Revisiting History
with Pope Benedict XVI

On Nominalism:

In the late Middle Ages we find trends in
theology which would sunder this synthesis
between the Greek spirit and the Christian
spirit. In contrast with the so-called intellec
tualism of Augustine and Thomas, there
arose with Duns Scotus a voluntarism
which, in its later developments [in the
Nominalism of William of Ockham}, led to
the claim that we can only know God’s vol
untas ordinata. Beyond this is the realm of
God’s freedom, in virtue of which He could
have done the opposite of everything He
has actually done. This gives rise . . . to the
image of a capricious God, who is not even
bound to truth and goodness. God’s tran-
scendence and otherness are so exalted that
our reason, our sense of the true and good,
are no longer an authentic mirror of God,
Whose deepest possibilities remain eternal-
ly unattainable and hidden behind His
actual decisions.

As opposed to this, the faith of the
Church has always insisted that between
God and us, between his eternal Creator
Spirit and our created reason there exists a
real analogy, in which—as the Fourth
Lateran Council in 1215 stated—unlikeness
remains infinitely greater than likeness, yet
not to the point of abolishing analogy and
its language. God does not become more
divine when we push Him away from us in
a sheer, impenetrable voluntarism; rather,
the truly divine God is the God who has

revealed Himself as logos.

—Benedict XVI, Regensburg Lecture

December 12, 2006.

On Francis Bacon:

We must take a look at the foundations
of the modern age. These appear with par-
ticular clarity in the thought of Francis
Bacon. That a new era emerged—through
the discovery of America and the new tech-
nical achievements that had made this
development possible—is undeniable. But
what is the basis of this new era? It is the
new correlation of experiment and method
that enables man to arrive at an interpreta-
tion of nature in conformity with its laws
and thus finally to achieve “the triumph of
art over nature” (victoria cursus artis super nat-
uram).

The

vision—lies in a new correlation between sci-

novelty—according to  Bacon’s
ence and praxis. This is also given a theo-
logical application: the new correlation
between science and praxis would mean
that the dominion over creation—given to
man by God and lost through original sin—
would be reestablished.

Anyone who reads and reflects on these
statements attentively will recognize that a
disturbing step has been taken: up to that
time, the recovery of what man had lost
through the expulsion from Paradise was
expected from faith in Jesus Christ: herein
lay “redemption”. Now, this “redemption”,
the restoration of the lost “Paradise” is no
longer expected from faith, but from the
newly discovered link between science and
praxis. It is not that faith is simply denied;
rather it is displaced onto another level—
that of purely private and otherworldly
affairs—and at the same time it becomes

somehow irrelevant for the world.

This programmatic vision has deter
mined the trajectory of modern times and it
also shapes the presentday crisis of faith
which is essentially a crisis of Christian
hope. Thus hope too, in Bacon, acquires a
new form. Now it is called: faith in progress.
For Bacon, it is clear that the recent spate of
discoveries and inventions is just the begin-
ning; through the interplay of science and
praxis, totally new discoveries will follow, a
totally new world will emerge, the kingdom
of man. He even put forward a vision of
foreseeable inventions—including the air-
plane and the submarine.

As the ideology of progress developed
further, joy at visible advances in human
potential remained a continuing confirma-
tion of faith in progress as such.

—Benedict XVI
Encylical Spe salvi, 1617
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