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The preceding remarks hold good for all matters in
which Paul presents himself as passing on the tradi-
tional faith of the Church. Paul’s witness, however, is
especially important in regard to the Resurrection of
Christ, for the appearance to him of the risen Christ
was the occasion of his conversion to Christianity, and
the Resurrection itself occupies a central place in his
theology of Redemption (1 Cor 15.14, 17-18; Rom
4.24-25). Paul’s encounter with the risen Lord is re-
counted four times in the NT (Acts 9.19; 22.3-16;
26.9-18; Gal 1.11-17) with only minor variations. He
is far from considering this a mystical vision, but puts
it on a par with the appearances of the risen Savior
to the Apostles (1 Cor 15.1-9), and he even makes
it the basis for his claim (disputed by those who cpposed
his teaching on the Law and other matters) to be an
Apostle along with the others (1 Cor 9.1).

Paul did have visions; but he was careful to distin-
guish them from the truths on which he based his mes-
sage. In 2 Cor 12.1-6 one is left far from satisfied
regarding the manner of Paul's vision. In fact, Paul
said he did not know how it happened, and he could
not explain just what did happen. Regarding Christ’s
Resurrection, however, there is no difficulty: “I de-
livered to you first of all, what I also received, that
Christ died for our sins according to the Scriptures,
and that he was buried, and that he rose again the third
day, according to the Scriptures, and that he appeared
to Cephas, and after that to the Eleven. Then he was
seen by more than five hundred . . . and last of all
he was seen also by me” (1 Cor 15.3-8). :

Of special importance is the teaching set forth in
1 Corinthians ch. 15. In this passage Paul begins by
reminding his readers of the firmness of their belief in
the Resurrection of Christ and the reason for that firm-
ness: that it rested upon the testimony of a series of
witnesses, among whom Paul himself is numbered. In
15.3 Paul uses technical terms for the transmission of
tradition: “I have delivered [rapéduwxal to you . . .
what 1 also received [rapéraBov]. . . .° Hence, at the
time of the composition of this Epistle, St. Paul not
only taught the Resurrection of Christ as an assured
fact, but also he treated it as something that the Corin-
thians had held for some time as a basic element of
their faith; vain would be his preaching and vain their
faith if Christ had not risen—a suggestion he raised
only to reject emphatically. For Paul introduced Christ’s
Resurrection as an incontestable datum upon which to
base a conclusion, namely, the resurrection of the in-
dividual Christians, the real object of his teaching in
this passage. Paul’s remarks concerning the nature of
the resurrection of the individual Christians reveal
much concerning his understanding of the nature of
Christ’s Resurrection. The simile of the seed and the
plant (1 Cor 15.35-44) indicates the numerical con-
tinuity as well as the surpassing glory of the resurrected
body. When he speaks of a “spiritual body” (15.44),
this must be understood in terms of the Semitic thought
pattern and idiom, in which “spirit” does not suggest
immateriality, but power, glory, immortality, and other
divine attributes.
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2. THEOLOGY OF ( ¢ili575 RE Swdil EC

The meaning of the Resurrection has never been so
fully understood as during apostolic times, The Resur- .
rection was the source and the object of faith; the the-
ology of the time was a theology of the paschal mystery.
It is not the purpose of the present section to follow
the evolution of the early ideas and to determine what
is peculiar to each author of the NT but, in keeping
with the demands of theology, to endeavor by a proper
arrangement of the Scripture texts to grasp the very
mystery of the Resurrection. The elements of synthe-
sis furnished by Scripture are grouped under two main
heads.

RISEN CHRIST, UNIVERSAL SAVIOR

Some texts concern Christ constituted universal sav--
jor by the Resurrection (objective Redemption). They .
show in the Resurrection the fulfillment of eschatologi-:
cal *salvation and determine the relations between th
Resurrection and the death of Christ, between the.
Resurrection and the *Incarnation.

Resurrection and the Final Coming of the Kingdom
Jesus had announced the *kingdom of God, that i
the final advent of the dominion of God. He had taken:
the title of *Son of Man, which, in the evocation 0
Daniel ch. 7 and the connections that Jesus established
between this title and “the Day,” appears to be &8
eschatological title: it characterizes Jesus as the per
fecter of the world (Mt 10.23; 19.28; 25.31; 26.64
Mk 8.38; 13.26; Lk 11.29-32; 12.8-9, 40; 17.24, 26~
30; 18.8; 21.36). It is certain that, according to the
Synoptic tradition, the coming of the kingdom is €00
nected with “the coming” of Jesus [see K. H. Schdkli
Die Passion Jesuin der Verkiindigung des NT (Heide"
berg 1949) 199]. It would take place when the SU
of Man “would come” with power [R. Schnackenbt’s!
God's Rule and Kingdom, tr. J. Murray (New yo
1963) 177]. Between the kingdom and the Son of M
in His coming there exists a real identity, so muc
that the two terms, kingdom and Son of Man, ¢aft
interchanged (cf. Mk 8.39 and Mt 16.28; Lk 18.29 2
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se sudden appearance in the world constitutes the
Chatological coming of God are proper to Jesus in

- wcoming.” This final coming of the kingdom, which
,Hlslso that of the Son of Man, is already contained in
is & %% the miracles (Lk 10.18, 23-24; 11.20), and
ain that Jesus spoke of it as being very near

¢
igt js cert ;
3; Mk 8.38-39; 13.30; Lk 12.54-56; 22.16—

(Mt 10.2

8%n saying “But first he [the Son of Man] must suffer

many things a}nd be rejected by this generation” (Lk
17.25), He links the final coming (v.24) with His
Jeath, not as to something merely presupposed but by
aternal bond (see Mk 10.37-38; Lk 19.12, 15).
nouncement of the death and the Resurrection
Son of Man (Mk 8.31; 9.9-12, 30; 10.32-34)
pertains to the preaghi.ng of the eschatological k‘ing~
dom: it means that it is through death and then in a
Resurrection that Jesus will enter into the glory of the
kingdom (Lk 24.26, 46). Jesus thus fulfills the proph-
ecy of Daniel ch. 7 on the heavenly coming of the
Son of Man through that of the Suffering Servant.

The account of the Last Supper (see Lk 22.14-20)
is the summit and point of crystallization of the Syn-
optic thought on the kingdom: here this appears im-
minent (v.16-18, 29-30), like a meal, but one that
will be a pasch and a completed pasch (v.16), a repast
in the joy of a new world (Mk 14.25). In this nar-
rative, kingdom and Eucharist are placed in the same
perspective and thus receive mutual clarification one
from the other. In the light of the Eucharist, which
is image and mysterious realization of the kingdom, one
discovers that the nourishment of the eschatological
banquet is none other than Christ in His oblation for
the multitude. Here, then, again the kingdom is linked
with the Person of Jesus and His death pertains to the
mystery of this kingdom.

Before His Passion, Jesus said: “. . . hereafter you
shall see the Son of Man sitting on the right of the
Power and coming upon the clouds of heaven” (Mt
26.64). The reference to Daniel ch. 7 is evident, where
the advent of the Son of Man means the advent of an
eternal empire. The Son of Man “comes” henceforth
through death, into the glory (Lk 24.26) and the om-
nipotence (Mt 28.18) that in the eyes of the early Church
are synonyms for the coming of the kingdom (cf. Mk
10.37 and Mt 20.21; Mk 8.38 and 8.39; 1 Thes 2.12).

Unique Coming. Scripture does not say explicitly that
the kingdom has come in the Resurrection. But it is
cerfain that the coming was considered very near,
linked with death and identical with the coming of Jesus
in glory and power. It is also certain that primitive
thought knew only one coming of the kingdom, in the
one and final “coming” of Christ. The later transforma-
tion of “the coming” into a “return” and the notion
of successive *Parousias is not in keeping with early
thought and beclouds it. Theology has the right to con-
clude that the coming of the kingdom in which is the
eschatologjcal fullness of salvation is identical with the
Wystery of the Resurrection.
th For St. John, more explicitly than for the Synoptics,

© Hour of Christ is at the same time that of His

assion and that of His final consummation (12.31-32;
¢f. 5.25 and 17.1-3).

e t is significant that after the Resurrection the Apos-

S no longer announced the kingdom to come, but
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the risen Christ. The Resurrection is considered as the
advent of salvation; it forms the principal object (Acts
2.22-36; 4.8—12), indeed the only object (4.33), of the
message of salvation. It is no longer the preparation
for eschatological events (Acts 17.315 1 Thes 1.10),
but the termination of history (Acts 13.32-33), the
final accomplishment (13.34) of every promise of sal-
vation (13.32; 26.6, 22-23) from that made fo Abra-
ham (3.25-26) to that made to David (2.31). The
coming of the Son of Man is henceforth a reality (7.55~
56). Jesus has become the Messiah-Lord (2.36), ele«
vated to the throne of David (2.30-31), at the right
hand of God (2.33-34). All salvation is in Him (4.11~
12).

Kyrios and Pleroma. The characteristic title of the
risen Christ is that of Kyrios (Lord). It was given to
Christ with the same meaning it had when applied
to God (Phil 2.9; Jn 20.28) in the fullness of His
sovereignty. It is the Resurrection that has established
Jesus in this Lordship (Acts 2.24-36; Mt 28.18; Rom
10.9; Phil 2.9-11). In view of the realism the Semites
attached to the name, the granting of the sovereign
Name means that the Resurrection was not merely a
vivification but rather a divinization, the total assump-
tion of the man Jesus in God and in His attributes (see
St. Ambrose, De excessu fratris sui Satyri 2.91, CSEL
73:299; ST 3a, 55.2). Such an affirmation contains an
unfathomable mystery that justifies the most surprising
assertions of the NT on the risen Christ’s manner of
being and acting.

It seems also that St. Paul was thinking of the
Resurrection and not of the Incarnation in the be-
ginning when he said that “it has pleased God the
Father to make dwell in him the fullness” (Col 1.19),
to make it dwell there “bodily” (Col 2.9), that is, it
seems, in the body of the risen Christ [see L. Cerfaux,
Chyrist in the Theology of St. Paul, tr. G. Webb and A.
Walker (New York 1959) 4271 The term fullness
(mMjpopas pleroma), borrowed here from popularized
Stoicism [see J. Dupont, Grosis (Bruges 1949) 453-
4761, designates the whole plenitude of being and of
creative and saving power that is in God and, through
God, in the world [see Theodori episcopi mopsuesteni
in ep. b. Pauli commentarii, ed. H. B. Swete (Cam-
bridge 1880 1:275-276}. This divine and cosmic to-
tality God was pleased to concenirate in Christ in
raising Him from the dead [see P. Benoit, “Corps, téte
et plérome dans les ép. de la captivité,” RevBibl 63
(1956) 31-44]. In this plenitude, Christ has become the
summit and term of creation, but also the root where
all begins (1 Cor 8.6; Col 1.16). For all men the end
and salvation consist in participating in this plenitude
(Col 2.9; Eph 1.23; 4.10, 13, 15).

This Lordship and plenitude make the Resurrection
the eschatological event. It has already been seen that
the power and the glory of the Lordship (Rom 1.4;
2, Thes 2.14) are eschatological attributes (1 Thes 2.12;
2 Thes 2.14). The divinization by the granting of the
Name and the universal acclamation of the Resurrected
(Phil 2.9~11) express the Parousia triumph of Christ.
The text of Is 45.23 used in Phil 2.10 to describe the
paschal exaltation describes in Rom 14.11 the last
judgment. The submission of the cosmic powers ob-
tained in the glorification of Christ (Eph 1.20-21) 1s,
according to 1 Cor 15.24-25, the effect of the final
triumph. Thus it is established that the Resurrection
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Fig. 4. “The Resurrection,” by the 15th-century Sienese painter called “The Master of the Osservanza.”

constitutes the advent of the kingdom of heaven that
Jesus bad announced as near.

Scripture, however, recognizes multiple effects,
ranged in time, of the unique Parousia—coming with
Faster; in the Church (Jn 14.18-20); coming mani-
fested by the destruction of Jerusalem, of the adversary
who is already at work in Paul’s time (2 Thes 2.6-8);
etc. The theologian concludes from this that the final
mystery, already realized in all its power in the sole
Person of Christ, ought henceforth to be communicated
to the Church and imposed on the world.

Spirit-Flesh Antithesis. The difference between the
new being of Christ and His earthly being is expressed
in the antithesis Spirit and flesh. The Spirit is the heav-
enly reality (Jn 3.3-5; 1 Cor 2.12; 1 Pt 1.12); in it
resides the sanctity and power of God (Lk 1.35; Acts
1.8; 10.38; Rom 15.13, 19; I Thes 1.5); it is the vivi-
fying “glory” of God, while carnal man deprived of
the Spirit is said to be “deprived of the glory of God”
(Rom 3.23). Glory, strength, Spirit are associated in
many texts (see 1 Cor 15.43-45) and constitute one
and the same reality. All that which defines God {power,
life, holiness, spirituality (Jn 4.24), love] is proper to
the Spirit: it is the expression of the divine transcen-
dence and, for man, the gift of the Spirit is eschatologi-
cal salvation (Rom 8.11, 23; Eph 1.13-14). The flesh,

on the contrary, denotes man in an existence closed to
God, deprived of the Spirit, a stranger to the kingdom
(1 Cor 15.50).

Christ, then, who had lived according to the flesh

(Rom 1.3) and “died by the flesh” and by its weakpeSS, :
God has raised up by the power that is the Spirit 2
Cor 13.4; 1 Pt 3.18; Rom 8.11), by His glory (Rom :

6.4) that is the Spirit. The divine resuscitating action
is the total effusion of the Spirit, into which Christ wa$
entirely transformed to the point of becoming HimSe_f
“a vivifying spirit” (1 Cor 15.45), in some way identl*
fied with the Spirit: “Now the Lord is the spirit” (2
Cor 3.17). Not that Christ, in the eyes of St. Paul,
would henceforth be an ethereal impersonal substanc®
as a liberal exegesis has claimed. It is the same Christ
previously asleep in death, who has “been awakeneC
(cf. Greek of Rom 4.25) and who “arose agal®
(évdoracis). But the Spirit has communicated to Christ
His own manner of divine being, and that is 2 p'rqg
found mystery. In the context of 2 Cor 3.17, the SP!
was opposed to a written document (ypduua), that %

. . LS €S
to the ancient economy, devoid of vivifying substanc ,,

(2 Cor 3.6); Christ who “is the spirit” is presef_lte

because of this as the concentration of all the vivifyite
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ected by the body. Here is found the reaffirmation
¢ assumption of Christ in God, that “the plenitude”
Him, that He has become the total and final reality;
ith-a more immediate reference to the salvation
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of th
is in
£ men, f(?r th(f, Spirit is communication (2 Cor 13.1%)
and sanctification (.2.T1'1e5 2.13; 1 'Cor 6.11). In this
christ_spirit, the vivifying action is essential to His
beings he is the “vivifying spirit” (1 Cor 15.45), the
Communicative fullness (2 Cor 3.18). The unique ef-
fusion of the Spirit, concentrated on Christ, ought to
reach all men, as the Resurrection of Christ was for
them (2 Cor 5.15).

According to St. John, the gift of the Spirit depends
on the exaltation of Jesus (7.39; 16.7); for, on the one
hand, the Spirit is the reality from on high (3.3, 5),
and, on the other, it is the corporal humanity of Jesus
that is the means of communion with celestial reality
(the body is the rock from which springs forth the
water of the Spirit, 7.37-39; the bread of heavenly
life, 6.51; the temple of the NT, 2.21). It was neces-
sary that Jesus, even in the body, be exalted in the
Father that from His immolated and celestial body
there might spring forth the waters of the Spirit (see
7.37-39; 19.34 and 20.22). On Easter, He gave the
Spirit (20.22).

Relationship between the Death and Resurrection.
The glory of Christ is linked with His death by a neces-
sary bond: it is the end of a movement accomplished
in His death. St. Luke speaks of a departure (Lk 9.31),
of a taking up (9.51) to God; the Resurrection is the
purpose of the death (24.26; Jn 10.17). For St. John,
the death is a passage (Jn 13.1, 3; 14.12; 16.5, 10,
28), a lifting up above the earth (3.14; 12.32), an
ascension into heaven (3.13; 6.63; Ap 12.5). This as-
cension is not local, it is a transformation. St. John
mentions the points of departure and arrival: Jesus
passed “from this world to the Father” (13.1). During
His earthly existence, Jesus became adapted to this
world, deprived of His glory (17.5), and, because of
this, far removed from the Father. By His death, He
entered into the bosom of His Father (13.32), into His
glorious sanctity (17.1, 5, 19). The redeeming death
is essentially divine exaltation of Jesus.

Justification. St. Paul points out that the earthly ex-
istence of Jesus was in relation to sin. For this was an
existence according to the flesh (Rom 1.3); and the
flesh, closed to the spirit (Gal 5.17) and therefore to
the vivifying holiness of God, is for this reason “a
flesh of sin” (Rom 8.3) and of death (Rom 7.24).
Although of a divine condition, Christ had been a man
like others (Phil 2.7), subject to slavery (Phil 2.7),
t9 that of the Law (Gal 4.4), in a flesh like to that of
8in (Rom 8.3). “Made sin for us” (2 Cor 5.21) because
of His flesh, He needed the holiness of the Spirit in
Which man is “justified” (1 Tm 3.16). His death was
a death to the flesh, to sin (Rom 6.10), and to the Law
(Se‘? Gal 2.19), because through it He entered into the
holiness and power of the Spirit (Rom 1.4). The re-
deef_ning act constitutes a process of justification in

Tist as well as of divinization (Rom 6.10).

Sacrifice. Considered as a sacrifice, Redemption ap-
Pears as a giving by Christ of Himself (Eph 5.2). The
thpxstle to the Hebrews sees this giving as a movement
¢ At carries Christ from the earthly sphere (9.11-12)

fough the veil of His flesh (10.20) into the divine
Sanctuary, His entrance into the sanctuary and His sit-
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ting at the right hand of God (12.2) expresses a
divinizing transformation that the Epistle calls “the
consummation” (2.10; 5.9). According to Jn 17.19,
the sacrifice is a “sanctification,” which transfers the
victim from a profane existence into divine holiness.
The glorification, then, pertains to the sacrifice: it is
its result, the acceptance in God of the victim offered
in death. It ought to be concluded that death for Christ
constituted the entrance into total communion with
God.

Summary. Consequently, the death is essentially re-
lated to the glorification, without which it would have
no redemptive meaning, nor be a sacrifice; for a giving
does not exist if it is not accepted, and a movement
without a term is inconceivable. One understands,
therefore, 1 Cor 15.17, “If Christ has not risen . . .
you are still in your sins.”

Salvation was a personal drama with Christ. The
effect of His death, the total object of His merit, was
His Resurrection. It was He who, thanks to His death,
was “saved from death” (Heb 5.7). For others, the
death of Christ is advantageous because of the glory
to which it leads (Heb 2.9; 5.9). ;

Redemptive merit is not understood according to the
law of do ut des, but (cf. St. Thomas, De ver. 29.7)
as the physical and moral disposition to receive the
gift of God. The death was total submission (Phil 2.8;
Rom 5.19), complete disponibility for the divine pleni-
tude; the purpose of the sufferings was to prepare this
receptivity (Heb 2.10; 5.8). Thus the merit is in the
death (Phil 2.9; Heb 2.9), and the Resurrection is the
divine gift that corresponds to this receptivity. That
is why, even in St. John (Jn 12.28; 13.32; 17.1), the
Resurrection is almost always the work of the Father.

The redemptive act was not a gift offered to God
to appease Him. Since He is love, God took the initia-
tive in saving (Jn 3.16; Eph 1.9). It is Jesus who wel-
comed the gift of God. Even if the sacrifice was a giv-
ing, it was a giving of self, that is, acceptance of the
dominion of God. For sin means opposition to God,
the refusal of His saving justice (Rom 10.3); the sinner
is characterized by his withdrawal (Lk 15.4-20) and
by the absence of God’s glory in him (Rom 3.23). See
S. Lyonnet, De peccato et redemptione, v.1, De notione
peccati (Rome 1957) 81-82, 90. Christ satisfied di-
vine justice, offended by the refusal to receive it, when
He allowed Himself to be filled with it to the point of
“becoming justice” (1 Cor 1.30). Expiation does not
consist of compensatory suffering; according to Scrip-
ture, it is God who expiates, that is, wipes out sin [L.
Moraldi, Espiazione sacrificale e riti espiatori nell am-
biente biblico e nell AT (Rome 1956) 265-266]. The
Spirit of the Resurrection is the expiation of the sins
of the world; He frees the flesh of sin (Jn 1.29 and
20.22--23).

In a theological system where Redemption is under-
stood as a gift of infinite value made by Christ in com-
pensation for offenses, the death is not necessary; it
is even declared useless, since every action of Christ is
of infinite value. If, because of scriptural evidence, one
attributes salvation to death, it is not so much to death
itself as to the circumstances that preceded it (suffering,
etc.). In paschal theology, the death appears necessary,
in keeping with Sacred Scripture; for salvation is God
who gives Himself, and it is by death that Christ opened
Himself to this infinite gift.
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Relationship between the Resurrection and Incarna-
tion. To say that the death was an entrance into total
communion with God is to affirm that the Incarnation
began in Christ a history whose termination was the
Resurrection. The glory pertains to the definition of
the Incarnation (Jn 1.14); now, although Christ ex-
perienced passing glorification on earth (2.11; 11.4),
only the Hour brought Him the glory that was His
(17.1-5). The definition of the Incarnation given in
10.36 comprises two elements: the consecration by
which Jesus is in God, and the mission that brought
Him among men.

Now according to 17.19, it is by death that Christ
is consecrated in God; for, if by an initial consecration
He is already in heaven, one with the Father (3.13;
10.30, 38), He must, nevertheless, still go to the Father
(14.12) and ascend into heaven (6.63). On earth He
is not then in His full truth, which is to be: “the Son
in the bosom of the Father” (1.18).

As regards the mission: it is simultaneously to the
world and to the death in which He is lifted up that, ac-
cording to 3.14—16, Christ is delivered up. His coming
includes a departure: “I go away and I come” (14.28).
He goes away in order to come.

In the same manner, the effects of salvation, proper
to the Incarnation, are produced only in glory: by the
Incarnation Jesus is the light that gives life to the
faithful (8.12), but in His exaltation (3.14-15; 8.28;
17.1-3); by the Incarnation, He is the living font, bread
from heaven, resurrection of the dead, but in His exalta-
tion (cf. 4.14 and 7.37-39; 6.33 and 6.63—-64; 11.25
and 17.1-3). Scripture recognizes therefore a develop-
ment of the mystery of the Incarnation in Christ.

St. Paul says in turn that Christ “was constituted
Son of God in power by the resurrection” (Rom 1.4);
the resurrecting act of the Father is a divine generation
(Acts 13.33). The Epistle to the Hebrews calls Christ
Son of God, high priest according to the order of
Melchisedec; it sees Him in His “consummation” (glori-
fication) . The affirmations of the Epistle to the Hebrews
about the Incarnation concern in general Christ glori-
fied (cf. 5.5-6 and 5.9-10; 6.20).

It is therefore in the history of the Incarnation that
Redemption was achieved: salvation is communion with
God, by divine Incarnation, realized in its plenitude
in the Resurrection. It would be the duty of theology
to define this real progress of the Incarnation, in such
.a way that the truth of the divinity of Christ on earth
would in no way be weakened.

Resurrection and Death Eternal Realities. Although
because of its circumstances (empty tomb, apparitions,
etc.) the Resurrection was included in history (Denz
3436; cf. 1 Cor 15.4), it is in itself an eschatological
fact that remains ever present. For it is an action of
divine plenitude [the granting of the Name (Phil. 2.9),
of the pleroma (Col 1.19; 2.9)1; it is the final consum-
mation (Heb 2.10; 5.9), and therefore eternal. The
texts that show in the Resurrection the blossoming of
the divine filiation permit the theologian to understand
Acts 13.33 in the deepest sense: “He has raised up
Jesus, as it is written . . . “Thou art my Son, this day
have I begotten thee.” ” The Resurrection proceeds from
the mystery of the eternal generation. Thus it is made
clear that every follower who is united in Christ is
“raised up with” Him (Col 2.12-13; Eph 2.5-6). For
he is united to Him the moment the Father engenders

Him; he becomes a new creature (2 Cor 4.16; 5.17; Co}
3.10), he is born (Ti 3.5), because Christ, to whom he
is united, is placed at the original point of His newness,
in the filial beginning that is the Resurrection.

To this permanent vivification by God there cor-
responds a simultaneous permanence of the death. For
St. John, the term for “the exaltation above the earth”
is the cross (12.32-33; 3.14); this is the eternal place
of glorification [W. Thiising, Die Erhéhung und Ver.
herrlichung Jesu im Johannesevangelium (Miinster
1960) 31-33]. It is then in death that Christ is glori-
fied. The Hour when Christ’s destiny is accomplished
is simultaneously death and glorification. The death is
the moment of plenitude when “all is consummated”
(19.30). In 19.31-37 the image of the eternal Christ
is presented. He is pierced through (v.37; 20.27), the
lamb of which no bone is broken—for He is upright
in death (Ap 5.6)—mnevertheless, a lamb forever im-
molated (ibid.). From His side flow together the blood
of immolation and the water, symbol of the Spirit of
glory (Jn 7.37-39). It is thus that He will be eternally
seen (19.37; Ap 1.7; 5.6). Never has Christ been healed
of His mortal wounds (Jn 20.20, 27); the faithful steep
their garments in His blood (Ap 7.14), receive the
sprinkling of His blood (Heb 12.24; 1 Pt 1.2). In the
narrative of the Last Supper, the heavenly banquet,
celebrated in the joy of a new wine, is illustrated by the
Bucharist, where the immolated Christ is offered as
food. Heb 8.1-5 supposes an eternal sacrifice. Accord-
ing to St. Paul, whoever enters intoc communion with
Christ dies with Him (Rom 6.3) and also “rises with”
Him. All this proves that death is integrated into the
glory of Christ.

The perdurance of the death is expiained by the con-
nection of the death to the Resurrection. The death is
meritorious of glory, disponibility in relation to the
divine plenitude; it is a gift made to God at the moment
that this giving becomes a reality, that is, in God’s
glorifying acceptance of it; it is the end of Christ’s
carnal state through its transformation into the spiritual
state. That is why it does not precede, in time, glorifica-
tion but coincides with it (first of all with the glorifica-
tion of His soul, into which His body is then drawn).
Now the glorification is a permanent actuality; it there-
fore maintains Christ in the redemptive death with -
which it coincides, in His disponibility for glory, at
the summit of His giving,

Fullness of Incarnation. The paschal mystery is if
every sense the fullness of the Incarnation. Even in His
corporal humanity, Christ is entirely begotten by the
Father; He is relation to the Father, situated as He 18
at the height of His offering; He is transformed into the
Spirit in which the divine attributes are expressed, and
even in His humanity He is the font of the Spirit (Jn
7.37-39). Because the death and Resurrection are the
affirmation of the divine filiation, it is there that Jesus .
is beloved of the Father (Jn 10.17); it is there (ACtS
13.33) or in the anticipation of the paschal mystery
(baptism, Transfiguration) that He is proclaimed t_he
beloved Son. It seems that the death was virtually 1
cluded in the Incarnation from the beginning; according
to Phil 2.7-8, it was the ultimate expression of th°
initial despoilment. For since this despoilment mea?
submission to God, it pertained to the Incarnation.
its end, but also, it seems, at its beginning, the Incarné”
tion is a mystery of death and glory.
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SaLvaTtioN COMMUNICATED TO MEN

In addition to the texts concerning Christ as con-
stituted universal savior by the Resurrection (objective
Redemption, treated above), there are other texts con-
cerning the integration of men into this principle of
salvation (subjective Redemption). Salvation is realized
in Christ alone, with whom it is identified (1 Cor 1.30);
men will not be saved except by communion with Christ
n this salvation. These texts show that the paschal
Christ has ‘become communicable to men, that the
Church is the Body of Christ in the paschal mystery,
that salvation is attained by means of communion with
the paschal mystery, that the eschatological realities
are the plenitude of communion with the paschal mys-
t:ry, and that all creation takes part in the paschal mys-

Ty.

.Christ Glorious in Condition of Communicating
‘lmsdf. The Resurrection that brought about salva-
Yon in Christ also puts this salvation at the disposal of
?en- V_Vhile remaining an individual being, Jesus hence-
th is continually communicating Himself. In the
agnogfic Gospels, He appears in His glorious coming

4 “corporative personality,” in the strongest sense

of the term; He contains in Himself the kingdom (cf.

Fig. 5. “The Resurrection,” historiated initial “R” in an English MS, ap. 1461 (MS Dighy 227, fol. 13r, detail).
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Mt 26.64 and Daniel ch. 7). The narrative of the Last
Supper shows this kingdom united in a paschal repast,
of which the Bucharistic communion is the Sacrament
on earth. Less explicit, the Acts of the Apostles says,
however, that Christ is risen for men and sent to men
(3.26; 26.23), that He has become the author of life
(3.15) and cornerstone of the house (4.11). According
to St. Paul, Christ was raised up for men (2 Cor 5.15),
“for our justification” (Rom 4.25), which seems to mean
that the resuscitative action of God was destined to
effect men’s salvation. Formerly limited by His body to
one race, Jesus became a universal being, capable of
uniting the multitude in Himself (Gal 3.28; Col 3.11),
a new Adam, father of eschatological humanity (1 Cor
15.45-49). His Lordship is ordered to the Church (Eph
1.22). The title Head comes to Christ through the Res-
urrection (Col 1.18) and refers to an organic bond
with the Church. The Spirit is communion; transforming
Christ, it makes Him “a life-giving spirit” (1 Cor
15.45), of which the essence is to give life.

According to St. John, Christ “comes” hereafter to
His disciples; He draws them to Himself in His exalta-
tion (Jn 12.32). Formerly a solitary grain, now a full
ear of wheat (12.24), He becomes the temple of the
new people (2.19-21). He is open to the faithful by
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His very being, just as the being of the Father is open
to the Son (14.20). His transcendence, which is ex-
pressed in the formula “I Am” is salutary in itself.
Ordinarily this divine name was coupled with a pred-
icate that emphasized its soteriological character: “I
Am the resurrection (11.25), the bread of life (6.35),
the true vine (15.1) .. ..” But it is in the lifting up
that this transcendency (8.28) and its salutary char-
acter are affirmed. It is then that Jesus is the bread
eaten (6.51, 63—64) and that the vine bears those fruits
in which the glory of God takes concrete form (cf.
15.5 and 8; 12.24-28). Henceforth His disciples are
His brothers, sons of His Father (20.17). The glorious
Christ is savior by His very being.

Church, Body of Christ Dead and Risen Again. The
resuscitating action of God that makes Christ commu-
nicable is thus creative of the Church. The latter is like
the space in which Christ exists and lives; it is filled
with Him (Eph 1.23; Col 2.9; 3.11), so much so that
it is identified with His risen humanity and is called
the “body of Christ.” The interpretation that sees in
1 Cor 12.12-13 (cf. Rom 6.3; Gal 3.27-28); 1 Cor
6.15-17; 10.16-17; and also Eph 1.23; 5.28-32 a union
identifying the faithful with the physical and “spiritual”
body. of Christ appears exegetically certain and is in
accord with patristic thinking, especially when it con-
siders the Church, as does St. Paul [1 Cor 10.16-17;
11.25: “this cup is the New Establishment (see Jer
31.31; Is 42.6; 49.8)] in the perspective of the Eu-
charist. It is the Spirit (Rom 8.9-10; 1 Cor 12.13) of
the Resurrection that integrates the faithful with the
Body of Christ, in one communion of being (Rom 6.5;
12.5; Gal 3.27-28) and of life (Rom 6.11,.23), which
St. Paul ordinarily designates by the phrase “in Christ”
or “Christ in us.” Having become one Body with Christ,
they are also “one spirit” (1 Cor 6.17) with Him who is
“spirit,” benefiting by the effusion of the Spirit that has
resuscitated Him. They are sons of Abraham through in-
corporation in his Offspring, inheriting His blessing
actualized in the Resurrection (Acts 3.25-26), which
is the Spirit (Gal 3.14). Thus salvation realized in
Christ becomes in turn personal for them.

This incorporation is also an association with the
salvation present in its actuality in Christ. The be-
liever is seized by the resuscitating action of God (Eph
2.5; Col 2.13). He is overcome by it in communion
with the very death of Christ (Rom 6.3—4; Col 2.12).
He communes with the redeeming act that historically
is placed in the time of Pontius Pilate and that he
encounters in its actuality in Christ glorified. While
distinguishing between objective and subjective Re-
demption, paschal theology considers the latter as a
communion with the former.

Christian existence is thus located in the mystery of
the Redemption (Rom 6.3-11; 8.17; 2 Cor 4.10-12;
Gal 2.19-20; Phil 3.10; 2 Tm 2.11); the Church is the
Body of Christ in the redemptive mystery.

Man saved is a new creature (2 Cor 5.17; Eph 2.15;
4.24) created in the Resurrection of Christ. This means
that he belongs to a new genus: a child of God (Gal
3.26-27) in Christ made “the Son of God by the Res-
urrection” (Rom 1.4), dead to the flesh (Rom 8.9) and
freed from sin (Rom 8.1), because he has been given
life in the Spirit (Rom 8.2). This also means that he is
a brand-new creature, in a fresh newness of being, his
newness being the opposite to his old self (Rom 6.4-6;

7.6). Christian by birth in the Spirit (Ti 3.5), who is
absolute newness and plenitude, he does not swerve
from what he is by his birth, as he is under the action
of God, who raised up Christ; he advances in this
newness (2 Cor 4.16) unto the day when he arrives at
adulthood by total birth, in the Resurrection of Christ,

The ethical situation of the believer is also new. In-
corporated in the risen Christ, he is freed from the
earthly Law and subjected to the source of the risen
life, the Spirit (Rom 7.1-6); this is the moral law of
the NT (Rom 8.2; St. Thomas Aquinas, In epist. ad
Rom. 8lect. 1; ST 1a2ae, 106.1). While containing both
the Mosaic and the natural law, this law is different:
contrary to the Mosaic Law, imposed from outside, it
is immanent in the faithful (Rom 5.5); contrary to the
law of nature, it is transcendent, being the holiness of
God; contrary to both one and the other, it is a law of
evolution, of a physical supernatural transformation, for
it is a law of resurrection in the death of the flesh (Rom
6.2--5; Col 3.1-4). The moral effort roused by the Spirit
of the Resurrection (Rom 8.13; Gal 5.16) seeks to
extend through “the earthly members” the muysterious
transformation realized in Baptism (Col 3.1-5) and
prepares the final resurrection (Rom 6.2-8). Before
being an obligation, this law is a salutary gift; it is
therefore beatifying in itself. Since it is the Holy Spirit,
it is the love and power of God; that is why moral
effort is not the affirmation of man but his gift of self
and acquiescence with the resuscitating action of God.
Charity is the adequate expression of this law; it ex-
presses communion with Christ in one Body, death to
selfish flesh, the life of the Spirit of love. It is “the
new commandment,” i.e., eschatological, “the law of
Christ,” who, in death to Himself, has been given to
God for the muititude in the love of the Spirit (see
CHRISTIAN LAW). ’

Means of Commumion with Paschal Mystery. To give
to men the salvation that exists in Him, Christ has
created means of communion with the paschal mystery.

The Apostles are created as such in the paschal mys-
tery (Jn 17.19; 20.21-22; Gal 1.1); they are sent forth

from the time Christ is glorified (Mt 28.18-19; Lk
24.46-47), and filled with the Spirit (Acts 1.8; In
20.22; cf. 7.37-39), they proclaim the risen Christ
(Acts 1.22; 2.32; 4.33) and His death (1 Cor 1.23)-
While Christ, preeminent Apostle (Heb 3.1), is no
longer connaturally present in the world (cf. Acts
10.41), precisely from the moment of His essential
sending through His Resurrection (Acts 3.26; 26.23),
the Apostles become by their word and their person the -
organs of His presence in the world and of His contact
in the death and Resurrection (2 Cor 4.6-12; 13.4)
Through them, men enter into communion with Christ
dead and risen again (Rom 10.8-10; 2 Cor 2.15-16
Col 1.25-29).

All the Sacraments draw their strength from the Pasd
chal mystery [Vatican 11, Constitution on the Sacr®
Liturgy 61; ActApS 56 (1964) 116-117]. The 'thO
Sacraments of which Scripture speaks more eXpﬁC‘ﬂy
Baptism and the Holy Eucharist, sanctify insofal a8
they are means of communion with Christ in Hi‘S pas
chal mystery. By Baptism man submits to the actiol o
the Spirit (1 Cor 6.11), of whom the water i 1
symbol (Is 32.15; 44.3—4; Jn 3.5; Ti 3.5). This Splf9~
is given in union with Christ (cf. Jn 9.7 and 7372
in one Body (Rom 6.3, 5; Gal 3.27; 1 Cor 12.13) a#
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participation in His Resurrection in one same death
bé’om 6.3-11; Col 2.11-13; the sprinkling of His blood,
gokeﬂ of in 1 Pt 1.2 and Heb 10.22 is related to
Baptism‘)- o )

The Fucharist is, from all evidence, paschal commu-
pion. The faithful eat the body of Christ and turn into
4 (1 Cor 10.16-17). This body is immolated (1 Cor
11.24-26; Jn 6.52) but also glorified in the Spirit (a
spiritual food, 1 Cor .10.3—4; In §.6§—64), every sac-
rificial repast. supposing the' preliminary “sz.lnctiﬁ@-
tion” of the victim. Since Christ, because of His glorifi-
cation, continues in an enduring way in the supreme
moment of His sacrifice (for His death coincides with
this always actual glorification and is eternalized by it),
the Fucharistic celebration is the very sacrifice of Christ,
the unique sacrifice, made sacramentally present to the
Church. Thus the Church, which communicates with
the body of Christ, becomes itself the Body of Christ
in His sacrifice.

These Sacraments, and especially the Eucharist,
which, as Sacrament of the kingdom, throws light on
all Christian reality, place before the theologian the
question of whether all the Sacraments do not act ex-
cept as means of communion in the paschal mystery.
The remission of sin, for example, is achieved, accord-
ing to Scripture, not by the application of the merits of
Christ (with application understood in a juridic sense),
but by communion with Him in His death and Res-
urrection.

Man engages himself by faith in the paschal mystery
that is offered to him by means of the Apostles and the
Sacraments. The object of faith is not in the first place
a complex of doctrines but rather God, who has raised
up Jesus for men (Rom 4.24; 10.9; Col 2.12; 1 Pt 1.21),
and the risen Christ, in whom is revealed (Jn 17.1-3;
Col 1.15) this God who saves. As regards the doctrinal
complex, it is developed by reflection on the paschal
mystery in which it is contained [cf. O. Cullmann, Les
Premi¢res confessions de foi chrétiennes (Paris 1948) 1.
The believer confesses that “Jesus is Kyrios” (Rom
10.9; 1 Cor 12.3; Phil 2.11). Christ, in His Resurrec-
tion, is so truly the essential object of faith that if the
Resurrection had not taken place faith would be with-
out content and efficacy (1 Cor 15.14); its efficacy
stems from its content, and the latter is the Resurrection
that justifies men (Rom 4.24-25). The believer says
ves to God, who reveals Himself by resuscitating Christ
for men, and thus submits to the action of God, who
Taises him up with Christ (Col 2.12) in the death of
the flesh (Phil 3.8-11). Faith is itself the effect of
this glory (cf. Jn 3.14-16 and 12.32) that justifies men
(Rom 4.25 ), making believers of them.

This assent to salvation is continued by moral effort.

¢ ultimate means of receiving strength from the Res-
Wrection are, according to St. Paul, weakness (2 Cor
12,9y, suffering (2 Cor 4.10-12), and death (2 Tm
2.11). The faithful die with Christ (2 Tm 2.11), “leav-
Ing the world for God” (St. Ignatius of Antioch, Rom.
22, cf. 6.1; FathCh 109, 110),

Full Realization in the Church of Paschal Mystery.
At the Parousia, the Church will participate in the full-
ness of salvation realized in the Resurrection of Christ
(2 Thes 2.14). The difference between Easter and the
tar()usia is not to be found in Christ, to- whose power

¢ latter adds nothing, but in the Church, for which

aster was a beginning and a hope, and the Parousia
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the full realization. All eschatological events are to be
found ontologically in the mystery of the Resurrection.

Resurrection of the Faithful. Constituting the inev-
itable consequence of the resuscitating action of God
in Christ is the resurrection of the faithful. The glory
of Christ has such necessary ecclesial dimensions that
to deny the resurrection of the faithful would be to
deny that of Christ (1 Cor 15.13). The glorification
of the faithful does not demand a new display of power:
they are risen by *incorporation in Christ (Rom 6.5),
“together with” Him (2 Tm 2.11). For the resuscitating
intervention of God is unique and applies to Christ. In
Baptism, the faithful have been “resuscitated with” by
an initial gift of the Spirit that calls for the complete
gift, the Redemption of the body (Rom 8.11, 23; Eph
1.13-14). Now they are subjected according to their
whole being to the “power [that effects] the resurrection
of Christ” (Phil 3.10), absorbed in the eschatological
mystery.

With the resurrection of the faithful, the action of
God in Christ has attained its effects. For the end of
this action is the salvation of the Church (Rom 4.25;
2 Cor 5.15; Eph 1.18-23). This salvation, then, is
henceforth complete: the filiation is perfect (Rom
8.19, 23); formerly hindered by the body (1 Cor
15.50), the sons have entered into their heritage; the
Church realizes in perfection its definition as the Body
of Christ, the repository of His riches (Eph 1.23; cf.
4.13). By His victory over “the last enemy,” death,
Christ bas imposed His dominion on the entire world
(1 Cor 15.25-26).

Cosmic Unity. The other effects of the Parousia are
obtained by this resuscitating action that bestows final
salvation on the faithful. The material universe is freed
from “corruption,” thanks to the “revelation of the
sons of God,” for its Fall was in man, and its Redemp-
tion comnsists in enjoyment of the “liberty of the glory
of the children of God” (Rom 8.19-22). The harmful
Powers have been overcome (1 Cor 15.24), for it was
in men and their universe incompletely saved that these
Powers were able to set themselves against the Lord-
ship of Christ. In Christ, cosmic unity (Col 1.20) and
submission of the Powers (Eph 1.21-22) were already
realized; they remained incomplete, however, because
the resurrection of the Church was not achieved. The
Church is, with Christ, the crucible of the eschatological
transformation of the world; the Parousia that deter-
mines the destiny of the world is the paschal mystery
totally communicated to the Church.

Judgment. It seems that the last judgment should be
included in this ultimate saving intervention of God.
This judgment had been announced as an event to be
realized at the coming of Christ (Mt 3.11-12). Several
texts suggest or affirm that it was pronounced in the
coming of Christ, which is nothing else than His glorifi-
cation. In Mt 26.64, Jesus announces His glorification
while evoking Daniel ch. 7 and Ps 109(110).1, where
the judgment of God is described; Acts (10.41-42;
17.31) brings the Resurrection of Jesus and the final
judgment together; for John (12.31) Jesus’ Hour is
that of His exaltation and last judgment. In fact, accord-
ing to Scripture, the *justice of God is His holiness and
saving power (in the NT it is, in the final analysis,
the Holy Spirit Himself who is holiness and saving
power); it does not operate according to legal pro-
cedure but by creating justice, that is, by creating salva-
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tion in men. In the Resurrection, all the justifying
power of God has burst forth, so that “justified in the
Spirit” (1 Tm 3.16), Christ Himself becomes the jus-
tice of God (1 Cor 1.30). Henceforth the justice of
God is also exerted over other men: it makes them
just in their union with Christ (Rom 3.21-26; 8.1). It
is exerted at the present time (Rom 3.21), but the full-
ness of this salvation is reserved for the end (Gal 5.5).
It is exerted by vivification, as in Christ; the believer
is always judged by passing from death to life (Jn
5.24). That is why St. John does not separate justifying
power from the vivifying power of Christ (5.21-29).
According to St. Paul, the justice of the Day effects
final salvation (Gal 5.5) that, as is known, is identical
with the Resurrection. To account for these elements
(the last judgment realized in the glorification of Christ,
the vivifying effect of justice, the saving character of
the Day for the faithful), theology does not look upon
the judgment of the faithful as if it were a human trial,
theology situates it in the justifying action of God, who
raises up the dead together with Christ (see JUDGMENT,
DIVINE).

Punishment and Reward. Those who have “rebelled
against justice” (Rom 10.3) are condemned by this
justice of salvation—by being excluded from justice,
from the Spirit, and from the kingdom (cf. Gal 6.8;
1 Cor 15.50). This condemnation is not merely priva-
tion; the Lord has subdued all with His power (1 Cor
15.25; 2 Thes 1.8-9)}, leading the world toward its end,
the risen Christ (cf. Col 1.16, 20). It is in His redeem-
ing Lordship, in the power of His saving Resurrection
(ST 3a, 56.1 ad 3), as Son of Man (Jn 5.27) who has
no power of condemnation (Jn 3.17; 12.47), that Christ
raises up those “who have done evil” (Jn 5.29). For
them the effect of the supreme action of salvation will
be a resurrection of damnation (Jn 5.29; cf. Dn 12.2):
opposed to the salvation of which they will nevertheless
be created by the resuscitating power of Christ, they
will exist in total contradiction to their own being. Thus
hell would appear to be an effect of the salvific power
of the risen Christ and of the refusal set against this
power.

The theology of heaven ought to be developed be-
ginning with the notion of the kingdom. The latter is

Fig. 6. “Resurrection,” cast aluminum sculpture by the American sculptor Peter Lupori, 1955,
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srsonal reality to Christ, who did not enter there
s into 2 place; His entry into heaven is identical with
His gloriﬁcat.ion. 'Men’s heaven is in Christ glorified.
They enter into it through the paschal communion.
Thus the kingdom appears in the narrative of the Last
Supper: & pasc}?al banquet of the faithful with Christ
1k 22.15). This explains why St. Paul and St. John
do not distinguish the Ascension of Christ from His
1oriﬁcation; why men could not enter heaven before
Christ’s glorification (Heb 11.40), but do enter it as
500D a8 they participate in His glory (Lk 23.43; cf. St.
Ambrose, Exp. ev. sec. Luc. 10; CSEL 32.4:500). They
are “in heaven” insofar as, living “in Christ,” they have
arisen with him” (Eph 2.6). Already in the Church,
articularly in the Eucharistic celebration, they par-
yicipate in this banquet of the immolated and glorified
pody that without a veil they will celebrate in the
heavenly kingdom (cf. Denz 1649; Ignatius of Ant.,
Rom. 7.3).

Resurrection of Christ and Creation of the World.
In its eschatological form, the world is then created by
the action of God who raises up Christ. Being all full-
ness Himself (Col 1.19), Christ “fills” the Church to
the highest degree (Eph 1.23; Col 2.9) and beyond it
the universe (Eph 4.10). This dominion over the world
is exerted over the being of things, His Lordship being
that of God Himself (Phil 2.9). St. Paul expressly rec-
ognizes in Christ a creative causality (1 Cor 8.6). This
is not exerted only on the world at its term, but also in
jits progress toward its term. “The beloved Son . . .
image of the invisible God, firstborn of all creation, in
whom and for whom all is created” (Col 1.14-16),
is not the Word in His preexistence but Christ in His
glory. If it is true that “all fullness” of being and of
power has come to abide in Him (Col 1.19), nothing

then could exist except in dependence on Christ. This
causality does not include any chronological priority

over creation; the glorified Christ is, on the contrary,
the final term of the world. The theologian ought to
understand the creative action of God in Christ after
the manner of a call, of an attraction to final plenitude.
We have recognized in the Resurrection the mystery of
the Incarnation in its achievement. Dependent on
Christ’s glory, creation depends on the mystery of the
Incarnation; it is in His divine glorious birth, where
He is entirely assumed into the mystery of the Word,
that Christ is the primordial source of the world. We
also know that the glory of Christ is essentially redemp-
tive, that the cosmic Lordship is affirmed in death. Tt
Seems, then, that the mystery of creation is to be found
n that of Redemption.

Conclusion. The study of the Resurrection has taught
Us that salvation is none other than God who commu-
Nicates Himsclf. He communicates Himself in Jesus
b.y the Incarnation and when this Incarnation has ar-
Tived at its plenitude through the death. This salvation

Tealized in Christ is extended to men in their union .

With Christ. Man’s work- is to consent, with Christ in
18 death, to the saving gift of God.
. Mystery of communion, the Resurrection is also a
tzrment of unity for Christian thought. Source and cen-
itsr of the theology of apostolic times, it very soon lost
o Central place because there was not seen in it the
Schatological event, the plenitude of salvation; further-
More the death of Christ began to be considered as a
Payment of debt and not as an entrance into comniu-
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nion; it was isolated from the Resurrection and had
imputed to it alone a redemptive role. The role attrib-
uted to the Resurrection reduced it henceforth to pro-
longing the mediatory existence of Christ, to being an
exemplary cause of justification and the motive of
credibility of faith [cf. D. M. Stanley, Ad historiam
exegeseos Rom. 4.25, VerbDom 29 (1951) 261, 258,
274]. To St. Thomas belongs, nevertheless, the credit for
seeing in the Resurrection the instrumental efficient
cause of the resurrection of souls and bodies (In epist.
ad Rom. 4 lect. 3; ST 3a, 56.1-2). The misunderstand-
ing of the central reality was no doubt the cause of the
parceling out of theological thought, and it will no doubt
be one of the benefits of the theology of the Resurrec-
tion to restore this thought to unity. “There are many
things,” says St. Thomas, “to be meditated on in Him
[Christ] but especially the Resurrection; everything is
ordered to it, particularly the whole economy of the
Christian religion” (In epist. 2 ad Tim. 2 lect. 2).

See also ESCHATOLOGY, ARTICLES ON,; JESUS CHRIST,
ARTICLES ON; MYSTICAL BODY OF CHRIST, PASSION OF
CHRIST, 1I { THEOLOGY OF); REDEMPTION, ARTICLES ON;
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SATISFACTION OF CHRIST; SOTERIOLOGY.
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[F. X. DURRWELL]
RESURRECTION OF THE DEAD

This article discusses the resurrection of the dead
as it is taught in the Bible and in theology.

1. In THE BIBLE

In the Apostles’ Creed the Christian professes faith
in the resurrection in two distinct, but intimately con-
nected, articles: “the third day He arose again from the
dead;” and “I believe . . . the resurrection of the body.”
The latter is the subject of this section, which discusses:
(1) the Biblical use of the term resurrection; (2) the
basis and background of this belief in the OT; (3) the
OT doctrine on the resurrection; and (4) the faith of
the NT in the resurrection of the dead.

Biblical Use of Term. The teaching of the OT on man
rests upon the definition of him given in the creation
narrative of Gn 2.7. A creature whose life is the ex-
clusive gift of God, whose body and spirit come from
God, man remains always for the Israelite mind a “liv-
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