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THEOLOGICAL DIMENSIONS OF THE LITURGY

1. The Foundation: The Concept of the Unity of the
Two Testaments and of Sacred History

The law of the liturgical interpretation of the Scriptures can be formu-
lated thus: The liturgy reads the Scriptures in the light of the supreme prin-
ciple of the unity of the mystery of Christ, and therefore of the two testa-
ments and of the whole of sacred history, an organic-progressive unity under

the primacy of the New Testament over

the Old, and of the eschatological

realities over the reality of the present economy.

To understand the import of this law, we must refer again to the first chap-
ter, and especially to that outline in which we traced the various phases of
the mystery of Christ, and take account of the profound unity which binds
these phases to one arother. This intrinsic unity depends on the fact that
history, centered in Christ, is wholly in the hands of a single, all-powerful
director, God Himself, who grasps its threads firmly yer with complete
respect for human freedom, and infallibly directs its course, whether in gen-

eral or in its smallest details, to a single and precise end: the establishment of

the heavenly Jerusalem of the redeem

angels.

ed in Christ together with the faithful

In the historical unfolding of this plan, nothing escapes the supreme pur-
pose of God. The phases which follow one another are all realizations and

concretizations of one and the same s

upreme idea. They are ever more perfect

approaches to a single ideal, because He who. realizes them does not leave
them to follow one another chaotically but in an orderly fashion, keeping

and a prophetic passage (Law and prophets),
Other notable liturgical passages: the trisagion
of lsaias; some psalms more especially in use,
whether every day or according to a weekly
distribution or on particular feasts, Everything
leads to the conclusion that the Christians t00,
who in the beginning continued to frequent the
temple and whose apostles willingly made their
propaganda in the very meetings of the syna-
gogues (Acts 13:185; 15:21), continued to read
passages from the Old Testament and sing
psalms even when they became separated from
the synagogue in their worship,

St. Justin the Martyr, who is the first to give
us an adequate description of the way in which
the Eucharist was celebrated, mentions express-
Jdy (in the Arst part of the synaxis) the reading
of the “Memoirs of the Apostles" and of the
“writings of the prophets” (First Apology 69
(Jurgens, no. 129)). Tertullian adds mention
of the singing of the psalms (The Soul g).
Later tesimony is abundant,

The reading of the Scriptures and the chant.
ing of the psalms took on a very great develop-
ment in the liturgy, especially in the divine

office, with the rise of monasticism in the
fourth century. Then also the cycle of the
seriptural readings of the Mass was fixed, often
in agreement with the readings of the office,
especially on the feasts and in paschal time,
The cycle then established remained much the
same until our own time and the liturgical re-
visions subsequent to Vatican II, But there also
prevailed, especially under monastic influence,
the system of the so-called lecrio continua, that
is, the concept of reading in the course of one
year, especially inthe office, the passages of
Scripture in the order in which they follow in
the collection of the sacred books. This too
had its influence as historical antecedent upon
the later status of the use of the Bible in the
Roman liturgy; and at least the concept itself
has clearly influenced the reforms of our own
times, *

For the yse of the Bible in the liturgy from
the more dnmﬂmv%n point of view, see the
chapter by P. Jounel in The Liturgy and the
Word of God (a fruit of the Strasbourg Con-
ference, 1958), published by The Liturgical
Press, Collegeville, Minnesota.
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always in view the total picture and the ultimate goal. Thus there is an
intrinsic connection between these phases: each one prepares m.Sa announces
the one that follows and is like a first imperfect realization of it, a roughcast,
while all are fullfilled in a most perfect way in the last, the general goal
toward which they tend. o
And since all the phases are nothing but an ever Ewnn.vnnmomﬁ R&._Nw:os
of the unique mystery of Christ, each one of the R.wrn._om‘ﬁ which &.; mys-
tery is successively concretized, besides being and signifying .ﬁr»n which it is
in itself, has also a functional meaning in respect to something else vowoa..&
itself which is like the future goal to which it tends. The mystery of Christ
in the unfolding of salvation history is fulfilled, therefore, by successive rough-
casts, as it were, in which the preceding ones prepare for, announce, and pre-
figure the subsequent ones.
mmqwm through H@ro texts of the Old and New Hnmﬁmawsa. that we .Wpoé the
realities of the phases in which the mystery of Christ s mcnnwmm:‘n_w con-
cretized. It follows that to understand in depth the meaning which the nn.m.r.
ties spoken of in the Scriptures have in the 3\2.% Oon.w (the only meaning
that counts), it is necessary to consider them also in R.Fcos to the mcw.ﬂpcn.uﬂ
unfolding of the same sacred history, since only in this does each one find its
al fulfillment, its full significance. o
Swwﬂwﬁmv_oﬁ of the OrE .H.nmSBnmsr then, and the realities of which :.mmomkmv
besides being what they are, prepare for, announce, and vnnm.wﬁn as .,m in mmw
initial roughcast those realities which will be Rm:.Nnm later in the ﬁmno:m
life of Jesus and which are realized continually in the Swr. mystical life,
liturgical and extraliturgical, of Christians ws,%n Orc«nrv in the WM%E
economy between the ascension and the parousia. In their turn, the r mmnm
of the present economy prepare for, announce, and prefigure the realities
which will be fulfilled in the final eschatological @rmmn” . A
Practically speaking, this means that the complete significance of the reali-
ties of which the Old Testament speaks can be csmwnm"o& only by a person
who places them in relation to the realities of S?nr the New HW&BMW
speaks and to those which are now being ?Er& in the Q::..n in Ho
ascetical and mystical life, liturgical and oxﬂmrncqm_ou.r. of O.vbmcpbm. t
means also that to understand the full import of the nmmrcwm which Mno now
‘being fulfilled in the Church in the mmonan& and mystical .En of Wnr EnWMWr
a person must consider them first by looking backward in the light o& ¢
realities of which the New Testament speaks, and mEA.rQ backward to Hmoma
of which the Old Testament tells; and then by Hooﬂc.nm ahead to 9M rm t
of the future eschatological realities. For only thus ﬁ.:: he understan n MM\
the realities which are fulfilled today in the Church in Gm mcnannE. ; fe
of the faithful were prepared for, announced, .meo.woﬁ_zo. ?onrmcnn :M
the history of the world before Christ; how in their own way they wer
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oughly understood, F.:n texts of the Seriptures, especially of the Old: Testu-
Mdnwmwmwémn be examined under four lights and, as it were, sounded to four
Firse: in the light which these texts, and hence the things of which the
speak, had or no£m have had in the minds of the persons living at the aaw
.Eros &o respective texts were written and for whom such compositions wer
immediately intended. We call this the sense or meaning grasped b &n
contemporary mind, or better, the “contemporary depth” of a vm_u.mn&mﬂ :
viz., the N:n.,x& sense, in technical biblical textbooks. =
_Second: in the light which these same texts and these same things have to
Gn. eyes of those who consider them at a later date in the context of events
which happened sometimes generations or centuries after the composition of
the texts msman consideration. In fact, in God’s intentions, these later events
were a.&cn& precisely to concretize in 2 more perfect c«ww that very idea
concretized or expressed at first in a less perfect way, asin a aocmrnmzamv the
previous events and texts. It is clear, therefore, that the functional B.nman
of the prior texts and of the things expressed in them toward those _mﬁm
events .§: be evident only to the later witnesses of these events, who have at
their disposal, for understanding the ancient things, a light ﬁrm,nr the people
contemporary with the original setting could not make use of. PR
.ﬁwcm, within the limits of the Old Testament itself, texts and events of
Mbcmpn ler an can 7m<n. to the eyes of later sacred authors a significance, not
rbitrary but true, which far transcends that which the more ancient con-
temporaries were able to perceive. Thus again, and with mqnmﬁnn. reason, the
whole ensemble of events and texts of the Old Testament, for the S.Q&
authors o.m nr.n New-—and for all the faithful who live after that decisive
Mﬁwm Eﬂnr is .nro m.pnﬁnwaos of the Son of God, His redemptive life and
vwwm mM m._o:mnmcoslnmrom on a meaning which is not at all arbitrary
o use a.a" it no:nmwo:mm to the deep realities of the events, while immensely
mcmnmwnnnns .Mmm mmwmngmm mwo 8988.@03..12 of those events could possibly
s Em.n Lo s the simple and Snsn.ww.F consequence of the concept of
: Y ot the two testaments and of history. For the believer who lives in
Mq e ﬂoso.av\ inaugurated F, Christ, texts and facts of the Old Testament
_\aMmpm “Be“hmwﬂarww a Mos\mrmwp because .&Q are considered in view of the
ik i | OMnﬁv nmdaxﬂn&nnn place in Christ .H.man_m. realities toward
e e of | _m. e nﬁSBaE tended ?snconw:w. This depth which
oot e OvMa .H.am“m Bnomn.ﬁ e person of Christ we may call the “Christic

Ephemerides theologicae lovanienses, Vol 22
[1946), pp. 70-89, and especially 70-71). The
reason for this, 1 think, is that in treating of
9,0 question they adhere too much to the ter-
minology of the ancicnts, who spoke of the
four “'senses” of Scripture, Such a way of speak-

~

m:m._ howevVer, gives rise to many difficulties,
:.u necessary, I think, to pay heed to the
.a.::mm themselves without becoming entangled
in the terminology in which the ancients ex-
pressed them. ‘

g
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Third: but Christ is never separated from Christians, nor are the Christic
realities separated from those realitics which take place after Christ'in Chris-
tians and among Christians. Indeed, Christ is in some way extended and
fulfilled in the Christian realities. Thus, in the light of the Christian realities,
the texts of the Scriptures reveal a new depth. We call it the “Christian
depth.”

These Christian realities are either extrinsic to each individual and more
directly social, such as the Church, the sacraments, the liturgy, or they may
be intrinsic because they take place in the interior of each of the faithful,
comprising in some way the vicissitudes of the ascetical and mystical ascent
toward perfection. Indeed, the mystery of Christ in Christians includes pre-
cisely this. Truly, it must be said that these vicissitudes of the intimate and
personal relations of each soul with God are in some way the ultimate seal
in which the mystery of Christ is fulfilled in every soul. Although they must
never be divorced from those realities which are also extrinsic and of which
we have spoken, yet it is true that it is to this ultimate seal, intimate and
personal, that all the rest is in some way ordained. It is certainly a mistake,
therefore, to think that no account need be taken of these intimate and per-
conal realities of ascetical and mystical life when the concern is with reading
and understanding the Old Testament in the light of the Christic and
Christian realities.

It is not my intention to justify here the arbitrariness of Origen and his
school when, with their system of allegorical interpretation of the Scriptures,
they claimed to read in every text of the sacred page even the smallest details
of their systematic ascetical and mystical theories, however arbitrary those
theories might be. Still, I do not see how anyone can reject the fundamental
principle that in the Sacred Scriptures are prefigured and prepared the reali-
ties even of the highest ascensions of the perfect life in Christ, ascetical and
mystical, and that, in fact, it is precisely these realities which, in the final
accounting, will give us the strongest interpretive light for understanding the
Bible in the sense intended by God. Nor do we wish to fully jusdfy the man-
ner in which the mystics are accustomed to read the Scriptures. We wish only
to invite the reader to refiect whether, in this manner of reading, their funda-
mental principle is not correct, and whether the scientific reaction in the
opposite direction has not been exaggerated. All this, as is easily understood,
will be of great importance in the question of the relations between spiritual
life and liturgy. o

Fourth: a fourth light, finally, is necessary to exhaust, insofar as possible,
the meaning of the Scriptures, whether of the Old or of the New Testament,

namely, the light of the eschatological realities which have not yet occurred,
but on which we are nevertheless informed in some way by the revelation
of the New Testament. Indeed, with the arrival of the new economy which
begins with Christ, the mystery of Christ, or sacred salvation history, has not
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quite justified; God really did announce and promise that Israel would be
forgiven spiritually, would be liberated from exile in Babylon, and Jerusalem
would again become a center of life on carth that was divinely acceptable,
The only trouble was that the Jews later concretized this revelation into a
material and national ideology, while God intended a much more sublime,
spiritual, and universal fulfillment of it, a fulfillment which was verified in
the appearance of Jesus on earth (Epiphany) and is verified in mystery every
day in the Church, in the Mass, and in souls.

When the liturgy of the Epiphany reads that prophecy in the Mass, it is
the whole complexus that is under consideration. The further light which
comes to this text with the advent of the Son of Geod on earth at Bethlehem
and every day in the Church at Mass and in the souls of the faithful does not
cause the message given Judaisim in exile to evaporate but presupposes i,
so that the total theological-liturgical meaning of this text read on the day of
Epiphany is this: What God promised and announced to the Jews in exile,
namely, that in virtue of the Messiah the people of God would be liberated
from their enemies and, resplendent with extraordinary glory, would become
the center of the whole world, was indeed verified as if in a first very pale
sketch in the end of the Babylonian exile, but in reality had its consummate
fulfillment in 2 manner immensely more sublime than that which the Jews
could suspect, with the appearance of the Son of God on earth in Palestine
many centuries later and with the sacramental coming of the Son of God
every day .in the Church, in the Mass, and with His spiritual coming into
souls. There is no interruption, therefore, but rather a sublimating continuity
between the understanding which the contemporaries had of that oracle and
the further insights stressed by the liturgy.

In the same way it must be said that the theological-ascetical interpretation
of the psalms in liturgical use, to keep from being arbitrary, must start from
the sense of the contemporaries, and the other “senses” must always, in some
way, be connected with that original one and be a deepening of it, never
foreign to it. Otherwise one would fall into full Hellenistic allegories, with
no guarantee that we are still understanding the sacred text in the sense of
the author, God. In a word: every interpretation of the Bible, including litur-
gical interpretation, which would want to abstract from the literal, historical
sense, e, the meaning originally intended by the inspired author and under-
stood by his contemporaries, would build on emptiness.

4. The Deepening of the “Contemporary or First Perspective”
in the Texts of the Old Testament Used by the Liturgy

To understand the use which the liturgy makes of the Bible, we must
resolutely affirm that the sense which contemporaries had or could have
given to a biblical text at the time of its composition is always surpassed
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when such a text is used in the liturgy, Mcnvmm%m ?JHW:w\:ﬂwﬂmﬂmﬁm:ﬁww
pening which is obtained by putting the text into rel; real
,_,M.mm_wﬂdh,udn already taken place in the historical _.:.n ol the %&Mn.aﬁ in _m““nw..
tine; with the realities of the Christ-mystery which are <~a.:mo in Mr MSR .ME
tical way every day in souls and above .m: by way of nro. ﬁcﬂm«mﬂ " Mm:c.om
period from the ascension to the parousia; E.& finally, witl M e cmc
of eschatology about which we are m?wm& in some way in .o_.BM . oo
Let us illustrate this rule with a series of examples mvoxﬁbm the prolor mnn
tion which the liturgy gives to the sense of the no:ﬁBmonnm. ﬁmn us nom,wn .
first the liturgical use of Old Testament texts accordingly as the conc

i i ress: .
SMWH Mwmwnﬁwwnw%wwmaosm about God, His nature and 22&%8&&3 Mwn.ucﬁ
other things, especially about the relations van.smnnn.ﬂo and man;
b) moral, juridical, liturgical precepts and admonitions;
¢) prophecies properly so called;
d) historical persons, things, and events.

Doctrinal affirmations

If the concern is with texts of the Old Testament which speak, ms&n%wm
under didactic form or under the form of prayer or some other OMM.?. f
God'’s attributes, the fact that they have come nw Na ”M.mnﬂnm Eﬂo.nrmr " n_wmn
liturgi i i hurch and by the believer in -
liturgical picture and recited by the C . r wver in fhs rame

k interprets these attributes under a light much more p ] 1
WMMnMsEWw they could possibly appear to the Wmsm? >n8&€.w a ﬂwwwmmwmwnww

) . . . u

lysis of such attributes is never Bmma.S the Scriptures, :
ﬂw%ﬂ»mamnmsaou through God's action in the world is told. mn:men @On.m |
not analyze speculatively what wisdom or goodness or power or free MBMM
in God; rather, it shows God acting in the world with wisdom, goodness,

d freedom. . ]
woﬂww an 2”8& of God's interventions in the world is that sacred mm?m%o.b
history which, as we know, is wholly centered in nmwo BﬁMQ%w&QMMM%WM
i i ion of Christ and of the

clear, therefore, that with the manifestation o ;
Rm:mny the attributes of God affirmed and sung in 90.05 Hazpa%mn wmm
pear in the New with a depth unsuspected in mrn sole light of the ) ; o
obvious to that of the new reality. That is precisely what rmvwonm. Sm ¢n Go
texts of the Old Testament affirming the mzagnnm of God are recited in the
liturgy in the further light of the realities of Christ, of the Christian economy,

d of the future eschatology. . o . .
msﬂrcm for example, in Psalm 135 [Vulgate or liturgical nchn:.nmuv Con
\@qimam Domino quoniam bonus (niew ﬂmp&mmmoou Laudate USEEM: quo-
niam bonus), in which the refrain quoniam in acternum .a“:oiqom ia eius
is constantly interjected, the goodness and mercy of God is exalted as it is
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“He who listens to me will not have to blush, and those who act by
using me will not sin; those who put me in the light will have life

Qﬂ.au_.\f:a:mw%occoro:;cnaa the alliance of the Most High,
and the knowledge of truth.”

Now, this passage frequently serves as one of the liturgical readings, with
evident reference to our Lady. In this context the sense with which the
encomium on the wisdom of God is colored is this: The wisdom of God,
which was manifested in a marvelous way in-the creation of the world and
in the Mosaic law, manifests itself in a still more marvelous way in the Blessed
Virgin Mary, And in fact, one who thinks of the close relationship between
Mary and Christ, the concretized and incarnate Wisdom of God, one who
thinks of the marvels God has wrought in Mary, of the place she has in the
life of Christians, cannot help counting Mary among the most marvelous
works of the divine Wisdom: beatam me dicent omnes generationes quia fecit
in me magna qui potens est, There is nothing arbitrary, therefore, in her in-
sertion into the message of scriptural passages which praise the wisdom of
God manifested in creation, in providence, and in the Torah|
Those texts also, so frequent in the Old Testament, in which God the
Creator is spoken of take on a wholly new light from the context in which
they have been inserted when they are read in Catholic liturgy. For the
liturgy, as the New Testament has already done (see Col, 1 :15-20), reads the
work of creation in the light of Christ, of His work of redemption, and of
future eschatology, so that the vision of God the Creator which the Jew
could have is different from that which the Christian has.
Hence the oration after the ninth prophecy of Holy Saturday used to says
“O God all-powerful and eternal, wonderful in the disposition of all
Your works, may these whom You have redeemed understand that the
creation of the world, which took place in the beginning, was not more

excellent than the immolation which Christ, our Passover, accomplished
at the end of the ages.”

In the older rite the “Arst prophecy” was a reading from Genesis, the creation
narrative; now in the Pauline Roman Missal the same passage is the first
reading during the Paschal Vigil service. The oration which formerly was
read after the first prophecy may now be read aftér the first lesson. The text
of that prayer is: “O God, in a wonderful way You created man, and stll
more wonderfully You have redeemed him . . ."; one may add: “still more
marvelously You will glorify him at the parousia.”

The Old Testament often speaks of God present among His people, espe-
cially in the sanctuary. Very marked is the sign of God’s presence in the
sanctuary in the passages of the Second Book of Paralipomenon, where the
erection and dedication of Solomon’s temple is related. The deepening of the
sense of these texts is obvious when they are read in the Catholic liturgy for

‘:
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i ial ‘edifice of the spiritual Church, where
ice f a church — material edifice of t .
%Maa%wﬂﬂmsmm%:mn: present in the Bucharistic sacrifice and where ;mn _shmm
f sanctifying grace (derived from the Eucharist for every SCWmnsm 9”. h
omp o as far as the mystical experience of the presence in oanmm. moH op@ -
Moommom%a Trinity) is immensely greater than :w the ,ﬂn.BvJ o:c Moﬂwﬁo .90
in th icati f a church, the continual a
fact, in the Office of the dedication o A s
i dinary, of God among the people
presence, still more extraor 8 (he people of e B
v le, the responsory to the fo g .
PGS pu g ; (s urbs Ierusalem and Alto ex Olympi
t Lauds, the hymns Caelestis urbs leru
MWMMM—. Mbm the first reading of the Mass: Apoc. 21:1-5) wnopobmﬂr&.ﬁ nhwwo MM
the Sx,ﬁ of 2 Paralipomenon on the presence of God even to the p
. alypse. : . .
om...%hw WMWwoMM of the Old Testament often sing the tenderness ww@ ﬁwnmm”omu
ness of God's love for His people, comparing it to MWNWMM .M wMM Mm ? for b
i 12} 2:3-15; 4:10-19; Jer. 12:79; 31:3; Is. 5415-9; 62:4 115 Bz
cM.monA.OwMMHn w .,mw.u%mm M\,woyoo OWbm&o of Canticles, after the megonw Mwuw
Hmmmwwmu is simply celebrating this conjugal love vnnﬁaow Qmm wsm M%Mm.m Tae
mﬂﬁ of the Canticle are sometimes read in the rc..:mq in the vo <m Mass for
religious profession and on the feasts of various saints. Transported in o these
O»nmrﬂomn surroundings, those texts are read ww.an rm%n w%ﬁwb_ Mwmww “Mz festa
i love of God for the Church and the indivi
MMWMM nWMUoM.M? for Mary, in whose nmmo.ms relations vnnwmop&wﬂwmmwﬁww
Israel ﬂ..nnn but a pale foreshadowing. And in the vmnwm.nnﬂcwwnzo wcnow e
heavenly Jerusalem where the nuptials of the Lamb wi e
ith individual souls will have their perfect m&mz.anwn (Apoc. 19:79; p 2.
.SO d the protector of the just and pious Israclite is very often mMmm mnE.
E&ma nsmmu?o sapiential books. These texts are owwm W%o%ﬁ»%mﬁu%m
i ions whic
i light of the still more wonderful protections \ , :
;M“oﬂw.,mmﬁ Mm nMo New Testament (see, for example, the readings of the Com
rtyrs outside of Paschaltide). . o )
BWM MMQWH»VMQOE Testament texts of a doctrinal type in iwwmv moMananwm
bute of O.om. or something of the relatons between the wor Mn 3od is
wmm d, when read in the liturgy, are, as it were, moo.vnpnm Ew ?mu mmno m
b Mn_w the light of the realities present in Christ wpm in nrn. C Ennrw.pw o
nwo realities proper to the consummation of Christ’s redeeming wo
eschatological future. .

Precepts and admonitions _ y . . )

.H.womgop.&v liturgical, juridical precepts and mmmuos_cwmm MMMMM% Mrmwnmm.‘
ately to the Israelites in the Old Testament are o no% mnnunm e e sl
Testament and held valid in the new economy, mnm e B a1
in the liturgy. But it is clear that these precepts and a
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12800, 0 was cle : [
car that the sense of those licurgical precepts is to be seen

against the background of the ; i
e ensctmen o round o e immolation on Golgotha and of jts unbloody

The liturgical
. precepts of Exodus (; - .
MMHMMQMSW. the presentation of the %M.v%nhmm
c .
fact of HM_MM MMMMMMM %mow %MM“»Q u,rﬁn read with reference to the historical
. S1
&<ma sacramental ‘coming in &w WWM”BEO and to the real mystical fact
?onwm Ww M%vmmmn tately, nvo_,nmo«o., did the former antiphon of the Candl
the vnnsmww R_Mﬂmnm.kw part in the first responsory after the first _mmn“s mM
Jerusalon, mm%ww EOM : >%Mn your brida} chamber, O Sjon” ?pmawmﬁ oa
with love: b nw urch), “and receive Christ the King. Welcome Kmb
new light. The Vi gate of heaven. For she carries the King of glo MQ
a 1810 stops, presenting in her arms the Son, vnmon.non\_.mwmoam

the dawn, Simeon recei im i
. ves Him i i
Lord of life and death and mmioMsow MMA lem% m ¥ the naons herald e

midst of Your temple:
: ple; as Your name, O God I i
to the ends of the earth, Your right hand is mr,_:moow _.mwmwwm.n IS goes cven

It is proper also that th i
¢ Cathol i i i
of these realities in the rSﬁnGﬂ%cﬂoﬂWQvﬂ ik o the ull elizadon

3) and of Leviticus (12:1-8)
the temple, which are read

our mercy, O God, in the

Prophecies properly so called

The continuance of th
e first or original .
so called ginal message of the h
czaanmmsmmw ﬁcwm wOMwﬂ.MMmBBnE when used in the :Enmw mmwommwﬁmnwmwﬂm_w
ws ) M“ﬂmﬂmw Mwmnwrmwmg Gn Old Testament in jts amwgnm Swnwww mnomwmﬂw
cal era of Emﬂom . e nwﬂm? or His reign in the last times, the nmnwwwwo .
old Hnmﬁmgo:nwm.ﬂ nm mnw..nmma among A,a prophecies properly so called of %mn.
Church, Is aspect that interests the New Testament and the
Now, accordi
Jesus; and (mmmmmm % ¢ New Testament, the Messiah of prophecy is Chrise
spoke. These eoct _nmwn ﬁrn. last eschatological times of which the prophet
progress; the Swzmwo ogical times are not yet completed, but mavmmﬂ i
in the vmﬁocmw» and W MBHMQ& wawmmn.% in the second coming of Ornwm
God. T s ¢ final, definitive establishment of the kingdom of
Thus, th i :
the Zom&m% MMWM%_V\M@S_AE@ ﬂrm prophecies of the Old Testament about
to their first or origh ingdom, besides the message which they could co
ther levels g m original mcaa.:np can and should vmﬁw& it were Gnnnnmﬁw
in the light of nnmmubr& meaning, three further stages of integral Mnm&nmﬂ.c?
which the fundamental sense perceived by nos"oBvoanEH?
$-
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raclites is prolonged and decpened: the level of Christ's historical life; the
level of the real mystical realization of the mystery of Christ in souls and in
the Church by means both liturgical (chiefly the sacrifice and the sacraments)
and extraliturgical (as takes place every day in the present phase from the
ascension to the parousia); and the level of final eschatology.

In the liturgy the prophecies of the Old Testament about the Messiah and
His kingdom are important principally in the period from Advent to the
Epiphany, the season during which the mystery of Christ, in its complete
unfolding from the beginning of the world to the Apocalypse, is seen in the
perspective of the Lord’s epiphanic coming.

Secondarily, these oracles have a certain importance also in the Quadra-
gesima-Pentecost period, the time during which the whole mystery of Christ
is once more viewed in perspective, but from the viewpoint of redemption.
Some particular feasts, such as those of the Immaculate Conception and of
the Sacred Heart, may be added for consideration here.

In the Advent-Epiphany period, precisely because the primary objective
is the unfolding of the mystery of Christ as that of the coming of the Lord,
the scriptural background, particularly abundant in the breviary, is con-
stituted of Isaian prophecies on the future Messiah, His coming, and His
kingdom. Now, the sense which these prophecies had for Isaias and his
contemporaries undergoes a continual transposition in the liturgy by way of
deepening, because they are seen in the light of Christ's historical coming on
earth in Palestine, of His continual real mystical coming in souls, in the

Church, in the sacrifice of the Mass, in the sacraments, in the private life of
every Christian soul, and finally in the light of His future second coming
at the end of time.

Thus when the Roman liturgy on the Fourth Sunday of Advent recites
the entrance antiphon, “Drop down your dew, O heavens, from on high, and
let the clouds rain down the just one; let the earth open and bud forth the
Savior” (Is. 45:8), this is indeed the cry of the Jews who, in the exile of
Babylon, awaited the coming of the Messiah, liberation by the hand of Cyrus
(see the former fourth lesson in the Office of Ember Saturday in Advent),
and the establishment of the kingdom of God —all things which God was
promising by the mouth of His prophet.

But in the vision of the liturgy, Is. 45:8 is also the cry of the whole Old
Testament for the coming of Christ, an event realized by the incarnation
of the Son of God and His birth of the Virgin Mary in Palestine. Is. 45:8 is
also the cry of every Catholic who. annually awaits the feast of Christmas,
in fact, who each day awaits Christ's sacramental coming in the sacrifice of
the Mass and His mystical advent into the soul. And it is, finally, the cry of
this same individual as he awaits the second and triumphal coming of the
Lord in the parousia and the beatific vision.
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initial prefigurative sketch, The subsequent thing is the antitype: the more
perfect and more complete realization of the same objective. Between the
type and the antitype, therefore, there is in the eyes of God an intrinsic rela-
tion of preparation and prefiguration: in realizing the antecedent thing God
already had in view the subsequent thing. Thus it is clear that the full sig-
nificance or whole raison d'ésre of the type in the historical development of
the mystery of Christ cannot be understood except in reference to the antitype.

In typology, then, there is a thing which prepares, prefigures, and roughs
out another thing, with a view to a successive and ever more perfect realiza-
tion of the mystery of Christ. This “thing” may be a person, an inanimate
thing, an event, a relationship or an institution. Typology presupposes the
unity of the two testaments and of sacred history as it has been explained at
the beginning of this chapter. It expresses this unity of sacred history in the .
mystery of Christ not only by means of an ever greater deepening of the
total value of general abstract, doctrinal, moral, or prophetical statements,
but by means of an intrinsic, preparative and prefigurative relation of one
phenomenon to another.

The existence of typology in principle between the Old and the New
Testaments is absolutely certain. The process appears already in the prophets,
with whom there is seen the tendency to interpret the past events of Israel's
history as a function of future events awaited. Past events are considered as
preparing, announcing, and prefiguring future realities which be verified in
the days of the Messiah. In fact, the thought of the prophets is that in the
messianic era the more memorable events of Israel's ancient story will be
renewed in some way, yet not in 2 mechanical and material repetition, but,
as it were, in a more sublime and wonderful transposition.

It is above all else the story of the Exodus, the departure from Egypt and
the entrance into the promised land, which is considered in this light (see,
for example, Is. 11:11~12:65 43:16-21; Jer. 23:7fF; 31:31-33). Thus the essential
lines of the history of ancient Israel, besides preserving their function of
delineating ‘past historical reality, take on a further dimension of first im-
perfect realization of what God will do in messianic times. Then there will
be, in a manner much more marvelous and sublime than that which took
place at the first Exodus, a new passage through the sea, a new march of
the people through the desert, new living waters gushing from the rock, a
new luminous column of clouds, and especially a new and eternal covenant.
This tendency is especially strong in later Judaism and finds its full develop-
ment in the New Testament.

The great new announcement which the New Testament addresses to the
Jews is simply this: Whatever had been prepared, announced, prefigured as
in a first sketch in the Old Testament has now been fulfilled in the person
of Christ and in Christians. The books of the New Testament are full of
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sary if an apodictic argument is to be drawn from the Fathers alone, so as
t assert that a thing is to be believed and accepted as of the faith, These
condidons of moral unanimity will be difficult to verify for those cases which
are not already clearly proposed by the Scriptures themselves, With this in
mind, it is not at all sufficient to show that some typology has been affirmed
by one or even by various Fathers, or that it is affirmed in some text of a
historical or present-day liturgy, in order to be able to conclude at once
that this typology is to be considered a matter of faith,

On the other hand, to know the thinking of the Fathers about the typo-
logical interpretation of some passage of Scripture or of the liturgy will be
very useful in every case for understanding the symbolic meaning which
they attached to it, although it does not follow that this meaning must be
considered a matter of faith, In this regard the works of Cardinal Daniélou,
Sacramentum futuri and The Bible and the Liturgy, will be found very useful,

At any rate, the use of typology in the liturgy is quite abundant; but, by
observing things attentively, one will note that, as a rule, the Romd4n liturgy
confines itself to the cases already very clear, or relatively clear, in the New
Testament. Thus it is easy to find there the cases previously listed. Some few
examples will suffice: \

On the passage through the Red Sea as a type of baptism, see the liturgy
of the Paschal Vigil, the oration after the third reading, and the blessing of
the baptismal water; the entrance antiphons of the Masses of Thursday,
Friday, and Saturday in the octave of Easter,

On the typology of the Eucharist, see the Mass and the Office of Corpus
Christi. On the flood as a type of baptism, see again the blessing of the
baptismal water in the liturgy of the Paschal Vigil. On the entrance into
the promised land as a type of baptism and entrance into the Church, see
the entrance antiphon of Easter Monday. On Elias as a type of John the
Baptist, see the feast of June 24, the Gospel passage read in the Vigil Mass
(Luke 1:5-19). On the typology Esau-Jacob, Ishmael-Isaac, and Jews-Chris-
tians, see the Masses of the Saturday after the Second Sunday of Lent and of
the Fourth Sunday of Lent in the pre-Pauline Roman Missal. On the ty-
pology earthly unEm&aB.OwcRr&nmﬁaw Jerusalem, see the Mass and the
whole Office of the dedication of a church, On the serpent in the desert as a
type of Christ on the Cross, see the feast of the Exaltation of the Cross on
September 14, passim.

Besides these cases of typology of biblical origin, the liturgy adds a certain
number of patristic origin, some of which, ‘howevery can. easily be considered
as a simple development of elements already contained in the New Testa-
ment. Concerning our Lady, the liturgy develops a whole typology which is
not explicitly scriptural; Eve-Mary, a theme very much developed in the
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atristic tradition" and connceted in some wiy with Gen. 3115, the promise
mM M_WnMMnBQ to be born of a woman; Judith-Mary; mmnwn?Z.mQ. See on the
feasts of our Lady the many texts taken from the v.oowm of Judith and Esther.
The typology of the Eucharist is developed especially vx means of nrn. &mm
ments: sacrifice of Isaac-Eucharist,® sacrifice of Melchisedech-Fucharist. |
That of baptism is developed, for example, by means of the ﬂwan." earthly
paradise-baptism.’> From the Fifth Sunday of Lent to Good m.,:mm.;\ the
characterization of Jeremias as a type of Christ is greatly developed in the
liturgy.1®

5. The Texts of the New Testament in the Liturgy: Their Deepening

The use of the texts of the Old Testament and the use of those of the ZQ.)\
Testament in the liturgy present two rather different cases .Uonmcmn their
liturgical interpretation is made under two different perspectives. >nﬁ.§b<
the sense which the contemporaries for whom they were HBB&EH&.% written
could see in the texts of the New Testament is already, under a certain aspect,
their exhaustive sense. We who live today and read &08 texts are not, ,.\59
respect to the immediate disciples of the .fuomaoy. in such a mcvﬂmba.&Q
different situation as were the Apostles themselves with respect to the ancient
Jews, as far as the understanding of the Old Testament was noamnnnom.

From the time when the texts of the New Testament were written to the
present day, nothing substantially new has happened in the mystery oHM
Christ, sacred history, since, after the Apostles, there has not U.onn nor wi
there be any new public revelation in the Orc.nn? The unfolding o.m m&ww.
tion history to the very moment of the vunoc.am does not therefore involve
any event which may permit the contemporaries to see the texts of the New
Testament in a substantially new light and depth comparable to that new
light which the coming of Christ and of the Church brought to the compre-

ion of the Old Testament.
wnMMMprvnwsaQ. another aspect, it is true enough that the texts of the an.z
Testament read today in the liturgy are illuminated by a light wholly their

®See “La nouvelle Eve," parts 1 and 3, in sm,nn Jean Card. Uman”,oc.m. wn&mﬂgwxn
Ewudes maricles, Bullesin de la soc. mariale  futurs, pp. 13ff; as also his articles “Terr

i de l'Eglise,”" in Eranos
. d 1955; and also Jean Card. peradis chez les Péres
W“Mwwo“.&,mbwn%u«m“? de la femme dans  Jahrbuch, Vol. 22 (1953), pp. 433472, and

V'dncien Testamens,” in La vie spirituelle,

“Catechése paschale et retour uWﬁ paradis,” in
- La maison Dieu, no. 45 (1956 ) ou..:o.“
e e This typology also, “earthly vﬁ»mua.v»vanu..
has a scriptural basis in the Adam~Christ
typology. ‘ i
% This typology is already mcmemn% hinted
at by the Scriptures where Christ is presented
as “the just one" and “the prophet” par excel-
lence,

¥See Jean Card. Daniélou, Sacramentum
uturi, pp. 978,
f b mnovwﬂw.\oua. Daniélou's The Bible and
the Liturgy, pp. 1428, The sacrifice of Mel-
chisedech s 2 type of the Eucharist is basically
indicated already by the Seriptures in the Mel-
chisedech-Christ typology.
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festation of Christ; (he Resurrection, an ever-renewed participation in Hiy
divine life; the Ascension, an ever-renewed participation in His glory at the

Father's side; Pentecost, an ever new coming of the Spirit into the heart of

the believer.

Thus when there is read in the liturgy on Christmas day, “In those days
a decree went out from Caesar Augustus that all the world should be en.
rolled. . . . And [Mary] gave birth to her firstborn Son and wrapped Him
in swaddling clothes and laid Him in a manger,” the sense of this reading
is not only to recall the historical fact which happened in Palestine, but also
to assert that that fact, in its redemptive power, is actualized today in every
individual believer who takes part with the proper dispositions in the liturgi-
cal action which is going on. Thus Luke'’s narrative does not speak of a sim-
ple historical fact like other historical facts, which have no real contact with
me and with what I am doing at this moment. That of which Luke speaks
is a living reality which touches me personally. We participate for the first
time and radically in the redemptive power of Christ's nativity in baptism;
then, throughout our life we assimilate to ourselves that redemptive power
more and more in participation in the sacrifice, the sacraments, the liturgical
life of the Church and our extraliturgical Christian life,

The like may be said of all the other liturgical feasts which refer to histori-

cal events in which our redemption is realized. Every Holy Week is for us
a further dying and a further rising in Christ. The narrative of the descent
of the Holy Spirit on the Apostles, recounted in the first reading of the Mass
on Pentecost, in the liturgical frame in which it is read; at the same time that
it records the past historical event, proclaims its mystical sacramental realiza-
tion in the souls of the faithful in the liturgical action.

The reference of the New Testament texts used by the liturgy and con-
taining some moral admonition is clearly in view of the present liturgical
action as well as of the personal situation of the believer who is participating
in that liturgical action. For example: on Easter Sunday the second reading
of the Mass is (optionally) from St. Paul’s Epistle to the Colossians (3:1-4):
“If you have risen with Christ, seek the things that are above, where Christ
is seated at the right hand of God, Set your mind on the things that are above,
not on the things that are of earth. For 'you have died, and your life is
hidden with Christ in God. When Christ, your life, appears, then you also
will appear with Him in glory.” ,

The sense of this passage is not a simple repetition of what St. Paul was
writing to the Colossians. But, by reason of the fact that this passage is read
in the Easter Mass to the faithful who, whetherthe day before or a longer
time before, have received baptism and confirmation and are now about to
participate in the Eucharistic sacrifice, St. Paul’s admonitions are considered
as directed personally to the faithful here present. They refer to their baptism,
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cither recent or in the maore distant past, to their participation in the Eucha-

rist, to the obligations which are %J.ﬁx._ from it, and to the .nnnsms.romo
which each of them personally has of reaching the goal of all life, Ji.cnr is
glory together with Christ and in His likeness. It is not only the history of
the Colossians which is here placed in perspective for me, but my personal
situation while I participate in the liturgical action at this moment on Easter
Sunday.

It Mm<8 me personally that another admonition of St. Paul is addressed,
and which, like the one just considered, serves optionally as the second read-
ing of the Mass on Easter Sunday: “Throw out the old leaven, that you may
be a new dough, as you really are unleavened; for Christ, our Passover, has
been sacrificed. Therefore let us celebrate the feast, not with the old Homa.ms.
the leaven of malice and wickedness, but with the unleavened bread of sin-
cerity and truth” (1 Cor. 5:7-8).

It Mm just as &nmm that mm u&n other passages of the New Testament read
in the liturgy and referring to a moral teaching of Jesus or of the >womnwmm_
or ‘which describe the realities of the supernatural life which take place in
every Christian, are read as addressed to each of the faithful present at the
liturgical action. Thus, for example, the Sermon on the Mount (see in the
Lectionary the numerous places where pericopes from Zmnnwnﬁw 5-7 are
read; and in particular; on the feast of All Saints, when the wnmcEmmm. are
read — with the further implication that these precepts and .mmBoEcoE
have been, as it were, the way which has led the saints to their glory). So
also when on the Sixth Sunday of Easter (Cycle C) 90.3. is read the .Oomv&
passage in which Jesus promises the coming of the Spirit mpa omemEm the
conditions necessary for receiving Him and the effects of His coming Govu

14:2329): “If a man loves Me, he will keep My word, and .Zw H.umnws. MS:
love him, and We shall come to him and make our van. with him .. =
all this the liturgy interprets as addressed to each of the faithful present.
* #* %

From the simple hints given in this chapter on the use of the wxu.r.. in the

liturgy, it is seen how important it is to take account of the theological laws .
i ly. :

€W~Mwhmwrwn we have said, the fact is made perfectly ocwn.wobn mwwn the Church

is living out a-sacred history, just as revelation emerges mms.smaw in E%mnm ET

tory. The Christocentrism of the liturgy coooB.nm most <w<&, m»oﬂna unonv.n “.”

the mystery of Christ, in Christ Himself and in His m»:w.m&. C _.m;nnr mvmm s

as the pivot of the whole liturgy, of the whole Bible, of all history, of the who

i liever. ) ) )

E.owwwﬁwwwmnﬁ unity of the two testaments and .om all EmSQ is m.ocmm mm..»:w

precisely in the mystery of Christ, read in the Bible and realized in liturgica

action.
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re-establishing their use among the people, of singing them in the liturgy
we can understand the capital importance of the question of how to B&QM
them also our personal prayer, especially. for those of us who are obligated
to E.n breviary and still more for those whose lives are such that besides the
breviary obligation they have the additional ov:m.maow of choral recitation.

It would be naive to think that in order really to pray the psalms, it is
aboc.mw to “understand” them, in the sense of having a conceptual nomswno.
hension of them of the scientific or learned sort. It is certain on the contrar
that .gzsnmm of life, even if not accompanied by such xnosx&mn is the osvw
condition necessary and sufficient for achieving this result. .

‘Actually, in one who has holiness of life there occurs infallibly, by the

work of grace, an understanding of the psalms, not by a no:nn?cm_. process
of the scientific type, but an understanding gained connaturally and, as it

were, by an attuning of two natures confronting each other, or by &3:2
and sympathy. For holiness means a way of being and of acting similar to
the way of being and of acting which pertains to God and to divine things.
.mc" the psalms speak of nothing else but God and divine things. Hence
just as a mother's nature “understands” her son instinctively by an SEE,‘,M
and not a conceptual process, or just as the chaste person reacts instinctively
by mxgwmng or by repugnance before situations and objects which concern
&.ym.ms? so the holy man vibrates with a connaturality before God and the
divine things of which the psalms speak; and thus does he “understand”
them.

And this understanding, which does not depend o intellectual acumen or
mvcsﬁmnno of erudite knowledge, but solely on grace and moral dispositions
is eminently a prayér which is so much the more intense as the holiness u.mv
greater, and reaches its apex in the mystical life, as will be better explained in

a later chapter,

But this does not mean that the conceptual understanding of the psalms is
useless for enabling us to make them more easily a true personal prayer. On
the contrary, a conceptual understanding may help this aim considerably in
two ways. First of all, it may help it as preparation, inasmuch as the con.
nnva._ understanding of the text disposes the discursive intelligence toward
the G.Smm of which the text speaks; and, through the intellect, it disposes
the @:. and the other powers which obey its command. Secondarily, it may
help inasmuch as the conceptual understanding of the text may justify the
way E which, even if more or less instinctively and without any formal de-
liberative study, we interpret it and apply it to oyr personal situation, seeing
ourselves personally involved in what it says.

On the other hand, not all methods of proceeding in the study of the
psalms are equally adapted to attaining this end, It is riot enough to “under-
stand” the psalms in the sense of knowing the original composer's message.
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And we must realize also that the purely philological-historical study, while
being the indispensable basis for a conceptual and exhaustive liturgical under-
standing of the psalms, is not by any means sufficient in itself to attain that
understanding.

Under this aspect, for example, the otherwise important work of H. Gun-
kel ! on the literary genres of the psalms is still far from satisfying the desires
of anyone who wants to understand and live the liturgy. Let it suffice to say
that his proposed grouping of the psalms into ten different titles? is made
essentially from the literary-philological point of view of expression and not
of religious thought or theological content.

On the contrary, to understand the psalms in their real depth, it is necessary
to start out first of all from the viewpoint of their thought and seek to under-
stand it against the general background of the mystery of salvation history,
the mystery of Christ. In other words, while taking into account everything
that exegesis and modern biblical theology have given us and are now giving
us with ever greater perfection, we must ground the study of the psalms —
as of all the Bible — decisively on the point of view which was essentially

that of the Fathers.®

Accordingly, in this study it is indispensable to' take into account every-
thing that exegesis and modern biblical theology teach us; it is likewise clear
that to imitate the Fathers in the general grounding of the study of the

 Einleitung in. die Psalmen, Gottingen 1933,

1) Lamentations of private individuals; 2)
hymns; 3) psalms of thanksgiving; 4) royal
psalms; 5) lamentations of the people; 6) sapi-
ential psalms; 7) alphabetic psalms; 8) psalms
which speak of the lot of Isracl; g) psalms
which contain stories; 10) psalms of eschato-
logical content.

Pére Tournay, Les praumes (Bible de |éru-
salem), and ed., Paris 1955, pp. 59-61, groups
the psalms according to literary geare under
four headings: hymns, prayers, didactic
psalms, prophetic and eschatological psalms.

In Italy we have the work of G. Castellino,
Libro dei Salmi (La sacre bibbia), Mariett
1955. He groups the psalms under the follow-
ing cleven titles: 1) individual lamentations;
2) psalms of tust; 3) public lamentations;
4) songs of thanksgiving; §) hymas; 6) royal
psalms; 7) psalms of Sion; 8) psalms of Yah-
weh King; 9) liturgy of Yahwistic fidelity;
10) sapiential psalms; 11) various prayers. In
the work of Castellino will be found an ex-
cellent foundation for dedieating oneself to
that first phase of the study of the psalms
which is their consideration under the simple
philological, eritical, historical light according
to the advances of modern science. See also

P. Dryvers, Les praumes, genres littéraives et
thémes doctrinaux (trans.), Paris 1958,

3 Foremost is St. Augustine in his Enarra-
tiones. Even prior to him in time, and taking
much the same point of view, there are Atha-
nasius, Hilary, Ambrose, and many others.
See the list of them in G. Castellino's Libro
dei Salmi, pp. 34-37. See also B. Fischer, Die
Psalmenfrémmigkeit der Mértyrerkirche, Frei-
burg 1949. P. Salmon, “De linterprétation des
psaumes dans la liturgie, Aux origines de
Voffice divin,* in La maison Dies, no. 33
(1953), pp. 21-55; “Le probléme des
psaumes,” in L'ami du clergé, Vol. 64 (1954),
pp. 161-173; and also of Salmon, Les “Hiseali
psalmorum® des manuserits lating, Rome 1959,
L. Bouyer, “Les praumes dans la pridre chré-
tienne traditionnelle,” in Bible et vie chréde
tienne, Vol. 10 (1955), pp. 23-35. H. de
Caudole, The Christian Use of the Psalms,
London 1955. R. B. H. Scott, The Pralms as
~ Christian Praise, London 1958, T. Worden,
The Psalms Are Christien Prayer, London
1963, A, George, Prier les praumes, Paris 1962.
I Salmi, preghiera ¢ canto della Chiesa, Turin,
LDC 1964. S. Rinaudo, I Salmi nel mistero di
Christo ¢ della Chiese, Turin, LDC 1965,
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study of that theme even througlh the New Testument, without ignoring,
moreover, those realities of the mystery of Christ which theology shows us,
under various forms, in the Church, in souls, and even in eschatology itself.?

In short, according to what was said in the preceding chapter, what is im-
portant for the liturgy is that the study of the Bible and of the psalms in par-
ticular be made from the prevailing point of view of the great biblical theo-
logical themes of the mystery of Christ and that, in respect to each theme,
there be kept in mind the intimate connection which the different phases of
sacred history have among themselves in the eyes of God. Thus the text
which for the original author spoke directly of one of these phases will be
seen by us in intimate connection with the antecedent and subsequent
phases,

It goes without saying that when we affirm that the psalms must be viewed
against the background of salvation history or the mystery of Christ in its
total extension, we are by that very fact recognizing at the same time that
all the psalms, as indeed the whole of the Scriptures, speak of Chyrist, or, as
St. Augustine puts.it, of the Christus totus: of Christ the Head, and of our-
selves, His members, All the psalms, therefore, can, and in a certain sense,
must be prayed as the prayer of the Christus torus. Christ offers them all as
His prayer, and we pray them all as ours, It must be kept in mind, of course,
that even though there exists between Christ and ourselves that ultimate
union which is called the Mystical Body, there is not on that account a physi-
cal unity of person. And that being the case, certain of the psalms — those,
for example, in which the sinner asks pardon for his sin—are prayed by
Christ in one sense and by ourselves in another.

‘Nevertheless, even while admitting this, every psalm is the prayer of
Christ and our prayer also? In fact, there is no event nor aspect of the
sacred salvation history of which the psalms speak which does not refer,
as to its focal point extended into the eschatological reality, to Christ and to
ourselves, His Christian followers,

2. General Grouping of the Psalms
according to the Principal Theme of Each One
in Relation to Sacred History and Their Extension
to the Christic, Christian, and Eschatological Realities
For these reasons I think it will be useful to attempt to a general grouping
of the psalms according to the principal theme of each one in reference to
sacred history; and to indicate, for each theme; the type of reasoning, by way
of transposition or deepening, by means of which the liturgy makes use of
"P. Guichou, Les psaumes commentés par  See also CL, art. 83.-In this same regard, cf,

la Bible, 3 vols., Paris 1958, F. Vandenbroucke, Les psaumes et le Christ,
* See St. Augustine, Enarr, in Ps, 85 proem. Louvain 1955, with bibliography,
~.
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it, beyond the sense of the original author, and sees in every psalm the
Christic, ecclesial —also ascetical and mystical — and eschatological realitics
of the mystery of Christ in its whole extension. It is this transposition which
ipso facto permits the individual who recites those psalms in following the
liturgy to recite them as prayers which are personal and which are of im-
mediate interest to himself.

Without giving an absolute interpretation to this attempt, it seems to me
that the whole Psalter, from the point of view which interests us here, can
be divided into ten categories:

1) Creation and general providence;
2) Election, separation, formation, and restoration of the people of God;
3) The king, head of the people of God;
4) Jerusalem, the capital city of the people of God;
5) The temple of God; the holy ark; and Sion, the holy mountain;
6) The law of the people of God;
7) The enemies of the people of God.and the struggles of the people of
God against them;
8) The penitent sinner among the people of God;
9) The just and pious man among the people of God;
10) Attributes of God and invitations to praise Him as the direct and the
principal theme of some psalms. ,
The necessity of this last category, notwithstanding the fact that ultimately all
the psalms have as their general objective the singing of the praises of God
and of His attributes, will be clarified later in this presentation,

L. Creation and general providence. In this group the concern is with
those psalms whose principal theme is to sing of God as universal Creator,
Governor, and Provider of all things and for all men.® They are the following
psalms, according to the numbering of the Vulgate: 8; 18:147; 28; 32; &
(which under other aspects could also be put into the category covering the
enemies of Israel or in the category of the penitential psalms); 91:14 (but
the whole psalm, under another aspect, could be put into the category on the
just man among the people of God; the different lot of the just man and of
the sinner); 94 (under another aspect it could be included in the category
on the attributes of God directly sung: the kingship of God) ; 103; 148.

The liturgy, making use of these psalms, does not stop at the consideration
of the marvels of creation and of general providence — which, however, it con-
templates no less than the Jews could — but deepens and prolongs this theme,
conscious that in the intentions of God, and therefore in the truest way possi-
ble, creation and general providence were all directed to the redemption and
to the special providence in Christ. “In a wonderful way You have created

®See A. B, Rhodes, Creation and Salvation in the Psalter, Chicago 1952.
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. j.z psalms in «.<En: these themes are especially developed are the follow-
ing, in the numbering of the Vulgate: 46; 79; So; 843 94:5-115 99; 1043 1053 106;
1105 113:1-8; 113:9-26; 1205 125; 134; 135:10-26; 146, .

3. The king, head of the people of God. Here the concern is with
E.a theme mbm the theology of the king as representative of Yahweh in the
B&ﬁ o.m His people and, as such, special object of God's love and care as well
as E.a instrument for the realization of the kingdom which he always has
in view. Special attention is accorded to David and to the Messiah-King,

David’s descendant.!

Q:.mumm: prolongation or extension of this theme is done in the following
way: just as H&.mn_.. as people of God, in the intentions of God had all her
significance in relation to the future Church, so the king in Israel, inasmuch as

he was representative of Yahweh in

the midst of His people, special abject of

His love and of His protection, His instrument for realizing His kingdom
was vcn w.man and imperfect roughcast of that which God later Rmmn&
nmonn.:.n_w in Christ, The royal psalms in which is expressed the theology of
ﬁrn.rEm and of the kingship in Israel must all therefore be seen in their typo-
Homqn& prolongation in Christ. So much the more must Christ Himself be
seen in those psalms which already, according to the conscious intention of
the human author, referred directly to the Messiah, and above all in Psalm 109.

These psalms are: 2; 17; 19; 20; 443 71; 1005 109; 131; and perhaps also 143.

4. Jerusalem, the holy capital city of the people of God. It is the
theme of Jerusalem, capital of the people of God, chosen by Him from amon
all, loved, wwoﬂnonnm, adorned in glory, spiritual center of unity of the nroﬂm
people, destined to become the glorious center of the whole world when the

Messiah comes.

The extension or prolongation is done in this way: the eart i
a type of the Church and of the heavenly Hnncﬁnwm. .&»recwmw WMMMMMJMM
the nmn.nEw Jerusalem, the promises of glory made to her, all had in view the
formation of the holy city, the Church, which in its turn prepares for and pre-
figures the heavenly Jerusalem of the Apocalypse, P

The psalms which refer to this theme are principally: 455 47; 86; 121; 147;

and 124 may also refer to this theme.

Under a certain aspect the group of so-

called gradual psalms (119-127) may also be referred to it.¢

.z_Oonnnnanm the religious and theological
significance of the king in Israel, see, for ex-
»BEn.. - mm ?Msn. L'aspect religieus de Ia
royauté israélize, Rome 1954; and Eugene
.:..q World of David and Solomon, an_oﬁh“w
mew, (New Jersey) 1966,

For this aspect and for the general study
of the theme of Jerusalem, see Th, Maertens,

Jérusalem .Nu cité de Dieu, Abbaye de S, An-
1 dré 1954:°). Cales, “Le Ps, 87 (86): Sion le
cité A« Dieu mére des peuples,” in Recherches
de science religieuse, 1923, pp. 2114, A. Gelin,
:\m\‘:a&ni dans la dessin de Diew,” in La vie
spirit, Vol. 86 (r952), pp. 353-366. Q. Rous-
seau, “Quelques textes patristiques sur la [éry-
salem celeste,” ibid. pp, 378-388. A, Colunga,
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5. The temple of God; the holy ark; and Sion, the holy mountain.

The temple theme is very close to the preceding theme of Jerusalem, the holy
city, The temple, the ark, is the place and the symbol of God's very special
dwelling among His people, of His protective presence over the holy city, of
the manifestation of his glory. It is therefore the place of special encounter
between God and man, the heart of the nation, the place par excellence of
prayer, of the most holy aspirations of every pious Israelite, of the abode of the
priesthood, and of the worship of the people made in the name of all,

The deepening of these themes against the general background of sacred
history is done by keeping in mind the following correspondences. On the
one hand: holy ark, temple of Jerusalem, and Hebrew worship. On the other -
hand: Christ and the worship rendered by Him to God; universal Church;
every soul as temple of God insofar as it lives in Christ; churches as material
edifices and the Catholic worship rendered there to God; finally, the heavenly
temple and the heavenly liturgy in the Jerusalem above.'® '

The presence of God in His people, concretized and symbolized in the ark
and in the temple of Jerusalem, was only a pale shadow preparative and pre-
figurative of the presence and the manifestation of His much more extraordi-
nary glory which He realized first of all in Christ and, by means of Him,
in the universal Church, His new people and true new Sion, to which the
ancient Hebrew people and the ancient Sion were ordained. Hence it was
a preparation and prefiguration of God's presence in the individual souls who
live in Christ and in Spiriz and are thus, in an eminent way, God’s temple and
the place where His glory is manifested.

Moreover, it was a preparation and prefiguration of the presence of God
in every single Catholic church building, which also, by virtue of the Eucha-
ristic tabernacle, is, in a way far more true and sublime than the ark and the
temple of Jerusalem, the place of God’s presence among His people, of the en-
counter between God and man on this earth, where His glory — shekinah —
continues to be manifested here below.

Finally, the universal Catholic Church and Catholic churches are only a pale
shadow prefigurative and preparative of the temple of the heavenly Jerusalem
in which the presence of God and the manifestation of His glory reach the
apex and the ultimate end to which all the antecedent presences and manifesta-
dons of glory wete ordained.

It is apparent that these perspectives, in the pre-Pauline Roman and Bene-
dictine liturgy, are applied in a special way in the Mass and the Office of the
dedication of a church. The psalms-which refer especially to this theme are:
“Jerusalén, la ciudad del Gran Rey," in Estu- ® See Jean Card. Daniélou, Le ngne du tem-
dios biblicos, Vol, 14 (1955), pp. 255-279. E.  ple, Paris 1945. Yves Congar, Le mystdre du

Testa, “La ‘Gerusalernme celeste’s dall’ antico  temple ou I'économie dela présence de Dieu &
Oriente alla bibbia e alla liturgia,” in Biblia se créature de la Genése & I'Apocalypse, Paris

e Oriente, Vol. 1 (1959), pp. 47-50. 1958.
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solved the question of the usc in the liturgy of the imprecations against ene-
mies and of the imprecatory psalms, whether against the enemies of Israel or
against the individual enemies of the pious Israelite,

For example, when in Psalm 136, Super flumina Babylonis, the final two
verses are read:
“Men of the devastatrix Babylon —
blessed is he who will repay to you
the evils you have brought upon us!
Blessed is he who snatches up your little ones
and dashes them against a rock|” 17
the Christian must think of Satan,
by means of the sinful enemies of
any evil, either moral or material,

also insofar as he works against the people

the Church. But he may not in hate wish

upon the sinners themselves or upon the

enemies of the Church. His thought stops at the desire for the destruction and
the eradication of the evil — in other words, of the influence of Satan — in the
world and of all those seeds of evil which Satan sows on carth. The “Blessed
is he who snatches up your little ones and dashes them against a rock” neces-
sarily means, in the mouth of the Christian: Blessed is he that can crush the

- sprouts of evil which Satan nurtures, by having recourse to the supreme and
invincible opponent of all sin: Christ, God. ;

There is nothing at all arbitrary, therefore, in the traditional patristic inter-
pretation of this verse as referred to Christic realities: “Who are the little ones
of Babylon? Evil desires when they are being born . . .: when it is little,
throw it . . ., throw it against the rock: and the Rock was Christ.” *¥ And
in doing thus, whatever may be the way in which the Israelites and the con-
temporaries understood this verse, the Christian attains the deep sense which
God had in view in it, because the lex talionss which He, by way of teaching,
gave 1o the Hebrews, and according to which this verse is conceived, was not,
in His intentions, anything but a condescension to the imperfection of that
people and a first and distant roughcast of the law of charity which He would

YIn the wranslation of Kleist and Lynam,

¥ St Augustine, Enarr, in Ps, 136:12, Ori-
gen, St. Hilary, St. Ambrose, and St. Jerome
had already commented in the same sense,
Later there were John Cassian, and St. Bene-
dict in his Rule, prologue 28; see the edition
of Anselmo Lentini, Montecassino 1948, pp.
19,

[Another approach to this problem would be
this: the psalmist is simply applying the Deu-
teronomic  sanctions of divine punishment
upon those who violate God's law = jt is not  wicked; see Matthew 23:13-39; 25:41-46 and

a_ matter wm personal revenge at all. The di- passim throughout the Book of the Apocalyse.
vine sanction of punishment upon violations .H._,.H

of God's law are even more dreadful in the

New Testament than in the Old, e.g., that of
eternal punishment in hell surfaces nowhere
in the psalms. Accordingly, just as the psalm.
ist was simply repeating God's sanctions upon
sinners according to revelation as he knew it
so the Christian in praying the psalms simply
continues to give expression to our faith in
God's punishment of sinners, It would per-
vert the Gosgel to eliminate those passages in
which Jesus speaks as God of wrath, pro-
nouncing judgments of punishment upon the
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later give to the Christians.

i i i ell as .
to be irreconcilable enemies only of m,wamwnfw o would il and

because they are now definitely root
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In virtue of this law, the Christians would have

of Satan and the damned

. e 4 - hsquvo
for the conversion of every r<.5m sinne
&mcﬂwM W“WBNpM%%anQ to the theme of the enemies of the people of God

o7t 107 1175 1223 123; 124}
are principally: 43; 46; 69; 655 673 733 783 79; 823 88; 97; 107; 1175 122 123,124

128; 136; 143; 149. Psa

i i the people o :
enitent sinnet among the . . me
o Hrwcw Israclite who feels that he is a sinner, confesses his sin, hum

rdon of God, appealing to His boundless mercy, and thanks

of the pi
himself, asks pa

Im 89 may also be counted as one of them®

f God. This is the theme

Him for the pardon received and the peace regained.

The transposition is mad
of his own sins and repentant
sentiments of the Christian sinner,

by the Christian is so much the more .8:0%
God's goodness and benefits, as the whole e

¢ thus: the sentiments of the pious Israclite mEMﬂn
for them should be with greater reason M
since the offense against God committe

s as he has been more the object of
conomy in Christ demonstrates.

The psalms which refer to this theme are principally: 6; 24; 313 36; 375 503

120; 142

¢ _ T m H T m .B man ﬁT 2@ e
W. e _Cmﬂ an mnocm HmMNQMHﬁQ« tne Oo \mﬂmnw W H € o0
man Om m Nwﬂ ﬁwwu am OHﬂm m m 4 m

i le Psalter. .
the ohers e ot 2 e e Mww w referred to also as God-fearing and

in which the just and pious Israelite,

as the poor man of Yahweh, addresses

life.2*

The deepening of these themes in the lig

® Since no instance of the .vvv:nm.cos of the
law of talion can be mocan in Mniar r;"oam
c.g., a person actually rm—i.:m his eyes m0cwn:.
out in a legal process, it is erroneous to
derstand this principle in terms of RMS.NM
Rather it is a principle cast in metap ommc.
language which simply demands Mﬁnwmﬁ% v
tion for damages done, .ﬂrm precise kin x
amount of restitution in a given case M,.um nr
termined either in the Law itself or O_mu:mw
a legal process in court, ”;n O»cﬂ:o _ Enw )
too regards this uvu:nuco.s. of Sronw aw ¢
just and upright both in civil and in her ow
fastical practice. ;
Rnham”wmwnﬁ mm these psalms refer to QM £mmwm.
sel against her enemies, €.g. 463 :
an._mmovo wmursm which treat of the ms:w _om
Isracl or even of Jerusalem the .roS Qnﬂv also
refer to a similar theme. Concerning this : eme
of the wars of Isracl and of their religious

Here we have those psalms
God in the various contingencies of

ht of the Christian realities is done

, see Fr, Schwally, .mn.»E.E&n Alter-
mwwhn»nﬁnw Der heilige .R:.n.w in alten ~.Qumw
Leipzig 1901; G. von w»a.. _Hu.n:nnqosoa<ow:
the Holy War," in Studies in Deuteronomy,

y « 45-59- )
romnmm“ M%mw%wma of the pious Israelite, MrMn
poor man of Yahweh, etc,, see A, Om:ﬁ%um Rm
“pauvres’ d'lsrael, mn»mcof.m 1922 nw Caster
lino, Le lamentazioni “.a.&e&,ﬁr e gli :::rvn
Babilonia e in lsraele, Turin 1940, On o
theme of the enemies wm Gn.EoE. W.Sn,n_
see Castellino’s Libro dei ,ma?:.: Marietd Smwm
pp. 254-263. See also >.. Gelin, The mQMx
Yahweh, Collegeville, Minn. 1964. w. org,
Hesed and Hasid in the Psalms, St. Twcmm 1953.
J. Coppens, ""Les psaumes des Inhm::_ in
Mélanges A. Robert, ?5.“ S\m.\.. PP u:.n.wmh
G. Pidoux, La main qui guérit. Psaumes
malade, Neuchitel 1960,
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* % *

In concluding these two chapters on Bible and liturgy, it would not seem
to be in any way an exaggeration to assert-that to penetrate the world of the
liturgy, it is of capital importance to understand its relationship with the
Bible, to penetrate the profound spirit which actually determines the mutual
relationships between Bible and liturgy. _

I shall add, in fact— may it not be displeasing to the exegetes who neglect
too much the question of the relations between Bible and liturgy — that it is
of capital importance even for arriving at the total comprehension of the
Bible, as it should be understood in a Christian and ecclesial context, and for
bringing it about that the Bible is truly the nourishment of souls and of the
whole life of the Christian. For it is principally in the liturgy that the Church
uses and lives the Scriptures.

It is for this reason that liturgical renewal and biblical movemeat are pro-
foundly connected and must keep step, so to speak, with each other. In prac-
tice it is illusory to suppose that one can bring Christians back to the sources
of the Bible if they are not brought back to the sources of the liturgy; just as
vice vers, it is illusory to think that one can bring back Christians to. the
sources of the liturgy if they are not brought back to the sources of the Bible.

This is what has been happily understood by those promoters of the liturgical
movement who are striving to link that movement to the renewed study of the
Scriptures,2¢

But it is just as evident that the study of the Bible does not rise to this func-
tion of nourishing the life of the Church if it does not surpass the purely, or
too prevalently, philological-historical or even apologetic phase, to raise itself
clearly in every question to the level of integral biblical spirituality, And this
takes place only by means of the study of the biblical theological themes in
their development throughout the Bible against the background of salvation
history in its various phases connected among themselves, even to the final
eschatology. o
Probably it is no exaggeration to say that when the sense of finding the

Bible connaturally in the liturgy, and the liturgy in the Bible, once more
becomes general among Christians, a great step forward will have been taken
toward a more intense Christian life because the key to the unity of Bible,
licurgy, and life will have been found, This was the essential aim to which
the ancient monastic method of the lectio divina tended and does always
tend — the lectio divina which is at the same time theological study, medita-
tion, and prayer, centered essentially around the Bible as seen in the liturgy
and the liturgy as understood by means of the Bibler

*To be noted in this sense are the Rﬂmnsx
Bibel und Liturgie, of Klosterneuburg " near

Vienna; Paroisse of liturgie, of the Abbaye de
S. André, Bruges [Brugge], in the Supple-

ment: Lumidre et vie of June 1951, The pub-
lications of the Centre de pastorale liturgique
of Paris also give notable impogtance to this
aspect of the liturgical renewal,
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It is true, as I said at the beginning .o.m this chapter, :W.nvmnm HM %Mommw
to have a clear discursive intellectual vision of the mmnmﬁ _Omﬁwo:n T
of their relations with the liturgical rmn in Q&Q.ﬂ Mwn wm.on e
failingly live the liturgy with all the intensity m.am:w. e. i
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will be understood, moreover, . : ¢
%Mn%“ “In order to achieve the restoration, mqomnommwﬂwm%mw%“ﬁ%w %mnn&
sacred liturgy it is essential to promote that sweet an i ﬁmnmﬁa il
Scripture to which the venerable tradition of Eastern a
i ; 3 s @
nnmm:wmw v.m. nwan expression “sweet and living love” is not a vnancr%woMoWQM
SCM onM since it might seem to W,BGG that what ;.%Mww.mwwm s
sentimental and more or less arbitrary way, even O~o . Aintentionse, o
ading the Bible. This is certainly not i.;ﬁ the “ounc ent, On e
contrary, i had in mind that total, theological reading of nrn. i |
mou“mmw.o —wﬁw sought to demonstrate, the only scientifically integral man-
Mwnvom reading the sacred text.

®CL, art, 24.
=CL, art. 35.



