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274 FRANGOIS-XAVIER DURRWELL

Some Observations.

A full twenty years ago, far-sighted people were pointing to the
danger of depersonalizing the Eucharist.® Catholic piety had for-
merly been most sensitive to the personal encounter with Christ, to
the intimacy of prayer before the Eucharistic Presence and of a very
personal communion with the Lord. The liturgical movement came
along to widen these horizons ; but it sometimes happens that the
addition of a new wealth, instead of enriching the earlier experiences,
m fact causes us to forget them. The new tendency was now to be to
live the Eucharist not so much as the presence of a person, but as
an m.oaobv as a means ; and, rather, to perceive in it a holy and
sanctifying thing : it was to become a celebration, the worship of
God, in the form of thanksgiving ; it became the bread of Christian
life, and was seen as the food for eternal life, and, above all, first
and foremost, as the meal around which we are to gather in our
Christian brotherhood. *

What denotes a diminution of concern for the personal Presence
in practical terms tends naturally to find expression in terms of
doctrine also : the question is posed, rarely as a matter of doubt,
but in the form of a tentative examination, and at times as an
expression of concern : how can one say that Christ is substantially
present in the Eucharist ? To what extent must one speak of a Real
Presence ?

The astonishing thing is that there are those who would have it that
the problem has been accentuated by the Council which speaks of a multiple
presence of Christ : «in his body whieh is the Church, » ® «in the sacrifice
of ﬁ.pm Mass, in the person of the minister... above all under the Eucharistic
species... present in the word... present when the Church prays and sings,

.w. See, e.g., the reaction of A.-M. Rocurr, « L’adoration eucharistique dans la
piété sacerdotale», in La Vie Spirituelle 91 (1954), pp. 5-12.

4. A consideration voiced at this time: « Why thanksgiving ? When one has
eaten, one no longer thinks of what one has eaten.» And that expression so
often used to describe the tabernacle: «the pantry for the ailing members of
the community.» This tendency has become stronger since then. The Bishop
wm Versailles, Mgr. SIMMONAUX writes: « For some time now...one has attached
importance to evaluating what is a sign and what is significant; does not one
forget the essential of the matter which is thus revealed in symbol form ?...
One runs the risk of blurring the outlines of the truths contained in the dogma
of the Real Presence. Defining the Fucharist or the Mass as a celebration or a
Qﬁﬁ:@ of the word and the bread is a minimalist expression which makes one
think more of a brotherly agape than of Christ’s Last Supper in all its holi-
ness.» Doc. cath. 67 (1970), p. 143.

5 LG, 14
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for he promised : « Where two or three are gathered together in my name,
there am I in the midst of them.»®

In actual facf, this multiplicity of ways in which Christ is present in
kis Church only helps to make more plausible and more intelligible the
tremendous Fucharistic mystery. But, for some, such an affirmation is
a novelty, and, amid their discovery that the Bucharistic Presence is not
indivisible and that it may be classed among other manifestations of pre-
sence which, wrongly, they deem lacking in immediate reality, they con-
clude or fear the necessity of concluding that the Eucharistic Presence
has a reality which is extremely relative. ;

It is common knowledge, too, that in theological circles discussion has
arisen as to the manner of this Presence, and that the doctrine of tran-
substantiation has been contested not only in its terminology but even in
its very self. The din of disputation has reawakened the theological con-
cepts onee learnt in the seminary and which have lain dormant since
then beneath the level of consciousness of so many priests; they have

“emerged on the surface in the precise terms in which they had then been

known, and, in their trappings of scholasticism, their medieval aspect seems
to give ground for such contestation. What had been doubtless a masterly
philosophical explanation, today constitutes an added difficulty for the
faith of men for whom the philosophy of days gone by has become
estranged.

The doctrine of transubstantiation poses a linguistic problem : for mo-
dern man, the word, «substance,» denotes an empirical reality, and the
change of one substance into another is, for him, a measurable phenomenon :
in this context, the statement that the substance of the bread is changed
into that of the body of Christ has become unintelligible.

Yet the real difficulty is not one of language; it resides raore deeply
in the explanation adopted by theology over the centuries. It is pointless
to avoid scholastic langnage, speaking neither of substanee mor of acci-
dents, if, true to scholastic interpretation, one declares that in the Eucharist .
bread and wine are no more, that all that remain are the form, the eolour
and the taste... the modern Christian cannot help but feel uncomfortable.
Experience tells him that the Eucharist is of bread and wine : is his faith
to deny this experience 2 Must Christian reality be not only superior to
earthly reality, but contrary to it ¢

Scholastic-based theologies, then, are no longer much help to the Christian
today ; they lay great stress on the Real Presence, but fail, now, to make
this intelligible to him, which, after all, is the aim of theology.”’

6. S L,7; D&, &

7. Ch.-V. Hiris, L’Eucharistie, mystére de la foi. Colmar-Paris, 1967, p. 152...
recognizes that his « Thomist exposé will doubtless clash with the thinking of
many of our most well-informed contemporaries; the majority will perceive a
return to outdated philosophical concepts which science and rational interpreta-
tions provided by modern thinking have long ago superseded.» If in fact this
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278 FRANGOIS-XAVIER DURRWELL

food, becomes food for eternal life, that very food which is Christ himself,
one analyses the sense, the meaning, of a gift offered in friendship by one
man to another, and one underlines the presence of the one to the other, and
the giving of self which are contained in this gesture ; and there are those
who think that one has merely to project such a creation of meaning to
its conclusion to explain the presence of Christ in the Eucharist. An
analysis, too, is made of the significance of the meal shared with others :
this has always been for men a natural sacrament of brotherhood. Now,
it is Christ who forms the bonds of human brotherhood. Here, again,
it would suffice to place the Fucharist in the perspective of the symbolism
afforded by the meal, and to develop this significance to its conclusion,
in order to perceive the presence of Christ in the midst of the congre-
gation gathered around the Eucharist.

Finally, there are those who are mindful of Christ when he said:
« For where two or three meet in my name, I shall be there with them »
(Mt 18, 20), and feel able in the terms of this perspective to discover the
explanation for the Eucharistic Presence.

All these forms of research have something in common, the most

modern as well as the scholastic theory which they contest, and this

is the « point de départ. » They start from earthly realities— the
bread, the wine, the meal, the assembly, the symbolism used on
earth in human relationships.

This Principle s Open to Question.

Now, earthly realities could never provide an explanation for the
Christian mystery. The latter is eschatological, and eschatology does
not depend on first realities, nor can it be explained by them ; it
is they that depend on eschatology and are comprised i it. Doubt-
less, eschatology may be perceived through surface realities, but
these are no more than its tarnished reflection the eschatological
meaning of which becomes evident at the moment that escha-
tology itself come into the picture.

Thus it is that the Old Testament in itself is ineapable of bringing
a man to Christ, if Christ does not reveal himself through the reading
of the Old Testament. St. Paunl assures us of this: the Jew wears
a veil over his face when he reads the Scripture — he sees only the
superficial «letter,» the written document. The veil falls when the Jew
turns towards Christ the Lord, for «the Lord is the Spirit,» the total
and profound reality, named «spiritual > and eternal, of which all other
realities are but the shadow (cfr Col 2, 17).

It is thus, too, that the mystery of the Church does not find its
explanation in the earthly men who make it up, but rather in the pre-
sence of Christ who moulds them into the community of salvation.
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In the same way, Christian preaching, as understood by St. Paul, founds
its origin and explanation in the mystery of salvation of which it forms,
itself, the sacrament ; it is not the word of man, but of God (I Th 2, 13),
« the message which was' a mystery hidden for generations and centuries...
and has now been revealed... the mystery is Christ,» (Col 1, 25-27) the
Christ of glory coming into the world through his Church. The Apostle
himself is a part of the mystery of death and resurrection, he is a
produet of eschatology, and is only an apostle in that he arises out of it. 2°
The modern pastoral principle which requires all evangelization to start
out from earthly realities, from everyday faets, from concrete happenings
means that the apostle who must ever preach eschatology, must do just
that at precisely the point where it reveals itself closest to man, where
it is made manifest to the prophetic gaze of the Christian : at the heart
of the realities of this world. But it is always from the far side of
these realities, that is, from their eschatological depths that the Christian
message 1s derived.

In order to be true and faithful to its object, Christian thought
must start out from the eschatological reality, in virtue of which
a reality is truly Christian. The principle of intelligibility of the
Christian mystery resides in this mystery. Neither the bread, nor
the wine, nor the meal, nor the assembly, understood on the basis
of a philosophy of intention or of nature will have it in them to
account for the Eucharistic Presence. The key to the mystery is to
be found elsewhere.

The fourth Gospel has opened out before the theology of the
Eucharist 2 way which should never have been closed off. When
the disciples protest : « This is intolerable language. How could
anyone accept it ? » Jesus tries to set them on the way of true under-
standing by evoking the paschal mystery : « Does this upset you ?
What if you should see the Son of Man ascend to where he was
before ? » Earthly flesh has no value whatsoever ; eaten as an
earthly food it would have no meaning in terms of eternal life,
«It is the spirit (heavenly reality) that gives life, the flesh has
nothing to offer. The words (the things of which I speak) I have
spoken to you are (realities of) spirit and life,» (Jn 6, 61-63)
eschatological realities.

It is within the house that the key is to be sought : it is from
the mside alone that the Eucharist is revealed. ™

10. Cir F.-X. DurRWELL, Le mystére pascal, source de Vapostolat. Paris, 1970,
pp. 149-162.

11. The Christian mystery ever reveals itself from within. Scripture, and
particularly in St. John, affirms time and time again that the disciples came
to understand Jesus and his message on the basis of his glorification, that is, the
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282 FRANGOIS-XAVIER DURRWELL

Christ becomes present for us, in order to have us share in his
sacrifice. ** .

Such, then, are the results of this reflection upon the Eucharistic
sacrifice, one which sets out from the basis of earthly reality. Some-
times, one can prove the reality of the Eucharistic sacrifice, but
only by making the Mass into a different sacrifice from that one
unique sacrifice of Christ which is recognized by Scripture ; some-
times, in order to avoid this error, one can feel obliged to reject
the reality of the sacrifice of the Mass.

This assessment testifies to a necessary failure.

The Eucharistic Presence.

Inexplicable on The Basis of the Various Elements

of the Sacrifice.

When elaborated along identical lines, does not the theology of .
the Eucharistic presence run the risk of producing equally doubtful

conclusions ?
The question put in scholastic terms — how can the substance
of the bread and wine become the substance of the body and

blood of Christ — supposes that the Christ of glory can inscribe :
his presence in this world in the form of a substance of a temporal -
nature, what constitutes the natural being of the bread becoming

itself the being of Christ, *® and Christ thus becoming integrated
with the world after the fashion of a worldly reality. Preoccupied
to the exclusion of all else with philosophical notions, the scho-
lastic theory of transubstantiation is indifferent to the paschal cha-
racter of the Eucharist. Now, this latter denotes essentially a commu-

15. It is quite astonishing to see how theologians relegate the sacrifice among
the realms of the symbol, whilst still affirming the entire Thomist realism of
transubstantiation : the true Presence of the body, and also a representation of
the sacrifice ! In fact they admit that our participation in the sacrifice is the
ultimate aim of Christ’s Presence: hence, therefore, a Christ who is really
present with a view to final communion in his sacrifice, and whose Presence
is not real ! — Starting out from the elements of the sacrifice one can, by
means of Aristotelian philosophy, provide an explanation of the Real Presence;
but one cannot account for the reality of the Fucharistic sacrifice. Now, the
interpretation of any one aspect of the Eucharist is only valid if it corresponds
to the mystery as a whole.

16. « What was bread has become the body of Christ; what was wine has
become the blood of Christ. It is the « Christus ex pane» and the « Christus
ex vino» of the theologians.» Ch.-H. HEgris, op. cif, p. 193. — It being
generally conceded that the Eucharistic Presence is no longer there when the
outward form is no longer that of bread and wine, surely the theory should
also say that at that moment, in reverse, as it were, a transubstantiation ex
Christo comes about ?
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nion with the glorified Christ who, in his death to the world, is living
at the level of God, and is no longer of this world save to the extent
that he is its eschatological reality. Grounding its argument in the
substance of the bread and wine, the theology results in a Christ
who is not, or at least who may not be, the one with whom we
are in communion : Christ in his death and resurrection. ** It is in
this way that, following the same course, it had resulted in a sacri-
fice which is not the sacrifice of Calvary.

When we turn our attention to the symbolism of the celebration
in order to try to discover a way of explaining the presence of
Christ, it does seem that one can never quite attain the full reality
of that presence. It is pointless to develop to its conclusion the
significance of the self-giving contained in a present or that of the
communal meal ; it still seems quite impossible to attain to that
reality which the Church recognizes in the Presence of Christ. *®
Staying in the area of symbols peculiar to human relationships,
one is moreover inclined to doubt — justifiably in this case — the
permanence of the Eucharistic Presence, and to confine this pre-
sence to the moment of the greatest density of the symbol — the
very instant when the bread is given and eaten, or, at the very
most, the period of the celebration of the Mass.

As for explaining the Eucharistic Presence from the starting point of
the assembly, as is sometimes done, particularly in irregular celebrations :
«Sinee we are here united in brotherhood by this meal, Christ is in our
midst ! » — this is to turn Mt 18, 20 into a comment on the Eucharist
which eannot be justified. One is forgetting that the Bucharistic assembly
Is constituted by virtue of the Eucharistic Presence of Christ and not
vice versa: «The fact that there is only one loaf (which is the body
of Christ) means that... we form a single body » (1 Co 10, 17).*® A meal
shared between Christians, however brotherly, is not a Holy Mass.

17. According to S. Th. I1I°, at the Last Supper, the Eucharist comprised the
passible body of Christ (q. 81, a. 33); if the consecrated bread and wine had been
kept until after the meal, Christ would have undergone death in the sacrament
as upon the cross (q. 81, a. 4); later on until Easter, the body would have
been present without the blood, and the blood without the body, and the whole
without the soul (q. 76, a. 1, ad Im; a. 2). These statements are in the logic
of the system, but are incompatible with the true character, essentially Paschal,
of the Eucharist. )

18. E. SCHILLEBEECKX, La présence du Christ dans leucharistic. Paris, 1970,
p. 132: «The phenomenology of the gift-of-self-within-the-gift is basically
incapable of rendering in an adequate manner » the way in which Christ commu-
nicates himself in the Eucharistic form. For « nought else is given to us in the
[fucharist than Christ himself. »

19 Tt is true that Christ is already present in the Church and that the latter
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epiphany, that is, his appearance to the Church ; the scriptural im-
portance of the theme is so great that one must be astonished at
the lack of attention accorded to it by current theology, at the
humble place given to it in the work of redemption. Theology does
no more than allot it the spectacular role of winding up the history
of salvation. Yet its real function is to bring it to its fulfilment in
ourselves.

For the parousia carries within it the entire grace of redemption ;
it 1s the mystery of salvation itself, in that it realizes not only In
Christ but for us and in us that very same mystery : salvation is
nothing other than the Paschal Christ present in his Church and
united with it.

According to the synoptic tradition, Jesus mever ceased to proelaim
his coming. He is «the one who comes.» Here is his messianic prero-
gative : « Are you the one who is to come ?» (Mt 11, 3; efr Jn 11, 27).
The title of Son of Man is inseparable from the proclamation of the
coming in glory : « For if anyone... is ashamed of me... the Son of Man
will also be ashamed of him when he comes in the glory of his father »
(Mk 8, 38). « And then they will see the Son of Man coming in the
clouds with great power and glory » (Mk 13, 26). Before his death, Jesus
declares that now there will be accomplished the whole of this prophecy ;
«From this time onwards you will see the Son of Man seated at the
right hand of the Power, and coming on the clouds of heaven »
(Mt 26, 64).

At the outset of his preaching, Jesus proclaims the Good News of the
coming Kingdom (Mk I, 14 s.). Bat, little by little, the advent of the
Kingdom becomes merged with the advent of the Son of Man in the
glory and the power of God. How apposite the saying is: «According
to the Gospels, Christ is himself the Kingdom. » 27

From the very day when Jesus predicts his passion, the Synoptics
see the introduction of the theme of the resurrection, one implicit
in the theme of the Kingdom and of the imminent coming of the
Son of Man. The resurrection appears as a definition, an inter-
pretation of the coming in glory * : the Son of Man will indeed
come in glory, but via humiliation and death, and finally resurrec-
tion. And so Jesus is able, at the very beginning of his passion,
to proclaim as about to come to pass his coming on the clouds of
heaven : « From this time onward... » (Mt 26, 64)

27. ORIGEN, In Matth., Troct. 14, GCS 1II, p. 283.
28. Mk 9, 9-13 clearly shows the close relationship between the theme of death

and of entry into glory with that of the coming of the Son of Man. Cfr also
Mk 10, 35-39.

’
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After Easter, the theme of the resurrection is more evident th
that of the coming ; henceforth, one speaks of resurrection, SEE.
Jesus had announced his coming in power and glory. Yet early
Christendom still maintains the intimate relationship between the
glorification of Jesus and his final coming (cfr Mt 26, 64, mda.mmu
18) : in its eyes, the resurrection is the irruption of eschatology into
the world ; in the name of the resurrection (cfr Ph 2, 9-11;
Rm 10, 9), one accords to Jesus the title of Lord, which is that of
the final coming (Ph 2, 10 s.; 2 Th 2, 14). In the Acts, the
resurrection is the Good News made real (Ac 2, 27-36; 13, 32),
the coming of Christ among his people and the arrival of ﬂuo.%m
blessing (Ac 3, 25 s.; 26, 23), the ultimate fruition of the divine
promise (13, 32 's.). In St. John, too, the proclamation of Eo
death and resurrection is incorporated in the theme of the parousia
and epiphany : « I am going away and shall come » (14, 18. 28),
« In a short time you will no longer see me, and then a short time
later you will see me » (16, 16).

What coming is involved ? The one unique coming — in the
fullness of salvation, at the end of time. The eschatology is accom-
plished in Christ’s death in which he is glorified according to the
fullness of God. Scripture speaks only of the « coming » of Christ

— it knows of no «return. »*%

The Immediacy of the Parousia.

It is customary for us to reserve the word, « parousia » for the ultimate
manifestation of this coming. As early as the first Christians people
were wont to put last in time that whieh concerned the culmination of
the history of salvation. St. Paul considers «the Day of the Lord»
(1 Thess 5, 2 pass.) as a reality of the future; sinee we have not yet
entirely reached it, he still awaits it. Nevertheless, he is still eonscious
of living in the present, in the Day of Christ: « You know well that
the Day of the Lord is going to come like a thief in the night... But it
is not as if you live in the dark, my brothers... No, you are all sons
of light and sons of the day... We who belong to the day» (1 Thess 5,
2-8; Rom 13, 12 s.; 1 Co 10, 11; Col 1, 12). And so he reserves the
name for the parousia in its totality, yet cannot help but acknowledge
that it i1s already here.

No, the paschal mystery is also the parousia.* God sends his
Christ among men by the very same action which glorifies him ;

29. Except in certain parables when the Master, having gone away, must
come back to be again present. The material nature of the image requires that
the coming 1s presented as a return.

30. F.X. DurRWELL, op. cit., pp. 299-340.
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290 FRANGOIS-XAVIER DURRWELL

nature, and the fact that it was instituted on the eve of the Passion,
and that it is the Lord’s death which is proclaimed in it 2 But it had
always been accepted that the Fucharist is «the Lord’s Meal» in which
Jesus is present to the community gathered around his table («the Lord’s
Table »). This faith and this experience are clearly illustrated in the. story
of the travellers going to Emmaus; here, the disciples plunge their whole
being into the joy of the Presence and recognize the Lord «at the
breaking of bread» (Lk 24, 35). The Presence is still veiled, but it
carries within it the promise of fruition and so prompts the desire:
« Maranatha — Lord come » (1 Co 16, 22 ; Did 10, 6).

The words of consecration emphasize the personal character of the
Lord’s Presence : «this» is not merely a sacred food, a sustenance for
holiness, but «my body,» and, for a Semite, the body is identical with
the person,3* expressing its presence. «I am the bread of Life,» Jesus
declares in John, « He who eats my flesh and drinks my blood lives in me
and I live in him» (6, 48. 56). Christ speaks this Fucharistic language
when, in the Apocalypse, he promises: «I shall come in to share his
meal, side by side with him » (3, 20).

One must, then, hold as most superficial any theology and any
pastoral form of Lturgy which, in order to emphasize other aspects
of the Eucharist, tends to dismiss lightly the Personal Presence of
Christ amid his faithful ; for this is the essential meaning of the
Eucharist.

Sacrificial Presence.

The Eucharist is both Presence and sacrifice ; the two aspects are
inseparable ; each implies and explains the other.

The Christ of the parousia is the Paschal Christ, eternal in the death
by which he is glorified and sent to us, Christ alive forever in the
mystery of the Redemption, in that eternal moment of the realiza-
tion of this mystery. *

For, on the one hand, God’s glorifying work in Christ is an act of
ultimate fullness; 1t is, therefore, eschatological and knows no tomorrow,
nor future change; it is the action of God which begets his Son for
eternity (Ac 13, 33 ; Rom 1, 4).

On the other hand, this eternal action of God does not follow the
death of Christ, it coincides with it. If one studies the redemption through
the various images which are used to describe it, death and glorification

34. Cfr Eph 5, 28: «Husbands must love their wives as they love their own
bodies; for a man to love his wife is for him fo love Mhimiself.»

35. One of the principal preoccupations of the book, La Résurrection de Jésus,
mystére de salut, was to show that the glory eternalizes Christ in his death.
Cir pp. 171-183, 270 s, 386-383.
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always constitute one indivisible mystery. Death is deserving of salvation ;
it is an act by which Jesus receives salvation, which is no other than the
creative and glorifying aetion of God ; glorification, then, does not follow
on from death, and salvation is not given after the welcome accorded
to it, it is given in death itself. Death is, then, a giving of self of the
Son to the Father (Eph 5, 2). Now, an act of giving takes place at the
precise moment when there is a corresponding acceptance of the offering
made. The death of Christ is a giving of self to the extent that the
oblation is received, to the extent that the death finds an equivalent
divine acceptance which is the glorification of Christ. The death is
a passover, a passing, a rising up to God (efr Jn 13, 1; 6, 62). Christ
meets his Father, not beyond but at the very top of his ascent towards
him, that is, in his death. And this encounter is in the form of eternal
glorification.

Hence the reason for one’s saying that death and glorification are
two faces of one single mystery 36 : Christ lives forever at the apogee
of his movement towards the Father, in the ever present fullness of his
oblation, St. John, then, sees him in glory when on the very eross itself,
drawing men towards him when raised up on the wood (12, 32 s.),%
until the very end in his fransfixion showing himself to be the eternal
lamb (19, 37) standing erect in glory — with his throat cut (Apoe 5, 6).
It is an image of eternity that John shows us when he indicates the
water, the symbol of the Spirit of the glorified Christ (7, 37-39) pouring
out admixed with the blood if immolation (29, 34-37).

If, then, Christ comes into his Church, it is then, at that moment,
the unique instant of his glorifying death, in the reality of his sacri-
fice, that he shows himself present in it. * The Eucharist is a sacri-
fice as well as being a Presence, in fact, because of it. This sacrifice
is expressed in a sign ; yet it is not, first and foremost the sign but
the presence which causes the Mass to be the sacrifice of Christ.

Christ, in one act, gives to his own both his body and his sacrifice,
in order to unite them to himself in his sacrifice. His body is his

36. J. Husy, Mystiques poulinienne et johannigue. Paris, 1946, p. 21

37. W. Tuusing, Die Erhohung und Verherrlichung Jesu im Johannes-
evangelium. Minster 1.W. 1960, p. 33: for the fourth Gospel, the Cross is the
eternal throne of Christ’s glory.

38. Hence, the Eucharist is the sacrament of the «celestial » liturgy according
to the significance given to this word by the Letter to the Hebrews, that is,
the eternal liturgy, that of the glorifying death of Christ. « We make our food
mto a sort of sacrifice which we accomplish... Since they are signs of the
realities of heaven which he, the pontiff, accomplishes, in a figure, then that
sacrifice must needs be their manifestation; and the pontiff produces a type
of reflection of the heavenly liturgy.» THEODORE DE MoPSUESTE, Hom. catéch.
XV, 15, edit. R. Tonneau, Cittd del Vaticano, 1949 p. 485.
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the dead (Rom 10, 9), the Eucharistic dogma denotes nothing that
1s impossible : Christ is the Kyrios, his word is sovereign, it accom-
plishes whatever it decrees, « ... by the same power with which he
can subdue the whole universe » (Phil 3, 21).

Present by this Power Alone.

The faith of the Church plays a role in the celebration of the
Eucharist ; John 6 shows us that its importance is capital. This
role, however, is not to bring the Bread of Life down from heaven,
but to receive it and to eat it ; « Take and eat. » The parousia is a
strictly divine function ; its incidence in the world is a vertical one,
for God alone raises Christ, creating him for us, sending him to
us. Man may allow himself to be drawn by the Kingdom, to be
possessed by it, in order to possess it in turn -— this is the role of
faith —— but he has no power over it : the Kingdom bursts in upon
this world by its own power.

After his death, Christ « shows himself to Cephas,» «shows himself to
the Twelve.» We are not told that they saw him, but that he appeared
to them.*! Christ comes to his own as Lord, in the sovereign liberty of
his own initiative, and of his own power. And the diseiples believe in him.

Faith is inspired by the Presence, and not vice-versa, Today, Christ
comes in the words of preaching, and his coming makes man amenable
to faith. He comes in the Eucharist, and his coming inspires the faith
with which he is greeted. It is said of the disciples at Emmaus that,
« Their eyes were opened... at the breaking of bread» (Lk 24, 31. 35).
Their eyes were not opened of their own accord ; someone opened them.
It is the Lord who, of his own acecord, is present, and that Presence
produces faith. It is up to man to allow himself to be opened up.

According to Luke’s narrative of the Last Supper, the Eucharist is the
New Covenant (he kaine diatheke) (Lk 22, 20; 1 Co 11, 25), that an-
nounced by Jeremiah (37, 31). This divine diatheke is more than an
alliance between two contractants*?: it is «a divine disposition, the
powerful manifestation of the sovereign will of God in the context of
history, by which he directs relations between himself and man according
to his own designs for salvation.»** God is the prime mover here; it is
he who «establishes it» (Jr 31, 31). More than a bilateral alliance, the
Eucharist is a divine institution which creates the people of God, and
eschatology establishes itself in history.

41. Cir 1 Cor 15, 5-7. According to exegetists, the verb, &@6n, has a middie
sense. It does not mean: he was seen by Cephas, but... he appeared to him.

42. The translation, « New Covenant,» is only correct if the word «cove-
nant » is endowed with a different meaning from its current usage.

43. BeaMm, « TWNT,» II, p. 137.
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It would, then, be wrong to attribute to a worldly reality —
whatever it may be -—— to the community of the faithful, or to
faith, a direct role in the constitution of the sacrament. Any attack
upon the sovereignty of divine action as concerns the coming of
Christ in the Eucharist, and therefore in the parousiac sense, too,
would go counter to the most certain guidelines which we are given
in Scripture. The Church does not come before the parousia nor does
she produce it : it is she who is created by it, the Church — at
first imperfect — bestirred by the beginning of parousia, and finally
the Church in all its fullness at the time that Christ will give
himself to her according to that very fullness. The power of
changing the bread into the body of Christ is the power of Christ
present within the Church and acting through his own ministry.
It is true that the ministers must be united with Christ in at least
a certain minimum of faith, in order to celebrate the Eucharist. **
Yet their faith does not produce the Eucharistic parousia ; it unites
them with Christ so that he can work through them.

Present as the Ultimate Reality.

Although the paschal Christ shares the divine omnipotence —
« God wanted all fullness to be found in him» (Col I, 19) —
his lordship over the world is not in all respects identical with that
of the Father. Christ belongs himself to that creation of which,
together with the Father, he is the Lord. St. Paul affirms in a
similar formula the inclusion of Christ within creation and his
transcendence over it* : « He is the first born of all creation »
(Col 1, 15). Christ merges with the creation of which he is the
primordial creature ; and yet he surpasses quite completely that
creation, which, « created through him and towards him, » has its
entire « existence in him» (Col I, 16), being the transcendent
Lord of the world of which he remains the centre. He is the
principle and the prime head (Col I, 18) of the Church in like
manner — the Church to which nevertheless he belongs. The world
and particularly the Church have their existence through Christ,
just as a arcle exists by its relationship to the centre, which never-
theless itself belongs to the circle.

44, The mimmal faith which is expressed in «the intention to do what the
Church does. »

45. The two titles of Christ, «image of the invisible God,» and « first-born
of all creation,» involve the same complexity. It is the Christ of glory, and
not the Logos considered outside the mystery of the incarnation. Yet the per-
fection of the image, his total egality with God, testifies to the transcendence
of Christ.
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298 FRANGOIS-XAVIER DURRWELL

Now, the Eucharist is located at the very heart of this sacra-
mentality of the Church ; it is tightly bound up with the Church
whose food it is, and can be celebrated nowhere else than within
the Church. To no one else, other than to his one Bride, does
Christ make the gift of his body. Where there is no Church, there
can be no Eucharist.

For the man desirous of celebrating the Eucharist, concern over fidelity
to the corporate community of the Church is of first importance. The
priest is the minister of the sacrament in that be is the minister of the
Church, that he « wishes to do that which is done by the Church.» He
would be pronouncing the words of the solemn act in vain, leaving the
parousiac mystery unaccomplished were he not to pronounce them within
the Chureh, St. Ignatius of Antioch requires that no assemblies should be
conducted «in isolation from the bishop,» or else they would be « neither
valid nor conforming to the commandment of the Lord.»®°

Now this does not mean that the Chureh is co-author of the parousia
together with the Spirit and Christ, >* but that she is the only place where
it may come about. That the FEucharist belongs to the Church, and the
inter-connection of these respective mysteries could furnish ecumenical
dialogue with a eriteria for the reality of the Eucharistic Presence: it
would appear that no assembly is truly Eucharistic unless it is also that
of the Chureh as instituted by Christ: the Chureh with its apostolic
college.

IV. THE MODALITY
OF THE PRESENCE IN BREAD AND WINE

The Church has expressed by the word, transubstantiation, her
way of understanding the modality of Christ’s presence in the
Eucharist. She believes that the bread is itself transformed into the
body of the Lord, so that, in eating the bread, the believer receives
the Body.

The affirmation is of ancient date: the word is of more recent origin.
Both received at the hands of St. Thomas an interpretation based upon
the Aristotelian philosophy of substance and adopted by the body of
Catholic theology over the course of several centuries. Whilst expressing
itself in such terms at the Council of Trent, the Church has, nonetheless,
never bound itself to a philosophic interpretation. She knows well that
there is no happy balance between the Christian mystery and its dogmatic

50. Magn. 4; Smyrn. § and 9.
51. Nor does it signify that the Eucharist is only to be imagined as within the
participation of an entire community.
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formulation ; she is even more aware of bow to distinguish between the
mystery and an attempt to understand it based upon reason.

According to the Thomist interpretation of transubstantiation, nothing
remains of the substance of the bread and wine; all that remain are the
accidents supported miraculously by other substances, those of the body
and bloéd of Christ into which the substances of the bread and wine have
been transformed.

As we have already observed, faith is scarecely helped today by this
interpretation. The Christian at this stage of his development is no longer
conversant with Aristotelian philosophy ; the substance of which he speaks
is subject to chemical analyses and he knows that these analyses will
reveal the persistence in the Eucharist of the substance of the bread and
wine which are thus understood.®? For all men, sophisticated or not,
the bread is a food and the wine a drink ; one knows that the Eucharistic
bread can satiate and that the Eucharistic wine could induece headiness.
To say that the Eucharist is neither bread nor wine is a most enigmatic
statement which sets the Christian mystery up against the knowledge of
earthly realities, How strange a climax for a theological investigation,
that, based upon these realities, it is lead to contradict them !

God Transforms by Elevating things
beyond themselves.

The Eucharistic conversion is not an isolated phenomenon in
Christianity ; it is part of a wider whole. If one wishes to grasp the
meaning of the Christian mystery, one must try to comprehend it
in all its diverse aspects, to see it as a whole, in order to note the
general lines of the laws which hold true within it.

God saves by transforming, and iransforms by elevating. Salvation
comes upon the whole of creation without destroying, without up-
setting, without harming : what it does do is to enrich. The new
creation extends and perfects the old, charges it with an excess of
being ; it is ever an accomplishment, in the Biblical meaning of
the word — a hyper-creation. And, in this great work of salvation,
it is Christ who is the first-born, a man-God in the supereminent
perfection of human truth. Clearly he had to attain to this state
through death. But in it he was not destroyed but exalted. Now,
the whole of the process of salvation is contained in the mystery of
this primordial creature, the glorified Christ, the eschatological end
of the world, come, not to harm it, but to create it.

52. It is obvious that the result of such analyses would not contradict the
Thomist theory. This considers as accidents whatever chemistry might attain.
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302 FRANGOIS-XAVIER DURRWELL

himself upon a terrestrial reality, the eschaton has no need to deprive
it of its original being, precisely because he is the eschaton and
therefore moving in another order. It is thus that God, who is of
another order, has been able to establish the reign of his omni-
potence in the man, Jesus.

The final reality 1s destined to « accomplish » the original realities
by sanctifying them, as Jesus Christ is himself sanctified (Jn 10,
36), and « accomplished » in his Father.

Sanctified in the Holy Spirit.

The liturgy ever talks of a sanctification, a consecration of the
offerings : « We ask you to make these gifts holy by the power of
your Spirit, that they may become the body and blood of your
Son, our Lord, Jesus Christ. » ** The bread and wine are « sancti-
fied and transformed » by the Spirit, as early formularies have it. *®
Now, the Spurit sanctifies men and things alike by opening them to
eschatology, and thus transforms them. It sanctifies them, modifying
their relationship to the wltimate plenitude.

The mystery of the Church may shed some light. How is she sanctified
and transformed into the body of Christ 2 God exalts Christ above all,
and, filling him with his own fullness, and conseerates him the ultimate
plenitude of the world — and there, « has made him the ruler of every-
thing, the Head of the Church,» to pour into it his being and his life
(Eph 7, 19-23; Col 2, 9 s.). The Church is the body of Christ, the Pre-
sence on the earth of him who constitutes the eschatological plenitude.

Doubtless, Christ is the eschaton of the whole of humanity, created on
the basis of that final reality (Col 2, 15 s.), and everything has its
being in him (Col 1, 17). To a certain extent, Christ is the head of the
whole of humanity. For mankind, eschatology is not just a future reality ;
it is as of now the centre towards which humanity takes its line of
creation, its very root towards which humanity must plunge in order
to accomplish its destiny. But, within the Church, this projected descent
has already heen attained (1 Co 10, 11; Tess 5, 2-8 and pass.). It is in
this way that the Church emerges among men; she is distinguished
by the depth which she alone already attains, as of here and now, in

55. Second Eucharistic Prayer.

56. St. CyriL (or JOHN) oF JERUSALEM, loc. cit. — St. Avcusting, D¢ Trini-
tate, 111, 4, 10: «that which is a fruit of the earth is sanctified in order to
become so great a sacrifice only through the invisible working of the Spirit of
God.» Sermo 227, PL 38 1099: «The bread that you see upon the altar,
sanctified by the word of God, is the body of Christ. » ST. AMBROSE uses the
word « consecration, » cfr De Sacr. IV, 4, 14; 5, 21. De Myst. 54. CSEL 73,
52. 55 113
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the grace of the Holy Spirit.”” She is distinguished by her Head —
hers alone in a most unique way; her convergence upon this centre is
so intimate ; her acquaintance with eschatology is so immediate. One
feels obliged even to aver that the Church in its mystery is located at
this central point: for proof, witness the Hucharist, the meal of the
Kingdom to come, which she celebrates here and now, and which she
alone is entitled to celebrate. The eschaton is the immediate substance of
the Church; the Church has its being in it; «You are in Christ»
(1 Co 1, 30). Hence, she is, in this world, the body of Christ.

Christ, then, is the centre of the Church, but not in the same way
that he is the center of the whole humanity. Similarly, he is at the
centre of the New Testament, but not in the same way that he is
at the centre of the Old. The differences are the result of a distant
or total concentration. In the New Testament, in the Church, the
circle converges upon the centre.

Now, one must needs remember, the Eucharist is christened with
the same name as the Church : « This is my body which will be
given up for you ; this cup is the New Covenant,» « The Church
which is his body, » which is « the New Covenant, the heavenly
Jerusalem. » It does seem that the Eucharist is to be explained as
the Church is, also, to be interpreted. That is, in a unique
relationship, immediate and absolute, with eschatology ; that the
transformation of the bread and wine is to be understood as a
modification of their relationship with him who is the ultimate
substance of all things.

Earthly bread and Bread of Heaven.

Christ is not only the eschaton for men : according to St. Paul,
everything is created in him and for him (Col I, 16), called to be
recapitulated in him (Eph I, 10), and, one day, Christ will be all
m all (Col 3, 11), in that he will fill all things (Eph 4, 10). But,
at least in our days, there is a unique relationship between the
Eucharistic bread and that final term, the glorified Christ ; it alone
is sanctified in the Spirit by a total concentration upon Christ,
assumed into the eschaton so intimately that Christ becomes its
immediate « substantia, » the deepest reality in which the bread
subsists. ** The Eucharist is the total realization of Christocentri-
cism, the effect of a reduction, one which is absolute and con-

57. Attained, it is true, in present time. Hence the need to progress towards
eternal possession of the gift which is already vouchsafed.

58. St. Paul spoke of exaltation beyond all things. Modern terminology prefers
the notion of depth which Scripture, too, expresses (cfr Eph. 4, 9 s.). Theolo-
gically, the same dimension is involved in both.
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306 FRANGOIS-XAVIER DURRWELL

of the sacramental elements. These latter lose their autonomy of being
earthly realities, cease being what they were a moment before, that 1s,
substanees rooted in their own selves, and subsisting in themselves. » 8
One is justified in talking of substance in less precise a sense than
is imputed to it by a particular philosophy. So majestic a grasp taken
by Christ upon the natural elements that they become means to his own
integration within the world and the sheer exteriorization of his life-
giving presence — this clearly constitutes a change in substance.

Transfinalization ?

The modern term, transfinalization, would add a very necessary element
of definition to the traditional vocabulary. On condition, however, that
one does not thereby imply a new finality that the Chureh, through the
symbolism of the celebration and through faith, confers upon the meal
of the bread and wine thus making it a communion with Christ and with
the brethren. Nor would it even suffice to explain that it is Christ who
gives the meal this new end, adding the gift of his body to the meal of
the bread and wine. %7 For the giving of the holy body is mot linked
with the meal on the basis of symbol or of faith, nor even on the basis
of the will of Christ alone. Christ’s intention is truly creative and provides
a new end for the bread and wine in the very fact of transforming them.

In the first creation, God makes a gift of himself, communicating some-
thing of his being and his life, but this gift is not added over and above
the essence of things by divine will, nor is it extrinsic to them ; it becomes
identified with them : these latter are themselves bearers of love, and
signs of love because they are in themselves a gift to men. So it is with
the Church and the faithful through whom Christ goes out to meet men
and gives himself to them. He does not meet them on the site of the
Church and his faithful, but rather, IN them.

It is thus that the Eucharist is in itself a gift from God, in its own
right : the eschaton of the world is not exterior to it; it is its deeper
dimension. When God offers us an immediate communion with the eschaton
through the means of an earthly reality, it is contained within that very
reality that the offer is made. Christ does not only supply another pur-
pose to the meal, nor ally the gift of his body with the symbolism of the
celebration, and with the faith of the Church : by his body, he finalizes
the bread itself, and brings it down entirely within the bounds of escha-
tology. Seen in this way, transfinalization does not contradict tran-
substantiation but rather defines its meaning.

66. J. BErz, Die Eucharistic in dcr Zeit der griechischen Viter, Vol. I, 1. Frei-
burg, 1955, p. 317.

67. 1f 1 am not mistaken, it is in this way that transubstantiation is under-
stood by F.-J. LEgNuarpr (Ceci est mon corps, Cahiers théologiques, 37, Neu-
chatel, 1955, pp. 27-40) who, moreover, has the great merit of looking for
the meaning of the Eucharist from the eschatological angle.

EUCHARIST AND PAROUSIA mOV

Transignification ?

Quite different is the meaning normally attributed to the word, «tran-
signification. » .

It often comes about in human relations that one applies to an object
an intention which confers upon it a new dimension. A present may be
the expression of the total giving of self which a man would wish to
make to another, Whilst remaining identical in its physical being, this
object has been transformed by its new finality, by the meaning with
which 1t is enriched. The exchange of rings by persons in love is quite
different from the implication of the ring which eould in different eir-
cumstances be that of a homing pigeon. The purpose is different, as is
the meaning ; the factual reality is different. In human intercourse, it
is less the physical nature than the meaning of an object which con-
stitutes its truest being.

Must one not then understand in this way that gift of love which is
the Eucharist ? Must one not interpret the Fucharist after the fashion of
a transignification, a transfinalization in the sense explained above 2 Christ
is present in the Eucharist by the intention which he has to make to the
Chureh, in the gift of this bread, the gift of himself.

It is plain to see : the principles of this interpretation of the
Eucharistic presence are located on the level of the realities of
this world ® ; they are to be found in the symbolism applied in
human relationships and proper to the human condition. But, the
Eucharistic presence comes to us from eschatology for which the
realities of the temporal world are unable to provide an adequate
explanation.

The point is already made plain : it is pointless for a line of
thought to develop the reality comprehended by this order of
meaning — for this will never overcome the inherent imperfection
in the symbol. Precisely upon the point of a presence and a giving
of self as expressed in a symbol, one remains imprisoned within the
circle of imperfect realities, within the sphere of an intention which
1s incapable of developing to its ultimate the mutual presence, the
self-giving. Man has recourse to symbolism to reach out to another
and to give himself to that other, because it is impossible for him
to realize the total presence and the total giving of self which he
so much desires. Such a mutual presence and such a giving of self
are part of something beyond this earthly condition. Here, it is

68. This desire to start out from earthly reality is strongly underlined in the
important study devoted to proving the case for transignification — G.B. SarLa,
Transsubstantiation oder Transsignification !, Ztf k. Th 92 (1970), pp. 1-34 (cir
D 23 5).
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310 FRANGOIS-XAVIER DURRWELL

When a man meets another in the same place, the presence is
at one and the same time forever mutual and never total. Although
localized by virtue of the bread and wine, the Eucharistic Presence
of Christ in his Church is not localized in itself ; it is not necessarily
mutual, and it can be more nearly total than any other presence
on earth. It is a salvific Presence : the reciprocity comes about in
the free acceptance of salvation. .

A Presence which Comes to Us.

Christ is present in the world in that he is its eschaton. No
earthly means of contact has relevance with respect to him ; he is
beyond its reach, located in eschatology ; « Flesh and blood cannot
inherit the kingdom of God » (cfr 1 Co I5, 50). It falls then to
Christ to make himself known : he throws the bridge, and establishes
our contact with him, drawing us to his table by the faith which
he arouses in us. Truly present through the bread, he is yet only
present for the man who is already of the Kingdom. The Eucharist
is the sacrament of the heavenly meal ; one must be of Christ’s body
in order to draw sustenance from Christ.

This Presence is, in this world, that of someone who is located
elsewhere, who comes into a world of which he is never again to be
a member : essentially a Presence which comes to us, the intrusion
of our future into the present.

Thus the Eucharist is par excellence the sacrament of the Christian
vocation : the Presence calls, draws the community towards the full
realization of its mystery, that is, towards its total communion with
Christ ; «He has called us to communion with his Son» (1 Co I, 9).
When a yearning hope corresponds to this eall, and when the community
is moving towards the eschatology, the Presence becomes reciprocal. Truly
real in itself, the Presence of Christ has its sole merit for the man on the
road to Christ; for the eschatology is mot of this world, it is at its centre
in that it is the final end, present in the world by the attraction exercised
upon it. It is thus that Christ is in the bread, because the bread is
totally taken up by him; he is present before man when the latter sub-
mits himself to Christ’s power. The eschatology comes to us, by making
us come towards it.

Thus, the Eucharist is, for us, an imperfect presence. The word,
parousia, expresses & coming, a presence in the making, and such i1s what
the Eucharist is: a parousia. To express the heavenly communion of
Christ with his own, Scripture no longer speaks of parousia, but of a
co-being. The imperfection of parousia is not the work of the Lord — his
Paschal mystery is a total giving of self — it is to be laid at the feet
of the Church on earth. Still partially enclosed in the flesh, this flesh
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turned in upon itself, the Church is not able, on this earth, to provide
a complete reply to the Christ who comes into it by the giving of him-
self - the Church is not yet fully matehed to the Paschal mystery.

A Presence of Giving.

Christ is not present with the aim of offering himself to the
Church, but rather, by making that gift to her, he is present by
that act of self-giving. Hence it is not everyone for whom he is
present, but only for him who receives him and to the extent of
that reception.

For parousia is, quite simply, the Paschal mystery destined for us.
In the eternity of his glorifying death, Christ is universally given up,
having become love and gift, « the flesh given up for the life of
the world, » bread which is eaten, « he who sacrificed himself as a
ransom for all» (cfr 1 Tim 2, 6).

The Presence, then, is destined in its entirety for communion, a
Presence whose true meaning is consummated in the welcome given
by the Church : « Ut sumatur institutum est, » proclaimed the Coun-
cil of Trent.™ A Presence which « joins in communion. » .

The believer comes into the act of the communion by more than the

‘mere act of eating. Christ is ever present by the giving of self : the

Eucharist is ever the sacrament which sollieits communion ; a very real
communion is established between Christ and the believer whatever may
be the form of the celebration. It is faith which performs the digestive
act - « Work for food that endures to eternal life — What must we
do if we are to do the works that God wants 9 — You must believe »
(Jn 6, 27-29).

Thus the Eucharist is eternally the great sacrament of ecclesial prayer. ™
Amidst the community, there is the holy body of Christ which beckons one
to communion in faith and love. And this is the form the prayer in fact
takes — a communion.

A Presence of Immolation.

The Fucharist is a meal «in the joy and the simplicity of the
heart, » the bread is life and the wine gladness, and both speak
of the risen Christ : one could forget, as did the community at
Corinth (cfr 1 Co 11), that the Eucharist « announces the death of

71. DS 1643.

72. The post-conciliar instruction, De cultu mysteri eucharistici, speaks of
« the prayer before the Holy Sacrament» which, according to the experience of
the faithful, favours an intimate communion with the Lord. AAS 59 (1967),
p. 567.
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salvific not only in Christ but for the world. Christ, then, comes
to us in his redeeming sacrifice and by virtue of it. This Presence
is realized by the transubstantiation of the bread and wine ; but
this latter does not inhibit the reality of these elements of bread
and wine : it is to be understood on the basis of Christ who in
every way finalizes creation, but finalizes in another way so imme-
diately and so absolutely the bread and wine which are consecrated
in the Spirit of the Kingdom, that they exist in a unique way in
the glorified Christ «in which everything has its being » (Col I,
17), and thus become the sacrament of his Real Presence in this
world.

A theory which is built up from the earthly elements of the
sacrament —— bread, wine, symbolism of ritual — engenders, by
the very principle of its quest, the desire for a rational explanation
of the Fucharistic conversion — something which is impossible. He
who tries to understand a mystery in the light of a greater mystery,
that is, the Eucharist in the light of the Paschal mystery, just cannot
be really sanguine about achieving such clarity of perception. He
must content himself with lesser lights and ones which are more
convincing.

Yet speculative theology is fully justified in pushing on with its
researches, setting out from the point at which the mere coordination of
revealed faects stop. It is up to it to define the relationship between
earthly reality and the eschatology, to show that it is not impossible for
the bread to become the sacrament of the body of Christ. But a clear
perception of this relationship would be beyond the bounds of human
intelligence ; it would suppose the perfect understanding of the Pasechal
mystery. Now, human intelligence develops within the strict limits of the
world into which we are integrated by virtue of our very essence: a
sphere of knowledge, then, contained within that earthly reality within
which precisely the eschatology is not restricted. A rational interpretation,
whether it be in the order of a philosophy of nature such as that of
St. Thomas, or of a phenomenology, or of any other system, will never
break beyond the bounds of being a more or less distant approximation,
an evoeation of the mystery and no more than that, nay, a simple illustra-
tion through earthly realities of what lies beyond those same realities.

It is for each age to find the illustration which is the most informative
for it. For modern man, a philosophy of nature will be doubtless less
rich in its evoecation than an anthropological line of thought: one, for
example, which understands the symbol as being not the sign of an
absent reality, but as the revelation of an inmer reality, which sees in
the human form the veiled manifestation of the deeper being of man and
the means to his integration in the world. The symbol, when seen in this
way, presents a startling analogy with the integration of Christ in this
world, and his veiled revelation, appearing under the form of the Church
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or of the Eucharist. Anthropology, then, may well illustrate, may supply
analogies, yet fails to explain and interpret.

In order to pave the way for an understanding of the Eucharist,
catechesis may rely upon whatever there is on earth of a search for
and realization of mutual presence and communion ; it may speak
of the bonds of fellowship forged in the setting of a meal. Yet the
moment must come when it will affirm most strongly that all this
is left far behind by the command given by the Lord : « Take
this, all of you and eat it, this is my body. » It will even start out
with this very affirmation, which is immediately more enlightening
for him who believes than any other explanation, than any possible
analogy with human life here on carth.

The fact that earthly realities, that reason, cannot adequately
interpret the Eucharist does not prove that it is unintelligible, but
that it is « the mystery of the faith, » the presence in this world
of the eschatology.

(Translated by Peter Jownes, Cliftonville)



