as we begin this study. Scholars
who have produced these various claims do not fall into clearly de-
fined confessional groups. It is interesting to note that the defense of
many explicit contacts between the Johannine gospel and the Christian
sacramental system is not the sole preserve of conservative Catholics,
Similarly, we must note that the rejection of sacramental teaching in
the Fourth Gospel is not only found in schools of radical Protestant
scholarship. I have no intention of discussing the details of this long
and unresolved debate, of which Raymond E. Brown remarked: “Per-
haps on no other point of Johannine thought is there such division
among scholars.”* Anyone interested in a fuller discussion should con-.
sult the surveys done by Brown in his New Testament Essays® and in his
comumentary on the Fourth Gospel,® and the useful survey contained in
Herbert Klos’s book.” Thinkers from all schools take up a variety of po-
sitions on the issue. A careful reading of this scholarship shows that, asi
always in approaching New Testament texts, what ultimately deter-
mines the answer to the question “when is John talking about sacra-
ments?” is the set of criteria and methods adopted by each scholar in
approaching the text. I will limit myself to a few contrasting positions
in this debate before setting out on my own discussion. However, there
are still some introductory remarks that have to be made. Indecd, the
following brief discussion is partly indicative of the “criteria and
methods” [ adopt in my subsequent reading of the Johannine text,

1. “WHEN IS JOHN TALKING?”

It is not accurate to ask about a single character called “John,” nor
are we justified in referring to “John talking.” The apparently never-
ending debate over the author of the gospel we call “of John" is well

*Raymond E. Brown, The Gospel According to John. 2 vols AB 2929, (New
York: Doubleday, 1966-70) 1:cxi. ‘

“ Brown, “The Johannine Sacramentary,” 51-56

“ Brown, John 1:cxi—cxiv.

" Klos, Die Sakramente im Johannesevangelium. See n. 2 above.
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114 The Gospel of John

Fourth Gospel in this wider sense does not call for a search for criteria:
“Ultimately, the sacramental principle in the Fourth Gospel is Jesus,
manifesting himself in the Church, who experiences and bears witness
in and by her own history to her divine filiation in the Spirit.”** I hope to
return briefly to this issue at the end of my paper, but, as Sandra Schnei-
ders fully appreciates,’® this argument in no way annuls the validity of
our quest. Are there descriptions of events from the story of the life of
Jesus, as it is told by the Fourth Evangelist, that clearly indicate the
practice and theclogy of a sacramental life, apart from the evange-
list’s seeming conviction that the very existence of the Johannine com-
munity as the continuing presence of jesus’ sonship in history made
the community as such in some way sacramental?"’

As I have already indicated, there are many scholars who would
reply positively to that question. The departure point for a widespread
understanding of sacramental references in the Fourth Gospel is found
in the evidence that the early Church had practices that later tradition
identified as sacramental. The synoptic tradition and Paul carry words
of institution, and even though they can be reduced to two basic tradi-
tions they show that these words of Jesus, supposedly uttered on the
night before he died, have had a considerable history in the life of vari-
ous Christian communities before they were eventually inserted into
their present contexts in the New Testament literature. The Pauline tra-
dition (1 Cor 11:24; see also Luke 22:19) carries a command that may
have come from liturgical practices: “Do this in remembrance of me,”
yet in other ways this tradition preserves the original setting of a
meal.'® While there is no command to repeat the action, the setting

Editrice Anselmiana, 1977) 221-35; eadem, “The Foot Washing (John 13:1-20):
An Experiment in Hermeneutics,” CBQ 43 (1981) 76-92.

1 Schneiders, “Symbolism and the Sacramental Principle,” 235.

' See especially Schneiders, “The Foot Washing (John 13:1-20),” 81-82.

7 Xavier Léon-Dufour has argued for a deeper appreciation of two levels of
understanding for a proper evaluation of the Fourth Gospel. He interprets the
cleansing and the sign of the Temple, the dialogue with Nicodemus and John 6
at the level of Jesus in a non-sacramental way, and then argues that the risen Lord
present in the Spirit in his community makes the same texts sacramental. See
Xavier Léon-Dufour, “Towards a Symbolic Reading of the Fourth Gospel,”
NTS 27 (1980-81) 439-56. See especially p. 455: “The historical events call forth
the mystery which sheds light upon it, but the mystery itself would peter out
in pure imagination if it did not ceaselessly find its nourishment in the rich soil
of time past.”

1 See further Francis J. Moloney, A Body Broken for a Broken People. Eucharist
i the New Testament. (Revised ed. Peabody, Mass.: Hendrickson, 1997) 165-77.
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within a meal has not been lost in the eucharistic practice behind the
Markan tradition, repeated by Matthew (Mark 14:22-25; Matt 26:26-
29). The practice of baptism in the pre-Johannine churches is clearly
indicated in the solemn closing words of the Matthean Jesus:

“Go therefore and make disciples of all nations, baptizing them in the
name of the Father and of the Son and of the Holy Spirit” (Matt 28:19).%

If there is sufficient evidence to show that pre-Johannine Christian-
ity celebrated at least Eucharist and baptism in its various forms of
early Christian worship, it seems logical that the author of the Fourth
Gospel might also show that these sacraments had their basis in the
words and works of Jesus.?! To affirm this much, it appears to me, is
correct. Here [ am in general agreement with those scholars who see
regular references to the sacraments in John, including the celebrated
but contentious claims of Oscar Cullmann. But from this starting point
Cullmann’s tracing hidden references to the sacramental revelation of
the pvotiprov of God at every turn as the key to an understanding of
the gospel as a whole is, in my opinion, carrying a basic truth too far#

¥ For a lucid presentation of this case see Joachim Jeremias, “The Words of
Institution,” in Patrick McGoldrick, ed., Understanding the Eucharist. Papers Of
the Maynooth Union Summer School 1968 (Dublin: Gill and Macmillan, 1969)
18-28. Still a classic in all these discussions is the same author’s The Eucharistic
Words of Jesus (London: SCM, 1966).

2 There is universal agreement among contemporary scholars that Matt
28:16-20 is central to an understanding of the Matthean vision of his church
and its mission. See, for example, Wolfgang Trilling, Das Wahre Isracl. Studien
zur Theologie des Matthius-Evangeliums. SANT 10 (3rd ed. Munich: Kosel, 1964)
21-51; John P. Meier, Law and History in Matthew's Gospel. A Redactional Siudy of
Mt. 5,17-48. AnBib 71 (Rome: Biblical Institute Press, 1976) 25-40; W. . Davics
and Dale C. Allison Jr., A Critical and Exegetical Commentary on the Gospel Ac-
cording to Saint Matthew. 3 vols. ICC (Edinburgh: T & T Clark, 1988-97) 3:676-91,
See p. 687: “The grand denouement, so consonant with the spirit ol the whole
Gospel because so full of resonances with earlier passages, is, despite its terse-
ness, almost a compendium of Matthean theology.”

2 On this see Léon-Dufour, “Towards a Symbolic Reading of the Fourth
Gospel” (n. 17 above).

2 Qscar Cullmann, Early Christian Worship. SBT 10 (London: SCM, 1953). Fon
his theological and exegetical argument for the second element of his position,
which does make some very valid points to which we shall eventually veturn,
see pp. 38-59 (especially 47-50). His argument swivels around the important
conclusion on p. 56: “The implicit assumption of this Gospel is that the historical
events, as here presented, contain in themselves, besides what is immediately




"98—Gg uyof Jo jadsony ay | ‘KaUOTON

205 AT O0INoS $ uuruINg Jo uoneuedxa ue 104 "g/-//9 ‘87-C7E [ST-HTy

0L 0r8el (1461 'slPmPE]G (pIoJXQ) Aemy-Asjseag "y 'O Aq paje[sued)
angieieo?y /oo Jo padsony ay g ‘wept p1—giz ASojoay ] ‘uurwng 8sG ,

61-FIF (08-6461) 9T SIN ., JUSWIRIS] NEIANON]

D] SUCp NIHIOTE 2P 12 NIFJVEO op swAuouds [1-1s3 NIF 0L, ‘botdg sejsan

I8 SILY U TURWNY JO URY) FUIpasy [RUWIUE JO Pasn A[UOWIWIOD 3I0W ST }] POy

o, Suyourin ;1o Sungpunw, earsAyd ayy o) uaai st ssans alaym s3xa3u0D

U1 pasn Ajjewiou S1M3A0dr qaa 3] "A13A00 WIOJ JSLIOR $31 pue M13103 :Junen
Jo ssadvad uvwny au jo yeads 0} a[qeiear qIaa pasn A[UOWIOD € ST 1Y ,,

O3 Ul Jou AW I03OBPAI [ED1ISEISI[DOI Uk JO PUBY JALIRAISSUOD 3 0)
[E119)RU [RIUSWRIDES [[B JO UOTIR0[[E STY Pue L1093 92IN0S §,uueung
,/$SD]OSN ST YSayy Ay 21 saa13 yeyy ynids ayy ST, 19 A Ul pIom a3 Jo
asn aane3au ayy PuUe 9c PUB ‘CG HG 'S ‘7S 1G 'As Ul LUS3Y,, pIom sy jo
osn aansod auy ur uondrpenuod e aq 03 sreadde a1ayy 9 wyof Uy uoyeu
-ejdxa pasu ey [adson) Y1anog ayi unyiim SuoIsua) pue sannoyyIp [eu
-13)1 D1k DI ] "SUONSIZENS 3SaY) DINDIPII 0F JOU [NJIILD 3q SN Sp4
LuaIny) 13eaid | ayy Jo sonoeid pue 9y 943 03 WLIOJUOD
31 axew 0] 1apio ur ade)s 131e v je [3dsod [ejuoureIdRS-JUR UR 0] PappR
usaq aaey sadessed [pjuswedes A[TRI[D 9931} JBY3 sandie oy ‘sulia)
ardwis ug 4, 1030Epal [BOYSLISI[DID,, Uk S[[Ed UURW[ng jeym Aq pappe
udaq [[e aary A3yl 31 parrdwod A[eurdio jsija8ueas ayy se [2dsod
1eur8uio ay; 03 s8uofaq safessed asay) Jo aUO JOU UURWINY 10§ NG

,-a013e
BBI3 9SA[} PUE ‘POO[Q Y} pue I3jem a3 pue JLidg oyl :4713sel e
@a1y) a1e 2194, :8-/:G uyo[ 1 Jo Y31 ur A[feadss 41y paynn
a1} Jo apis paoard sy woyy BUTmO]) I9jem pue poolq dYL HEieT Uyof

L, UISU3 Ul | pue ‘sw ut

apIqe poojq AW YULIp pue ysay Aw (pasn st a13Lndl) yea oym 2soy],, 196 ‘A
., 1] [PUIa}S aaRY

PoO|q AW NULIp pue Usafj Aw ,(pasn st M3Apdi) 183 oym asoy],, :#G A
., N0 ut 831 ou aary nok ‘pooiq SIy JuLIp

pue U JO UOG 3] JO Sa[J aY) (pasn st A1340¢) jed nok ssajun | g6 A
., \S3]J AU ST pLIOMm 343 JO 3J1] 943 10J 2A1S [[im [ 1Y) pediq sy, D16 A

121 SOUO UTRW ], "9sIoA A19Ad

Jsowe ur sani[iqissod onsureyons puaredde are 2191 186-016:9 uyof
uadg pue 1o3em jo

w1oq ursq JNoyItm por) Jo WOopSury S I19JUs UED SUO OU,, :G:¢ UWYo[

:pauonuar App1dxs are jsreyons pue wsndeq Jo sjuswWrRIdES a3
a1aym dsol a ut saoeld 391y} a1e BIDY] JEUI WPE PINOM I8ASMOY

LU ¢SIUatUpLInS Jrnoqu SWINIuL uyo[ S| Uayp

T6-0L7T (8561
DS TUOPUOT) "S[0A 7 uauinisa] maN ayj fo AS0joay | ‘uueunng jlopny 29G4,
(€L61 'ssanio rerydiapely)
usald) ‘g plae Aq pajersuel] yiunyd Alpy ay; Jo diysiopt oy ‘uyey pueu
-IpIa] 298 JUBWISSISSE 13}33q B 10,] '3DUSPIAS 3[IFel) U0 Paseq aq 0] Waas A3y}
9SNLIAQ SUOISTOUOD [EJLIOISTY WY S1Y JO 3WI0s 1sufede andie pinom siejoyds
Auewr pue “>ustupdo-1340 st ap “diysiom jeY) JO ,$O13SLIAIORIBYD DISE],, 33
SI[eY 8y JeyMm JO SISATRUR SIY 10§ 9¢—/ d1ySL0p4 UpySLayD) Alapg UURWNY 833G
'S[1RISD PUR UOISSNISIP I3U3ING 10 9A0GE G PUP F UL UT $9DUIBJ3I Y} 935 ,,
‘GG ,,/A1RUsWRIDEG AUTUIRYO[ BY |, ‘UMOIg
. dn punog a1e sjusaa £ax
[[e-10J-20U0 3S3Y3} UY21YMm YiIm UOTIRATES JO S10¥] IBULINY 03 Sa0Ua1ajal ‘ajqudadiad

‘uuewnng UaAg 4, (sem 8y} jou pue ‘uonewredoxd ayy Jo sfup ayi) pIop
33 JO [EPURDS 3} Ul UMOD] aPBW ST pOC) Jey] 108 o) 03 Yirej JO jusw
-}IUILI0) [edIpel B Ul jnoge $awod 1ey) (Aidnuayine jo 3uruted ays smy
pue) 313 Jo 507 e Uo Apaand paseq jusuryiuruuod e y3noayy snsaf yim
uotun [euosiad e Ul pajsaIajul AJUO Sem JSIoSURAY YN0 oYL IS1IyD)
Y3IM UOIUN JO 110S 3W0S 3ABY PINOd au0 araym ,ade[d oi[nd,, uewny
e yussald 03 uotsia 1ed18070aY} s,uyof 0 uB1910§ aq PINOM JT UUBW NG
104 "3duasqe pue sorwsjod usamiaq aduarayyip yueiroduwl ue St aIay |
TeIUBWRIDES-UOU SeM JT 1B} 1598311S pInom awos jng ‘[BIUaUWIBIDES
-, Bue,, s11adson) 1IN0 ay3 1eys wirep pinom AJLIoun e A[uQ) ‘SI1ejoyds
uedLRWY YiroN] Zuoure ‘s1eak jusnbasqns ut ‘osfe pue (asyoT] prenpy
PUR 1315303 INWIH ‘ToZIomog prenpy ‘ajdurexs 10§) s1e[joyds UBULISN)
Mo[[3) Buoure 3UIMO[[0] 3PIM B sey oY ‘[odsod sty ut szndeq 03 pusw
-wod AUe Jo pue UOYNIYSUI JO SpIom Jo aduasqe a3o[dwod ayy 03 yurod
A]23RTpauIuIl Uued 3 puUe ‘JUSWNdOpP [BJUIWRIIES-JUE U SB Ud}}TIMm
Aqeut3uio sem [2dson) yiImo ay3 jeys st juswngIe [enued S, uuewlng
‘uuewing jjopny ‘AImiusd Yianuam} a3 JO SIR[OYDS JUBWERISIT MIN]
Zurpueisino ay3 Jo auo woly swrod sey uonisoddo snouss 3sow ay [,
“AeM UMO I3} T[E 31 PRY JOU dARY S)sTejusureIdes-oxd ayy 9s1mod jO
3sureyonyg pue wsideq 03 Sa3€[a1 3J1] [RIUSW
-BIDRS SIU3 10} 9ARY 8M 20UaP1A3 Patys1|quisa Ajuidlf Apuo 9y 1Y)} ToASMOY
‘20130U PINOYS apf o drysiom uenstyD) A[1es jo jed aiam a1 [ejusw
-RIDES JO SULIOJ JO AJaLIeA B Jey) aInjera)l] aurtuueyof-aid jo suonedipur
aanisod ayy :amjredap jo jutod paseq-A[prjos e ‘psuonusw aaeY | se
‘sey ,,/(A3]Urlg T PIAR(] I9ANOg SINOT ‘BP[eMSIN [NeJ ‘I8}MEA 3dNIg
‘13100 J1¥) 31 MO[[0] OUMm SIB[OYDS SnoLiea ayi pue ‘uonisod sty
¢z, AT[EIUBWIRIOES PIPUIIUT SeM 11 ‘A[[RIUSUIRIDRS POOISISpUN
uasq aarY pmod a3essed e aouts yey apdunzd ayy uo Yoeq (B 03 SWPsSs
U23j0 3y “308F Uf,, :uonIsod s, uuewIn.) U0 JUSWWOD §,UMOIg 231D O

uyof Jo jadsony ayy 911



118 The Gospel of John

end, provide a satisfactory solution to the literary and theological ten-
sions that abound in this gospel,” but they do take us back to a point
made earlier: this gospel was not written overnight. It had a long his-
tory within the life and faith experience of a concrete Christian com-
munity. I am prepared to accept that the sacramental passages in 3:5,
6:51¢-58, and 19:34 came into the Johannine tradition late rather than
early, but I see no need to omit them from an authentic interpretation
of the Johannine gospel as we now have it. Raymond E. Brown again
summarized my position well when he wrote:

The recognition that some of the explicit Sacramental references belong to
the final redaction does not mean any acceptance of the theory that the
original Gospel was non-Sacramental or anti-Sacramental. It is a question
of seeing different degrees of sacramentality in the work of the evangelist
and that of the final redactor.®

The two opposing positions | have just outlined show different
methods of approach and different criteria. From Cullmann we must
learn that the gospel as a whole is the life story of Jesus, and that there
is often a subtle use of that life story from the past to root community
practice of the present in his life. From Bultmann, however, we must
also learn that the gospel may reflect a long and perhaps troubled se-

* Two important recent books on the Fourth Gospel have their starting point
in an appreciation of Bultmann’s approach to literary and theological tensions
in the gospel. In the end each of these scholars parts ways with Bultmann, but
this contemporary recognition of his asking the right questions tells of his on-
going significance to New Testament scholarship. See John Ashton, Under-
standing the Fourth Gospel (Oxford: Oxford University Press, 1991), and Paul N.
Anderson, The Christology of the Fourth Gospel: Its Unity and Disunity in the Light
of John 6. WUNT 2nd ser. 78 (Tiibingen: Mohr; Valley Forge, Pa.: Trinity Press
International, 1996).

YW And, | would add, the Spirit-filled journey of a community behind all the
stages of development! For the citation see Brown, John T:cxii. It is here that |
would differ from the suggestions of Léon-Dufour, “Towards a Symbolic Read-
ing.” lgnoring all the recent work done on the Johannine community and its
journey of faith, he insists, for example, that 3:5 and 6:53-58 would make perfect
sense to a Jewish audience as they stand, and that there are no indications in the
text itself (e.g., introduction of “water” into 3:5) to show a growing sacramental
awareness within the Johannine community. See pp. 449-54. In the light of a
more contemporary understanding of the developing theological awareness of
the Johannine community 1 would argue for a growing awareness, reflected in
a growing text. In the more than thirty years since Brown wrote his commen-
tary and the almost twenty years since [ first wrote this study both of us became
less certain that we could distinguish between the evangelist and the redactor!

When Is John Talking about Sacraments? 119

ries of internal and external conflicts, producing a gospel of extraordi-
nary christological and ecclesiological complexity. I would like, now,
to steer a middle course, offering four criteria for the discovery of
sacramental teaching in the Fourth Gospel. The first two of these crite-
ria are well-established and widely used. They are somewhat “exter-
nal” to the material. They attempt to provide some reliable “rule of
thumb” by which the exegete may work. In many ways these are rather
“negative” criteria, and I suppose there is a danger that some impor-
tant material will escape them. However, | believe that this is a sounder
way to start an investigation, since it is possible that, once we establish
a firmly based “minimum,” more material might come to light because
of its close contacts with that minimum.

The first criterion must be a rigorous search for elements in the text
itself indicating that the author is referring to some form of sacramen-
tal ritual and symbol. For example, in John 3:5 there is the explicit ref-
erence to a “rebirth,” the use of the word “water,” and the idea of
“entering the kingdom of God,” expanding on the earlier statement in
3:3 about “seeing the kingdom of God.” The same cannot be said, for
example, of the curing of the paralytic in John 5:1-8. In fact, the restora-
tion of the man (a positive element in itself) is not effected through
water, but independently of it, simply at the word of Jesus: “Stand up,
take your mat and walk” (v. 8). The tradition at the pool was that the
water would heal (see v. 7). Jesus transcends that tradition and heals
by the power of his word. The sequel to the miracle shows no further
understanding or life of faith in the cured man; in fact, he appears to be
extraordinarily obtuse. This lack of elements within the text itself
makes a baptismal understanding of John 5 most unlikely."" This be-
comes particularly clear when one looks to the curing of the man born
blind in John 9, a story in many ways parallel to the cure in 5:1-8. Here
the miracle is effected by contact with water at the pool of Siloam,
which the evangelist then further explains as meaning “Sent” (v, 7).
The cure is followed by a gradual movement to theological sight and
light as the series of interrogations of the man leads him through a
journey of confessions of faith:*

¢ To his friends he says: “The man called Jesus” worked o miracle
(9:11).
¢ To the Pharisees he says: “He is a prophet” (v. 17).

S Fora study of John 5, with detailed bibliography, see Moloncey, Somof AMan
68-86.
I For further detail see ibid. 142-59.
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122 The Gospel of John

Contemporary Johannine scholarship has been highlighted by a
growth of interest in the christological experience of this community.
Unlike the great commentaries from the first half of this century, which
reached their zenith in the work of Bultmann, we can no longer speak
of a basic gospel into which anti-docetic elements have been inserted.
These elements, lying side by side in this gospel, reflect a long history,
and the fascinating studies of that history cannot delay us here.”” How-
ever, as an example (and there are points where I would disagree),®® I
offer a summary of the contribution of a scholar whose name has ap-
peared frequently in these pages: Raymond E. Brown.”® His specula-
tions are found in a book that makes full use of both the gospel and the
epistles to rediscover “the Community of the Beloved Disciple.”*’ This
is a fascinating and easy book to read, but careful scholarship and a
close contact with contemporary literature is found on every page. The
book reads so well, in fact, that one could be tempted to think that
scholarship, after a series of hypotheses, had at last found the answer.
Brown would be unhappy if we were to fall into this temptation.! He
argues that four stages of development can be traced: before the
gospel, when the gospel was written, when the letters were written,
and finally, after the letters. Through these four stages he rediscovers
the following experiences of the community of the Beloved Disciple:

1. The original group, beginning within the circle of ex-disciples of
John the Baptist, shows a typically early Christian “low” christol-
ogy. Important at this stage is the figure of the Beloved Disciple,
an ex-disciple of the Baptist, a follower of Jesus from the start, but
not one of the Twelve. As I mentioned earlier, this is a change from
his earlier understanding of the author of the gospel.*? This out-

¥ For an earlier survey and evaluation of this direction in Johannine studies
see Francis J. Moloney, "Revisiting John,” ScrB 11 (1980) 9-15.

*bid. 11-13

¥ See my remarks on Raymond E. Brown in the Preface.

* Although he had already made a series of significant contributions to this
discussion in scholarly journals his argument is most easily found in his book,
The Community of the Beloved Disciple. For full details see n. § above. This study
has been further developed in his large-scale commentary on the Johannine
letters: Ravmond E. Brown, The Epistles of John. AB 30 (New York: Doubleday,
1982) 47-115.

' As he remarks: “1 warn the reader that my reconstruction claims at most
probability; and if sixty percent of my detective work is accepted, I shall be
happy indeed” (Brown, The Community of the Beloved Disciple 7).

* see above, and especiatly n. 8,
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standing historical personality, the founding father of the commu-
nity, serves as a link between the historical Jesus and the Johan-
nine community.

2. After the admission of Samaritan and other “anti-Temple” groups,
a conflict with “the Jews” begins (see 4:1-42). This leads eventually
to the development of a “higher” christology, especially in the use
of Eyd el in an absolute sense and the idea of pre-existence. Both
of these elements come from the Jewish literary and theological
background of the community but were applied only to God and
to Torah. The Johannine community applies them to Jesus.

3. As the gospel is written the community takes a final stance against
those whom they would regard as nonbelievers: “the world,” “the
Jews,” and those who still adhere to the baptism of John the Baptist.
Also included in the community’s list of “nonbelievers” were some
groups who, in other circles, would have been regarded as believ-
ers. Brown calls them “crypto-Christians.” They were Jews who be-
lieved in Jesus as the Messiah but remained in the synagogue. They
were also members of Jewish Christian communities who would
not confess the “high” Johannine christology. Finally, these “crypto-
Christians,” for the Johannine community, also came from what
might be termed “the greater Church,” the Christians who followed
the less charismatic line of James and the Jerusalem party *

The community, having taken its stance over against those
“outside” their ranks, now began to experience serious internal
struggles. These divisions grew from possible but conflicting in-
terpretations of the Johannine gospel. A careful study of the letters
shows that there were two groups involved, and both seemed to
be using the gospel, but in different ways. In the areas of chris-
tology, ethics, eschatology, and pneumatology the letters show a
historicizing, more conservative approach than the gospel. The
author(s) of the letters are moving in the direction of “the greater
Church,” while the “opponents” are accused of de-historicizing,
eliminating all the obligations that ethics, eschatology, and a truc
life in the Spirit must produce. They are moving in the dircction of
what was later known as docetic Gnosticism.*

* There is increasing contemporary interest in (and a growing appreciation for)
James and the Jerusalem church. For a recent comprehensive study see fohn
Painter, Just James. The Brother of Jesus m Fhistory and Tradition. Studics in Personal
ities of the New Testament (Columbia: University of South Carolina Press, 1907)

¥ See Francis |. Moloney, Janies to Jude. The Peoples’ Bible Commentan (O
ford: Bible Reading Fellowship, 1999) 164-67.




0L (6661 OIANID AP 193(EM TUIIRG) 86 MNZE Hya1s2840p
N ML PO HORIPYA], UISIOUUDYO! 40P JNDINIS) 4311 NZ UDSHNYINS 1011
ptdssiogrp s snsof ugeqer PeYdIA Aq uoneyussard y3noroy; ayy 99s Apuad
PMASOW RI-E9E (P6C661) SOT mILAXT |, YOIRas3Y UMY Ul Wiunu-BY 111G
OULL ISIOR]IOD URA A 13391 39S UOTSSTOSTP STy jO A3aIns pood e 104,
8 uzey d
DON TPOMOLIOJ SARY [ UDIYM UOHIIPAURQ YiF[aM) By JO UDTIINISUGIAT ST 104
966871 (8561 ‘591 Ayistoatun) preatey a8puquied) sjoa g i3 uvnsLYyYy oy Jo
SOLTUDD JSa1 4 3 U1 SIOPT] /100 2100 931085 395 ‘PIsTIed (1uiti-vy joyi1g)
EI2I0Y Ay JsuteSe UOdIPAUAq Ay} JO UORISSUL Y] 19TJU0d 2} pue suondp
-PUBG a8aY) JO A10351 a3 104 "Cee-£67 29 anSofeuls ay3 woyy uotsndxa ay
jo uonsanb ayy U FI-117:F g-ng 99s ‘(urtuoiiqeq pue UBIULIS3TR]) SUOISUDD
"4 94} 104 $wiI0§ paydniiod snotrea ug sn 0y UMOP awOd A|qepuesiopun sey
11 se ‘paununigiap Apoexa aqjouued , Juissayq,, sty jo Suipiom [ewdo sy o,

LW T:9] pue ‘ZHYT ‘76 uyof ing ‘soustiadxs [e20] A194 B usaq aary
Aew Lunwwod suraueyof ayy jo sousiradxs YL "wstepn| Yjim 1oe)
-U0D [ew10g [[@ 9501 0S SUIOP UT pue 4Ly sy Se snsa[ 10 SIAISWAL)
1v[29P 03 peY A3y "payoeal uaaq pey winja1 ou jo juiod e Apunuimos
aupunuyof oyt fo siaquiaw aigy 4of 35va) jv yew Teap 31 savew [2dsod g Jo
1X93 243 1ng "[odsoD Y30 au Jo aduRSIaws 3y pur SUOTIOIPaURY Uaa}
-\813 a3 O3 uyuI-oy JEyAIg B3 JO UOndINpPORUL [RULIOf 3} Udamiaq
Aur] ou aq Aewr sxou3 jeyy 3dadde 03 pazedard mou wre 5., SUBIRZEN]
a3, Yitm op 03 Junyiue pey Aayy ‘prp Loy J1 ‘Jeys 10 ‘pauaddey
1943 [[ [S1[BWIED) IqQEY] O} PAIPaID SHUSAD A1) 1oy} JGROP OYM UIO0S oIe
ssay L Ayunwwod aunuueyof Suidiaws ayj pue Amjuad UBLSLIYD) 151y
A3 JO S08, prwr a1y ut eruwre| je oerd uaNe ARy IS Je) S1ULAS U
usamiaq drysuonreraz ayy Surpiedar ueouod Apreroyos Suiseaidur o) ‘us)
-3am Areur3iio sem Aesss sty souis s1ead Ajuamy o ur ‘pal sey 1quop
sy, "e1odserp ay3 jo sanBoSeuds ayy £q pajuswaidur sem sanoerd sy
Arprder moy Sururwrsep ur £3moysp swos usaq sAemJe sey a1ay [
ATOYI] 1S0W 8¢ 03 SWaS
§8 193j8 SWNIWOS SNYY !(RAT-q8T “ag 'q) [I [PIEWED) IGQey Yjim paje
-ID0SSE dIe WILIU-vY jpy4lg Y} PUR “JOPIO IIBY} ‘SuondIpauag uaspydig
U3 INq "PIUWE[ J© USYE} UOISIIP 23 JO 33EP 1DBXD 33 SUTWLIIAP 0 1[Nd
-4J1p ST3] on308eULS 33 JO IO pauIny 3q 03 Sem pue 1SHIyD) a3 ‘snsa|
JO 19MO[10] B Se PAYRUIPT 8q pnod ,3uissalq,, siyy 1dsade 03 paqrey
oYM auoLuy 412709q1ys JO 1108 © WA I S} puE ‘A1pnof 1adexd snpy
Aeid 03 pey an3o8euis ay; Surpusiie auoLisag o, Ystzad Ajusppns
§o1a19Y 93 pue sauatezeN ay3 Aewt pue ‘adoy ou aq a1y} Kew saje;
-sode 104, sy} 1] SUNYILWOS Uel J1 S351N0S J[qe[IeAR 3} WOL SuUon
-ONISUOdAI UIBPOW 0} BUIPI02DY "WIOJ }DBX3 §31 INOQR UTe}Iad aq 0)
arqrssodwt st 31 ‘Burssarq ay3 jo wiroy eurSuio 9} O} $$2308 OU 2ABY oM
SV (42452, yauowiays) ,suondipausg waayydiy, ay ‘sraferd anSoSeuls

) G711 (SFUIUIDAIVS J10oqY gul)[[U_L HI{O[ S| UIYM

CS-6£7 (/ Cp 23 ’
8,U0SuIqoy ‘1 vy of pue 3suyn ayy, se snsa(g;o()iir(;éigsgﬁd S}]gd/slogguzip;ag/
ayy, "(auoloy\r f swouery ‘uoissnosp STy} uo ’e;;é 86767 (9.146[ NDS ‘uoj
“UOT) jusupisa) man a3 Sunypay uosurqoy| 1y u\qo[ Aq paalos /{]Lun5 uaap
SEUIL SEFFT (7761 ’;Lpajdng pun AP0 Uspues ’uaSumor)) {Q LN ‘saiun (OC/]
Yooy wrzglaguvrzg sv( “zpnyog pau}%a_rg ‘LB uyof ’Slepuf] 5é£9~()gg /L?dsog z{;mya
Y] 'SUANSOL] ,’Axx[—Agxx[:[ urjof ‘umouig ‘8T-/71 uyof Jg"];alleg M D Ag e duji
X3 104 ‘pardadoe uaaq sey ‘alay pajussord Apyauqg quawmSe Buimoroy aq_{ .

wepodur rays jo suo oI (,,s013313Y A jo Sutssarq ayy
“UY Juydlg 33 pajres) ~UOIDIpauaq, e pajasur Aauy sny opﬂ
SI9MOT0] 31 Jo uoneUWapUO) o1gnd e axyew o smaf

RERS VTN
OL 'snsaf jo
["JUarey (e uodn
stepnf sruigqqe

jo Jalmaa [ETO3[UT pue [e8a) ayy OWIBd3q Yorym ‘eruure| e anSoSC}??l/{}g
SU3 ISTIYD) 3y sem HISIBZEN] JO snsaf jey; PoSsayu0d yeys ysprur sy

9} UL 03 dSnewWOoIXE JS0UIR U999 sey 1 sawrny juadar synb 13U ., ua)
AHmsemar Aym,, suoseas urews 3} JO 3UO pUP ‘Us)jtim spm [agc?sog
oW, uaym,, Jo uonestpur 1S9Te3p 3y se | smaf oy, qqu 1JUod auru
“URLO[ Jus)sisuod ayy aas | sTeroyds Arerodwajuos Auew q;IM Suory
UOLBNYIS © YdoNs pajesss
HINYS sunaueyof ays jo ajry sy Ul UORBIYIS Y3 U0 Agguq Hz/\i.p 03 J;){lﬁ
pInom J ure8y ‘ssfessed [ejusiueioes A[snotaqo jsow éq; JO arnyeu [éa
-twatod auy 103 uosess U WIM YN0 Ut a1k am ‘sw 03 sieadde 31 ‘2191
(Z¥:21 29s) Lrununwos PUILIBYO[ 3u3 03Ul 332135 a1y ssoroe days ay
€3 10U pnom oym sueysiryy usimaf :andoZeudg sy pau;/ewaz ng
PoAdIaq Oym smaf se wayy jo swos 3urqusap /,’suex;éthj-ogdma
Pa1ed dnois e pauohusw [ uonnqIyuos s,umoig BUISASI’I.DSIp YA ’
Todso8 S, Ajumunos ey pue;smp'un 0} .qduxéue ue

[adoy | 19A9MOY ")s07 1 LI0M ATy

919P,, SIU 31 saqrid
oY se 10 SISI{IEUE SIUMO.IH jo oS ays £ 4 ar Sap }IBSLU!L{

TEWWINS uniq jo pury suy uj

$1998 dgsous ay £q [adsony HHNOA 93 jo asn 1ayey ayy woly usgy
°q UBd se ‘wsiisouny ojur gy 0 uonejsidiaiur mrayy pue 1od8g
oWl &8y syuauoddo, sy 1801 ussq sey soryza pue AZojop
PRIBURIOD-3335e1e ] € 1nq paydaooe uoaq sey A80]03s4;
-0[:(011°2) Y20nuy jo sngeud) WO Us3s ag ued §




anosimple banning from the Synagogue (see below).*
e ban may have been, the members of the Johannine
nity were expelled from the heritage of Israel

45 often arguced that John 9 reflects the drama of the Jewish-Christian
church subscquent to the decision of the Synagogue at Jamnia.® The
parents of the man born blind refused to answer the questions of the
Jewish authorities about how their son was given his sight “because
they were afraid of the Jews; for the Jews had already agreed that any-
one who confessed Jesus to be the Messiah would be put out of the
synagogue” (9:22). It is important to notice that the Greek behind the in-
nocuous English “be put out of the synagogue” is anocuvywyog yévntat.
This term is found only in the Fourth Gospel (see also 12:42 and 16:2).
When the man himself encounters the Jews, he claims: “If this man
were not from God, he could do nothing” (9:33), and he is “driven out”
(v. 34: €€€Batov avtov €5m). Once a link is made between this event re-
ported in John 9 and a decisive break between official Judaism and Jo-
hannine Christians (however local this breakdown might have been),
other passages in the gospel take on a new sense:

12:42: “Nevertheless many, even of the authorities, believed in him.
But because of the Pharisees they did not confess it, for fear that
they would be put out of the synagogue (Gnocuvéyoyot yévavtar).”

16:2: “They will put you out of the synagogues (drocuvaydyoue
romcovusty vpac). Indeed, an hour is coming when those who kill
you will think that by doing so they are offering worship to God.”

In both of these passages the term drocuvdyeyoc, found only in the
Fourth Gospel, again appears. Barnabas Lindars has described the

* See Judith M. Lieu, Image and Reality. The Jews in the World of the Christians
in the Second Century (Edinburgh: T & T Clark, 1996), for a positive assessment
of Jewish-Christian relationships in the second century. As the author ac-
knowledges, the book suffers from its being a study of Christian sources. What
the Jewish side of the debate looked like remains untold.

“ Bultmann, The Gospel of John 555, commenting on 16:2, puts it well: “The
period we are concerned with is that in which the Christian community is
forced to free itself from association with the Synagogues, and thus to abandon
the protection of a religio licita. 1t is a period which stretches approximately
from Paul to Justin, and one cannot pinpoint it any more exactly than that.”
The response of the Fourth Gospel to this situation is particularly clear in John
5-10. On this see Francis |. Moloney, Signs and Shadows. Reading John 5-12
(Minneapolis: Fortress, 1996).

¥ See, for example, |. Louis Martyn, History and Theology in the Fourth Gospel
{(2nd ed. Nashville: Abingdon, 1979) 24-62; Brown, John 1:380; Lindars, John 347.

When Is John Talking about Sacraments? 127

situation well when he claims that John “speaks of discipleship in
terms of the conditions with which his readers were familiar.”™ Lin.
dars accepted the link with the Birkat ha-minim. But however local the
breakdown between the Synagogue and the Johannine Christians may
have been, his words suit the situation.

It appears to me that a third criterion for determining sacramental
material in the Johannine gospel should be its polemical tone. The Jo-
hannine community wanted to make it clear that to believe in jesus
meant more than to believe that he was the Messiah. The members of
the synagogue who had come to believe that Jesus was the Messiah
(see 12:42) had to do more than rest within the comfort of their tradi-
tional customs and way of life. Belief in the Johannine Jesus called for
a crossing of the road from the synagogue through a public insertion
of oneself into a new community. The public gestures par excellence
would have been the reception of baptism as an “entry” into the com-
munity (see 3:5) and public participation in the eucharistic celebrationg
of the Johannine community (see 6:53-54). John W. Miller, in an unpub-
lished Princeton doctoral dissertation, has put it well:

The observance of baptism and eucharist suggest a worshiping commu-
nity sharing in a cultic life. In view of John's understanding of the unity
of the Church as a visible unity and his criticism of secret disciplcs, itis
likely that the sacraments were important as a means by which belicvers
identified themselves with the visible community of the Church

What a generation of scholars has taken as anti-docetic becausc of ity
polemical tone is not “anti” anything. It is an aggressive affirmation of
the communitarian nature of the Johannine church, and the crucial role
that baptism and Eucharist played in that community.”

5! Lindars, John 347.

"2 See David Rensberger, Johannine Faith and Liberating Comnunity (Philadcl-
phia: Westminster, 1988) 26-27. ‘

> John W. Miller, The Concept of the Church in the Gospel accordiing to Jolin (Diss,
Princeton, 1976) 103. See also p. 98. Miller's suggestion, which | have doval-
oped here, needs more attention in this discussion,

™ The opposite suggestion has been made by Kikuo Matsunaga, “Is John's
Gospel Anti-Sacramental?” NTS 27 (1980-81) 516-24. Matsunaga also bases his
contribution on the recent suggestions of Brown and Martvn, e argues that
the Fourth Evangelist has eliminated certain synoptic passaé;vs (the Iv:mhsm ol
lesus and the words of institution) in a spiritualizing process. Fle did s wo
that the “dropouts” from the Johannine community would sce that, above all
they should have been primarily committed to the high christology doey cloped
within the community and the subsequent “Word” of Jesus. I is » question of
st things first, but not of anti-sacramentalism.
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130 The Gospel of John

their eucharistic celebrations. The Eucharist, for the Johannine commu-
nity, was the presence of the absent one

The same technique is used in 19:34. The Passion account has culmi-
nated with the exaltation of Jesus as King on his cross (19:17-21). There
he has founded his Church (19:25-27) and brought to perfection the
task his Father had given him (19:28-30). That is the Johannine under-
standing of a past event, but how is it to become part of the experience
of the Church now? The answer is found in 19:34 as the blood and
water, the life-giving sacraments of Eucharist and baptism, are de-
scribed as flowing down upon the nascent Church from the King lifted
up on his throne.* It is in the sacraments of baptism and Eucharist that
the Johannine church can find the presence of the absent one.

My reflections have already been lengthy, yet they remain an initial
sketch of what could and should be said. I have limited most of my
testing of these last two criteria to the universally accepted sacramen-
tal passages of 3:5, 6:51¢-58, and 19:34. It is better to start with estab-
lished material, to test the criteria there, and then move into areas that
are not quite so clear . . . but that will be a task to be faced on some
other occasion.®

' On this see Moloney, Sen of Man 87-107; idem, “John 6 and the Celebration
of the Hucharist,” DRew 93 (1975) 243-51.

* See Edward Malatesta, “Blood and Water from the Pierced Side of Christ,”
in Tragan, ed., Segni ¢ Sacramenti nel Vangelo di Giovanni 164-81. This is a well-
documented study with a fine appendix on the patristic use of John 19:34 (see
our second criterion) on pp. 179-81.

» This is a method advocated some yvears ago by Schnackenburg, “Die Sak-
ramente im Johannesevangelium,” 235-54 (see n. 34 above). Since writing the
above 1 have pursued this agenda in a number of Johannine studies. See espe-
ctally Belief in the Word. Reading John 1-4 (Minneapolis: Fortress, 1993); Signs
and Shadotes (1996); Glory riot Dishonor (1998); The Gospel of John (1998).

JoHN 18:15-27:
A JOHANNINE VIEW OF THE CHURCH

The internal logic of John 18:15-27 has long been a problem. Why are
the three denials of Peter (John 18:15-18 and 25-27) separated by the re-
port of the Jewish interrogation of Jesus by Annas (18:17-24)? Mark
and Matthew both report Peter’s arrival at the house of Caiaphas
(Mark 14:53-54; Matt 26:57-58) before Jesus' Jewish interrogation by
Caiaphas (Mark 14:55-65; Matt 26:59-68). There is no mention of
Annas, who was not the high priest,’ and once they come to the report
of Peter’s denials all three are told in sequence (Mark 14:66-72; Matt

' On the historical problems involved in the author’s use of Annas vather
than Caiaphas see C. K. Barrett, The Gospel according to St John (2nd ed. London:
S.P.C.K., 1978) 524-25. For M. W. G. Stibbe, John as Storyteller. Narrative Crifi-
cism and the Fourth Gospel. SNTSMS 73 (Cambridge: Cambridge University
Press, 1992) 173, the trial before Annas is historical, coming directly from the
witness of Lazarus, the Beloved Disciple. Better is Barrett's conclusion: “it is
difficult to resist the conclusion that the trial narratives have been rewritten
by John in order to bring out what, in his opinion, were the points al issuc”
(St John 525). See also Barnabas Lindars, The Gospel of John. NCB (London:
Oliphants, 1972) 544—47. However, on the continuing use of apytepeug for for-
mer high priests see Raymond E. Brown, The Gospel According to Jolni 2 vols
AB 29, 29a (New York: Doubleday, 1966-70) 2:820-21. For an exhaustive over
all discussion of the issue see idem, The Death of the Messiah. Fron Gellisennnie 1o
the Grave. A Commentary on the Passion Narratives in the Four Gospels 2 vols
ABRL (New York: Doubleday, 1994) 1:404-11.
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