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The Dynamic Power of Our Sacraments

hand” (Mt. 3:2). Referring to the prophecy of Isaia (40:3-5),
the Precursor announced that “all mankind shall see the salvation
of God” (Lk. 3:6). Now the Messia, who is this salvation, an-
nounced first of all, as did John, not the presence of the Kingdom
but its imminence: “The time is fulfilled, and the kingdom of God
is at hand. Repent and believe in the gospel” (Mk. 1:15).

The theme of the Kingdom or the Reign of God, or the
Kingdom of Heaven, remained for a long time at the center of the
preaching of Jesus and the Apostles, and it is still a question of a
kingdom to come, no matter how imminent it may be. At the time
of the mission of the twelve whom he associated to his mystery,
Jesus enjoined them: “And as you go, preach the message, ‘the
Kingdom of heaven is at handl’” (Mt. 10:7). Later he gave the
same message to the seventy-two disciples: “Say to them, “The
kingdom of God is at hand for you'” (Lk. 10:g9). Nevertheless
there are texts which state clearly that the expected kingdom had
already come. “But if I cast out devils by the Spirit of God,” said
Jesus to the Pharisees, “the kingdom of God has come upon you”
(Mt. 12:28). The seventy-two disciples returned happy from their
mission saying, “Lord, even the devils are subject to us in thy
name” (Lk. 10:17). Even then the Master exercised a true, divine
domination which he bequeathed to his disciples.

On another occasion, “and on being asked by the Pharisees,
“‘When is the kingdom of God coming? he answered and said to
them, “The kingdom of God comes unawares. Neither will they
say, Behold, here it is, or Behold, there it is, for behold the
kingdom of God is within you” (Lk. 17:20-21).

These two texts, which we must neither magnify nor minimize,
do not detract from the character of the Kingdom as a reality still
to be fulfilled. They simply affirm that this reality is already
operating in the person of the Messia, although it is not yet fully
revealed. The kingdom of God remains an eschatological gran-
deur, but one which is already efficient in the coming of Christ
and which remains so in the mission of the disciples. At the time
of his baptism by the Precursor, Christ was anointed by the Holy
Spirit precisely for his mission of inaugurating the Kingdom of

mmhww Schnackenburg, Gottes Herrschaft und Reich (Freiburg/Br., 1959),
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God and of undermining the kingdom of Satan. That is why he
told the seventy-two disciples on their return from their mission
of evangelization: “I was watching Satan fall as lightning from
heaven. Behold I have given you power to tread upon . . . all
the might of the enemy” (Lk. 10:18-19).

Already the Kingdom of God is there, begun; it is still not
definitively established. Already it is radically implemented in the
person of Jesus, but it is not yet declared in a decisive manner.
The Kingdom has come in Jesus; nevertheless he asks us to pray
that it will come: “Our Father . . . Thy kingdom come” (Mt.
6:10). Even on the eve of his Passion, the Kingdom is stll
expected, not by the apostles only (Mt. 20:21) but by the Master
himself (Lk. 22:18), who knows very well that he is incarnating
the kingdom. Father Francis Durrwell wrote very appropriately:

The Kingdom was, as it were, incarnate in Christ, and its lot was
linked with his. It came with Christ (Mk. 11:10); to see the Son of
Man coming was to assist at the arrival of the Kingdom (Mt. 16:28;
Mk. g:1); the words “Christ” and “Kingdom” seem interchangeable
(Mt. 19:29; Lk. 18:29); by following the one one enters the other,
and anyone rejected by Christ is by that fact expelled from the
Kingdom (Mt. 25:34, 41). “The least” in the Kingdom are identified
with Christ, for he is the whole Kingdom.?

Tt remains that even until the morning of Easter, the Kingdom is
in Christ, as in the “servant of Yahweh” who, in the weakness of

2Op. cit, 153. “The coming of the Incarnate Word is the supreme
eschatological event. Because the Eternal become present in time, the ‘first
times” are accomplished, the last days are inaugurated, the covenant is sealed
for all eternity. It happens this time not between God and men but between
God and the Man-God, representing all men before God, representing God
to men. All the possible events of the history of salvation, including the
Parousia, unfold in the interior of this unique event. . . . In this radical
sense, eschatology is Jesus Christ himself. Jesus Christ, in whom is accom-
plished the total mystery of salvation because he is the “Savior of the world,”
the same yesterday, today and forever” (Jean Mouroux, op. ¢it., 93-94 ).

And again, mwwwﬁum of the Kingdom of Christ in his consciousness, Jean
Mouroux says: “This kingdom is already present, but in Christ; it is still to
come, but also in Christ. And if this last is, by title of the individual man, the

erminating cell of the kingdom, it is the one beginning of the kingdom, and,
ally, nrowaummoa itself, by title of the universal man, of the Son of Man
and of the second Adam. And that is why, by taking cognizance of all his
personal dimensions, Christ takes cognizance of all the dimensions of the
Kingdom: past, present and to come.” (Ibid., 116). See also Paul Benoit
d’Azy, A travers NW Bible (Paris, 1962 ), I1:81.
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The Dynamic Power of Qur Sacraments

has put all things under his feet’ . . . when all things are made
subject to him, then the Son himself will also be made subject to
him who subjected all things to him, that God may be all in all” (2
Cor. 15:24-28).

However, there is no hiatus between the Reign of God inaugu-
rated at Easter in the body of the risen Jesus and the final
parousia, for since the first Easter, the parousia with the judgment
of the Son of Man is latent in the midst of the world, precisely in
the Christ of glory who dominates our era and judges it. The
Offertory of the Mass of Easter must not lead us astray: “The
earth trembled . . . the earth feared and fell silent when God
arose in judgment.” The judgment is inaugurated with the pas-
chal inauguration of the Kingdom; it will be completed only at
the consummation of the world. Christ will not cease to save us
and judge us. Let us quote Father Durrwell once more:

Thus, from the moment of his glorification, Christs’ parousia has
been in the world. It overtakes different men at different times, some
soon, some in the distant future; in the course of history it will be
multiplied, but in itself and in the mind of Christ it is a single reality
and already present. . . . Christ’s resurrection and the manifesta-
tions of his glory together with his final coming form a single mystery
of the parousia, revealed gradually in the course of history. Time,
which for us flows continuously between Christ’s resurrection and the
parousia, is, as it were, contracted in Christ’s exaltation; . . . it shows
one by one the effects of the parousia of Christ which will eventually

be revealed as a whole.®

&
There are, then, no successive parousias, but successive and

multiple manifestations of one and the same Parousia. Of these
manifestations, the most brilliant will be that of the last day. Jean
Mouroux tells us:

Envisioned from Christ’s point of view, the Resurrection and the
Parousia are one and the same mystery; envisioned from the view of
the world, they are the two manifestations which open, close, and
then measure Christian time in its cosmic passing, in its spiritual
density, in its redemptive significance.

Between the two is installed, then, in a definitive manner the time of
salvation. .

3 Op. cit., 254~55.
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What determines the eschatological time is the Risen Christ in his
personal, active, and sovereign presence.

Now the Risen Christ is comprehensible only in a triple relation: his
relation to the Cross and death (Apoc. 1:18); his relation to the
Parousia, the accomplishment of the general resurrection, the fulfill-
ment of humanity and of the resurrected universe; his relation with
humanity to come, to whom he communicates always through the
Spirit his own life of Risen One. This is the “hidden Parousia” which
forms his own body here below. The eschatological time is, then, a
knot of relationships (vertical and horizontal); it is integrally Christ-
oriented because it is referred necessarily to the mystery of the Cross-
Resurrection and to the Parousia, through the transcending and
basic presence of Christ in the eternal act of redemption.

That is why the time is essentially redemptive, paschal, and
parousial. It implies an interior tending toward the Parousia. The
principle of this thrust is the Holy Spirit given as the “Pledge of the
blessed redemption.” *

It remains only to place the Church in this dimension of the
Kingdom of God realized in Christ. According to St. Luke, the
time of the Church is the third period in the history of salvation.
The first is the time of Israel, characterized by the Law and the
Prophets, and the messianic promises. It lasts until John the
Baptist. After that there is the announcement of the Kingdom of
God (Lk. 16:16). The Precursor makes the bridge between the
first period and that of salvation (Acts 13:24—25) in which Jesus,
the Messia, anointed by the Spirit (Lk. 4:18 ff.) accomplished his
salvific work. It is the middle of time, “die Mitte der Zeit.” ° It is
this “middle period” that the third epoch of salvation, that of the
Church, follows. The time of Jesus has passed, the time of the
Church begins. St Luke puts the time of the Church and of her
mission here below between the Ascension of Christ and his last
coming (Lk. g:51; Acts 1:2, 11). From the first words of the Acts,
the Evangelist casts a retrospective glance at the work and the
doctrine of the Master and detaches thus clearly the time of
Christ from the time of the Church. The time of the Church will
not cease until the final Parousia. “This Jesus who has been taken
up from you into heaven, shall come in the same way as you have

¢ 7. Mouroux, op. cit., 164-63.
5 H. Conzelmann, Die Mitte der Zeit ( Tiibingen, 1960}, 8g—127.
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The Dynamic Power of Our Sacraments

neglect this aspect, we risk making her only an Ecclesia gloriae, a
concept irreconcilable with the data which the New Testament
reveals to us about her.

St. Paul refers to the Church “in all her glory, not having spot or
wrinkle, . . . without blemish” (Eph. 5:27). She is that because
of the work of Christ in her and in his intentions. This does not
prevent her from being composed of sinful members. The beauti-
ful definition of St. Ambrose, “Ex maculatis immaculata,” *° will
always be applicable to her. St. Augustine is only translating the
meaning of the faith when he writes: “The whole Church, as long
as she remains here below, says forgive us our sins’ (Mt. 6:12);
she is not then here below in all respects without spot or wrinkle;
but by all that she receives here below she is led to that glory and
perfection which are not from here below.”**

If we must not identify the Church with the Kingdom of God, it
would be equally, if not more, erroneous to eliminate or lessen the
intrinsic relationship of the Church with the Kingdom of God to
come. She is an Ecclesia crucis; but she is not only that. She shares
with her Lord his passion and glorification, his death and resur-
rection. But now already she sees and acts under the sign of the
resurrection of her Master. All the strength and virtue of the Risen
Christ operate in her in view of the future Kingdom. She has
received the “keys of the Kingdom” in order to give access to it to
her children (Mt. 23:13), through the remission of sins (Mt
18:18; Mk. 2:10; Jn. 20:23). She received the mandate of the
apostolate, evangelization, baptism, and direction of souls (Mt
28:18-19). She lives by the gift of the Spirit; she knows that the
Christ of glory is with her until the end of the world (Mt. 28:20).
Her ordering to the Kingdom of God is manifested in an impres-
sive manner in the eucharistic celebration. And it is Christ himself
who gave to the institution of the Eucharist this eschatological
significance (Mk. 14:25; Mt. 26:2g; Lk. 22:16, 18, 30).

The Eucharist is the new convenant in the blood of Christ. The
Church, the new people of God to whom, in the eucharistic
celebration, is promised the salvific virtue of the blood of Christ
(Lk. 22:20; 1 Cor. 11:24) belongs to this new covenant. All those
who celebrate the Eucharist with the Church receive all the

10 In Luc. 1, 17, PL 15:1540—41. it Retract., 1, 7, PL 32:5903.
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animating forces which enable them to share in the Kingdom of
God. The celebration of this mystery is like a ritual anticipation of
the eschatological repast with the Lord in glory (1 Cor. 11:26).

At the Parousia, the Church, the itinerant people of God, will
enter for always into the sabbatical repose of God and will be
reunited with the community of “many thousands of angéls and to
the Church of the firstborn who are enrolled in the heavens”
(Heb. 12:22-23). This will be for her the assumption into a
higher unity.” We understand that the Church, the eschatological
grandeur, living in the existential situation far from the Lord, has
felt deeply the nostalgia of the Parousia. This Parousia was
awaited as imminent. The formulas which announce this coming
hardly vary at all: “The Lord is near” (Phil. 4:5); “the night is far
advanced; the day is at hand” (Rom. 13:12); “The end of all
things is at hand” (1 Pt. 4:7); “it is the last hour” (1 Jn. 2:18); “he
comes with the clouds” (Apoc. 1:7); “And, behold, I come
quickly!” (Apoc. 22:7; 22:20).

But this expectation of an imminent Parousia is not an expecta-
tion with a definite end; it is rather a permanent expectation of
the last coming of the Lord who we know with certitude is
approaching.® Wherefore the multiple recommendations on the
behavior to be followed when it happens: “Vigilance” (Mk.
13:34-37; 14:38; Lk. 12:35 £.; Mt. 25:13; 1 Thes. 5:6; 1 Cor. 16:13;
Apoc. 16:15); “constant readiness” (Lk. 12:40; Mt. 24:44); “so-
briety” (1 Thes. 5:6, 8; 1 Pt. 1:13; 4:7; 5:8); “constancy” (Lk.
8:15; 21:19; Rom. 5:3 f.; 8:25; 1 Thes. 1:3; Heb. 10:36; 12:1; Apoc.
13:10; 14:12). These are all virtues of expectation, called prayer,
and are fortified by it (Mt. 14:38; 1 Thes. 5:17; Eph. 6:18).

Within the Church, that which has falsely been called the delay
of the Parousia, has engendered a crisis, but only on its fringes.
There the scoffers at the last days cry out: “Where is the promise
of his coming? . . . all things continue as they were from the
beginning” (2 Pt. 3:4). St. Peter refutes them (2:3:5-8) and gives
to the faithful they are seeking to overthrow the teaching which

12 R. Schnackenburg, op. cit., 160-61, 18g—9s; R. Grosche, Pilgernde
Kirche (Freiburg/Br., 1938), 42 f.; L. Cerfaux, La théologie de I'Eglise
suivant saint Paul (Paris, 1942), 262 ff.

13 “Diese Naherwartung ist eher eine Stetserwartung,” H. Schiirmann; see
also R. Schnackenburg, op. cit., 141.
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The Dynamic Power of Our Sacraments

take cognizance of our itinerant condition, they are all, each one
in its own manner, viaticums of our terrestrial pilgrimage. They
sustain us in our march toward the definitive Kingdom. Our
passage from this world toward the heavenly Jerusalem is accom-
plished in communion with the Christ who has passed through
death into the glory of his Father. Our sacraments are efficacious
signs of our communion with Christ who died and rose again.
Nevertheless, the fact that they are signs of communion with the
death of Christ is more perceptibly marked than the fact that they
are efficaciously the heralds of our final triumph with the Lord.

Our sacraments are not heaven on earth; even the Eucharist is
not this. But they orient us effectively toward that supreme reality
where the glorified Christ awaits us. St. Paul describes our
glorification as already achieved in principle in Christ Jesus our
Head (Eph. 2:6; Col. 2:12; 3:1—4). It remains for all his members
to actualize it for themselves.’® As for the Eucharist, it is already,
as we say, a mysterious realization of the eschatological Kingdom.

III. THE ESCHATOLOGICAL DYNAMISM OF THE
VARIOUS SACRAMENTS

An eschatological dynamism operates in all the sacraments of the
Church since they are all institutions of salvation proper to our
itinerant condition here on earth. They orient us efficaciously
toward the Parousia. This dynamism, however, is more clearly
discernible in some sacraments, less obvious and apparent in
others. While taking into account this difference, which effects no
basic change in the sacraments, it will not be without interest to
indicate the special eschatological character of each sacrament.

Baptism is a plunge into Christ and his mystery of death and
resurrection. “Do you not know that all we who have been
baptized into Christ Jesus have been baptized unto his death? For
we were buried with him by means of baptism unto death, in
order that, just as Christ has arisen from the dead through the
glory of the Father, so we also may walk in newness of life. For if
we have been united with him in the likeness of his death, we

18 See Michael Schmaus, op. cit., IV, 106.
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shall be so in the likeness of his resurrection also” (Rom. 6:3-5).

Re-created in the risen Christ and having become in him a “new
creature” (2 Cor. 5:17), a “new man” (Eph. 2:15), we have also
entered with Christ into glory. In his letters from captivity, St.
Paul considers the resurrection and the triumph of baptized
Christians as a reality already mystically acquired.

“God . . . brought us to life together with Christ . . . and
raised us up together and seated us together in heaven in Christ
Jesus” (Eph. 2:4-6; Col. 2:12; 3:1—4). By the fact of our resurrec-
tion with Christ through holy Baptism, we are already dead to the
life of the present world and our own life is henceforth hidden
with Christ in God (Col. 3:3—4). Consequently, when Christ, who
is our life, shall appear in his last coming, then we also, full of
glory, shall appear with him (Col. 3:4; 1 Jn. 3:2).

There is, then, an intrinsic continuity of the life of the baptized
person in the life of Christ, of his glory in the glory of Christ.
There is an appeal of one to the other. Nevertheless, not only our
soul, but our body also has entered through Baptism into the
mystery of the risen Christ. The Apostle tells us, “we ourselves
also who have the first fruits of the Spirit—we ourselves groan
within ourselves waiting for the adoption as sons, the redemption
of our body” (Rom. 8:23). This plenary redemption is not
expected as a contingent reality; it is a certitude-—as certain as the
resurrection of Christ. “But if there is no resurrection of the dead,
neither has Christ risen” (1 Cor. 15:13) and then the whole
mystery of the redemption entered into by the baptized person
would only be a snare (1 Cor. 15:17). The mystery of our Baptism
will be fully realized then, in fact, at the time of our corporeal
resurrection in Christ. All those who are dead in Christ shall live
again in Christ at the moment of the Parousia (1 Cor. 15:23).
Thus Baptism is at the root of our eschatological hope.

By confirmation, the baptized Christian has received—and this
is the special grace of this sacrament—the Spirit of Pentecost, in
order to be the intrepid witness of the risen Christ before men.
The Acts of the Apostles, which describes for us the history of the
primitive Church, is not so much the Gospel of the Spirit as the
Gospel of the Resurrection of Jesus, proclaimed with the power of
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The Dynamic Power of Our Sacraments

We have adopted the perspective of St. James (5:14-16) and of
Tradition up to the Middle Ages, that is, that the Anointing is the
sacrament of the sick and not exclusively of the dying; it is a
sacrament instituted to restore spiritual and corporal vigor to the
infirm Christian. But then, should we not renounce every eschato-
logical perspective of this sacrament? That is to be seen.

Since sickness is a result of sin, the purpose of the sacrament of
the Anointing of the Sick is to exorcise the illness of the attach-
ment to sin. Now the liberation of the sick person from the
attachments to sin that is ordained by the sacrament is the
beginning of a definitive liberation, and the vigor of health
recovered by the sacrament is a beginning of definitive sanctity.
Just as in the Eucharist there is a seed of immortality, there is in
the sacrament of the sick a supernatural power of the physical
order looking to the future resurrection, revealing itself already in
our corporeal life. Thus, in the main, the sacramental anointing of
the sick is a positive beginning toward the total deliverance from
the attachments to sin which will coincide with our death, and
toward the perfect health of our body when it will be glorified in
the image of the glorious body of Jesus our Head. “We eagerly
await a Savior, our Lord Jesus Christ, who will refashion the body
of our lowliness, conforming it to the body of his glory by exerting
the power by which he is able also to subject all things to himself”
(Phil. 3:20-21).

The union of Christian spouses is taken up through the sacra-
ment of marriage into the order of grace (Eph. 5:22-32 ). It is, for
those concerned, as we have explained above, a sacramental
“ramification” of the union of Christ and of the Church. But it is
that only during the earthly life of the married couple.

In the ancient Church, the marriage of widows was not very
highly esteemed. To symbolize more perfectly the union of Christ
and the Church, even after the death of one of the spouses, it was
thought that the survivor, in his widowhood, had to remain
faithful to the memory of the deceased spouse. And then, in the
eyes of certain of the Fathers, second marriages were an indica-
tion of incontinence. Without reproving them positively as Tertul-
lian did, they advised against it. Thus St. Ambrose; “non prohi-
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bemus secundas nuptias, sed non probemus saepe repetitas.” ** St.
Jerome, to whom some cited the concession of St. Paul, answered:
“Aliud est quod vult Apostolus, aliud quod cogitur velle.” In other
words, the Apostle permits a second marriage only reluctantly; he
does not wish it, he tolerates it because of the incontinence of
those who seek it.*

But, to tell the truth, even the first marriage does not represent
perfectly the indissoluble union of Christ and the Church. Only
virginity, the total gift of self to the risen Christ, attains these
heights. St. Augustine, who defends the sanctity of marriage, says
in regard to virgins: “Those who have vowed to God their
virginity are for all that not without marriage. Although they
enjoy a higher rank of honor and holiness in the Church, neverthe-
less they share in the nuptial union with the whole Church in
which Christ is the Spouse.” * They participate in greater meas-
ure because they are totally vowed to the Lord. Nevertheless, as
Barsotti observes, “Baptismal consecration demands in its perfec-
tHion that the soul be not divided, but that it be reserved
completely for its Lord (1 Cor. 7:32-34), and consequently it
tends naturally to virginity.” * It is through the virginity toward
which it tends that the marriage is properly eschatological.*® “The
children of this world,” said our Lord, “marry and are given in
marriage. But those who shall be accounted worthy of that world
and of the resurrection from the dead, neither marry nor take
wives. . . . For they are equal to the angels, and are sons of God,
being sons of the resurrection” (Lk. 20:34—36).%

Let us compare this evangelical text with that of St. Paul to the
Corinthians: “The time is short; it remains that those who have
wives be as if they had none; . . . for this world as we see it is

21 De viduis, XI, PL 16:267-68.

22 Epist. ad Ageruchiam, PL 22, 1050; see also Schuster, Liber sacramen-
torum, 1:233.

28 T'ract. in Joh., 9, 2, PL 35:1459.

22 Op. cit., 424.

28 m.Mm UmucgoMF op. S.w.mumw.mmlvow see also his In the Redeeming Christ,
especially the chapter on istian virginity, pages 16 translated
Rosemary Sheed Emméc York, 1963]1). gy, pag -89 by

26 In a gathering of ecclesiastics, there was talk of a family of ten children,
eight of whom had become religious. Whereupon one of the priests present
said: “At this rate, the world eﬁmp soon come to an end,” and one of his con-
fréres replied, “It really couldn’t end in a better way.”
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The Dynamic Power of Our Sacraments

without doubt that the Eucharist will cease with the last coming
of the Son of Man; but in the eucharistic celebration is actualized
also the very mystery of the parousia. The apostle notes expressly
that “whoever eats this bread or drinks the cup of the Lord
unworthily, will be guilty of the body and blood of the Lord” (1
Cor. 11:27); he “eats and drinks judgment to himself” (1 Cor.
11:2g), for he eats and drinks the Christ who judges him.

The Eucharistic sacrifice not only renders the act of the death
of Christ sacramentally present, although this presence may be
particularly marked by the sacramental signs, it also renders
present his resurrection and the mystery of the parousia which is
implied in the mystery of the resurrection.”® Consequently, the
eschatological dynamism of the Eucharist is not exercised from
this sacrament only, it is exercised from the very interior of the
sacramental mystery. As Father Durrwell says, “The ritual meal,
which is the perfect realization of the Church on earth, bears
within it all the eschatological force that belongs to God’s people
on earth. It is a meal of the end of time, taken with the risen Christ
in whom is the end of the world. The presence of Christ means the
arrival of the parousia; until then, the Savior comes, as it were,
incognito, but it is a real coming, similar in all essentials to the
final one.” *®

If, according to the Unde et memores of our Roman Mass, the
Eucharist is the memorial of the “blessed passion, the resurrection
from the dead and the glorious ascension of Christ” it is because
the glorified Christ actualized in it his whole saving mystery,

28 See BarsotH, op. cit., 203—209.

2 Op. cit., 328-29. “In the Eucharist, Christians proclaim the death of the
Lord until he comes—without knowing when. The certitude and the mystery
form a unit in the afirmation of the faith, The result is known as unknown.

Chist is the beginning, the center and the end of time; but we hope that even
that mystery may be revealed to us some day.

“What is most important for us is to know that he who measures the time
of salvation is truly present to us and that he lives in his own people, in his
body. It is this presence which constitutes the eschatological character of our
time. He who has come, he who must come, he is present to us and lives
among us. In this presence of the eternal Savior the eschatological time finds
at once its foundation, because it is Christ who opens it, sustains it, and closes
it; its efficacious significance because Christ makes it the mediation of his
presence and his salvation; its definitive structure because it is constituted by
a presence in which the redemptive men and the redemptive consummation
are always operating in the bosom of a sinful world, unfaithful, called, and
yet, if it consents, saved.” (J. Mouroux, op. cit., 167).
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eternalized as it is in his risen humanity. The parousia of the Lord
is integrated to this mystery.

This is what the oriental liturgies reveal. The liturgy of St. Mark
enumerates, in the anamnesis, all the mysteries of the redemp-
tion: “Announcing the death of your only-begotten Son . . . and
confessing his blessed resurrection from the dead after three days,
and his ascension, and his sitting at the right hand of you, God
and Father, and awaiting his second coming, terrible and awe-
some, . . .” % The Coptic liturgy of St. Gregory the theologian
prays: “And now, Lord, we celebrate also the memory of your
coming down to earth, of your vivifying death, your burial for
three days, your resurrection from the dead, your ascension into
heaven, your sitting at the right hand of the Father, and your
second coming.” *

In the enumeration of the steps of the redemptive mystery, the
Apostolic Constitutions of the fourth century insist particularly on
“the future second coming in which he [Christ] will come with
glory and power to judge the living and the dead and to render to
each one according to his works.”** In a goodly number of
anaphoras, the authors are not satisfied merely to quote the words
of the Master: “Do this in memory of me.” They amplify them
and, enlarging upon them, they place on the lips of Jesus the
declaration of St. Paul (1 Cor. 11:26). Thus an Egyptian ana-
phora of the fifth century, inserted into the Ambrosian liturgy of
Milan, states; “Each time that you do this, do it in memory of me;
profess my death, announce my resurrection, hope in my coming
until I come again from the heavens to you.”*

We see that these oriental anamneses, more than those of
the West, have remained faithful to the eschatological spirit of
the first Christian generations who expected at each “breaking of
the bread,” in an increasing tension, the triumphal coming of the
Savior at the end of time. Maranatha, Come, O Lord!

From numerous secret and postcommunion prayers of our

20 See Brightman, Liturgia sancti Marci, 133; A. Croegaert, Les rites
. > s 5 £ > et NN%
priéres du saint sacrifice de la Messe (Malines, 1948), HHHmn 199—200.
51 See A. Croegaert, op. cit., 200.
H Constitutiones apost., 1, 8, c. 12, 38; see also Croegaert, op. cit., 200.
See Croegaert, op. cit.,, 200; also Le Brun, Explication de la Messe
(Paris, 1943), II:180.
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